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FOREWORD

My esteemed friend Mr Jatindra Mohan Chatterjee, M a ,
has done me a great honour by requesting me to write a
foreword to hus ‘Vaidik Gita’ Mr Chatterjee 1s well-known
to the world of séfiolars for his valuable services to the
comparative study of rehgions  He believes 1n the 1dentity
of the fundamental teachings of the revealed religions He,
like all sincere seekers, 1s a believer in revelation Spiritual
mspiration alwavs proceeds from a height far superior to
mtellect The aspiring soul 1s not satisfied with anything
less than a luminous vision of Truth The formative power
of the Word, and the superior wisdom connected with 1t, 15
vouchsafed to the yearning soul 1n a supreme revelation,
where he sees the complete Truth not disfigured 1n any way
by the dissection of the analytical intellect The Vedas
and the scriptures are the depositaries of shiming truths
revealed 1n the moments of supreme withdrawnness
The author has presented to us some of the best * Riks®
which mspire spirttual enthusiasm, and send spiritual thrill
mus Theyexhibit the creative power of Word as 1t emerges
out i inspired expresstons  The author has selected the
Riks 1n such a wayas can best meet the demands of our
being—the aspiration of love, the imperativeness of duty
and the supreme felicity of wisdom The Vedas give us the
sure guidance 1n the evolution of spirituahity It reveals the
order of righteousness, the community of spirits in Divine
Tellowship and the Supreme Silence  These are all unique
spiritual experiences felt in the path of ascent, affording us
the supreme beautitude of the peace that passeth under-
standing
The book can be used as the fit Book of Prayer
In the preface the author has gnven a learned introduc.
tion and shown how the Vedic Hymns can satisfy the spin-
tual aspiration of all people following different approaches
to Truth ‘Translations of the Riks are appended,
The book fulfils a long stantling want | am rezi’~
happy that 1t will acquaint the reader with gome of =t
noble Truths of the Vedas

Manenppar g1y Sew
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Do not forsake me, Rudra.
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As Rudra wills.
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None is greater than you, Rudra.
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For true peace of mind, worship Rudra. Serve with
obedience Him, who is hoth Deva (Corporal) and Asura
(Incorporal).
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Praise Him who wields the bow and the arrow, and
who is the Lord of all Balms, For true peace of mind,
adore Rudra. Approach with humility Him, who is both
Deva (Imaged) and Asura (Un-imaged).
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" Let us think of the good graces of the Creator, who
placed in us Conscience.
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Just as the Lord is to be adored, so is His Prophet;
-and that for the sake of Righteousness. For leading us
iGodward, through all the deeds of our life, he gave us.
"Conscience and Courage which are the assets of the poor..
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PREFACE

HMEAEANERE 3 e a9 |
Gita, 17-15.
A. NECESSITY OF A COMMON SCRIPTURE

The Scripture is the embodiment of the spirit of the
Nation, the vocal expression of the National mind, and
the proper repository of the National culture, Without
a scripture, nation-building cannot be perfect. It is the
nucleus around which the national consciousness grows,
the link that binds, and the cement that holds together, the
difierent members of the same community, the custodian
and teacher of all that is best in the Nation.

Vitality of a Nation depends on organisation, and orga-
nisation presupposes unity in ideas and ideals. The Scrip-
ture enjoins and ensures this unity, representing as it does,
the minimum requirements to which all must subscribe,
if they are to continue to be within the same told. Inits
physical aspect as well, as apart from its spirt, by its
language, ds apart from the ideals, the Scripture serves as
the bond of union of the community by supplying a vocabu..
lary with which all are expected to be familiar, and agreat
many actually come to be.

A considerable part of the importance of the daily
prayer lies in the obligatory study of the Scripture that iy
requires. Recitation of the National Scripture should form
an ecssential part of the daily prayer. Individuals may
supplement it according to their requirement and taste, but
they cannot supplant the National Scripture. The essential
portion must be compulsory and common to all, if the Scrip-
ture is to function and have any effect on the National life.

Hazrat Mohammad had fully realised the great part
played by the Scripture in the formation of the National
life. ‘“‘People of the Book™ was a term that used to be on
his lips at all times. In order to be one people, they mus

1
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2 ’ PREFACE

take up one book, they must belong to the book, and the
.book must belong to them. They would belong to the book
1n the sense, that the study of the book would be compulsory
on all of them, and the book would belong to them in the
sense, that it would be open to all to read the Scripture.
Nothing can be a greater folly than to leave it to the discre-
tion of the individual whether to read the National Scripture
or not. For the Scripture represents the bare necessities of
moral life, the mental food that the infant requires in order
to grow up a national youth. Without the Scripture the
boy may grow up a nondescript adult, one whose existence
has no root in the national life, but if he is to be an asset to
the nation, his study must begin with the Scripture, even if
that amounts to nothing more than mere cramming. B

The Scripture makes the Nation. An atheist also there-
fore has reasons to read the Scripture. For he may not
believe in God, but he cannot perhaps do without believing
in the Nation, that gave him the intellectual equipment, the
culture, which enables him to think over the problem about

+he existence of God.’

We hear now-a-days a loud protest against the-autocracy
of Mussolini, alleging that he has taken hold of the educa-
tional institutions of the country, is dictating its policy,
and is flooding the country with fascist leaf-lets, and bringing
up the young hopefuls of the country steeped in fascist idea,
in order that fascism might live, even when Mussolini has
passed away. We may not agree with fascism-. but that
certainly is the right way for nation-building, which Musso-
lini advocates. ' . .

The policy need not be decried as autocracy. The
young boy must have some sort of ideas—the mind cannot
be absolutely blank. It is better that the boy should be
brought up in certain definite ideals, instead of being left to
drift and pick up for himself whatever ideals ‘come handy.
Of course when he has grown up, and has learnt to discrimi-
nate, the adult should be allowed the freedom of .changing
the ideals of his boyhood if he thinks it proper to do so, -but
‘he has got to begin with some definite ideals and it is better
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that these should be the tried 1deas and 1deals that guided
the life of his forefathers As Manu lays down

Fawa Rl war 39 A fiawas |

A AV GS AW 99 752 F BT Mony, 4-178

The boy must begin with some definite 1deals supphed
to him ready-made, though subsequently he may preter to
change those 1deals It 1s idle to think of doing without
grving him any 1deals The boy must learn through the
mother tongue, if he 1s to learn at all, though subsequently
he may happen to change 1t for the sake of a richer and more
expressive language

Mussolini therefore did the right thing in supplying to
the young boys of the nation a ready-made 1deal—the 1deal
that he considers to be the best  Mussolini however was 1n
this matter anticipated by Hazrat Mohammad What Musso-
Lin1 has been doing by means of the various ephemeral
tracts of the education department, Hazrat Mohammad did
with the help of lus permanent Scripture  The education of
the Muslim wnfant begins with the Koran, and the Mosque
1s the location of his earhest school.

It would appear that the early Aryan sages also were not
unmindful of the part played by the Scripture n the educa-
tion of the boy The Upanayana (Navajat) ceremony seems
to have been organised for this, and for no other purpose,
v1z , the mitintion of the young boy nto the Scnipture  It1s
to be noted that the Upanayana 1s a national function—a step
taken to mstil national 1deas 1nto the infant mind  Thus 1t
1s to be performed while the incumbent 1s a mere boy, when
he has got no freedom of choice. It 1s altogether quite
different from T or imtiation i the spimtual life,
which 1s quite his personal affair, and which he may or may
not adopt when he has gronn up Thus the stage for the
Diksha 15 not the immature boy, but the mature man

By the Upanayana ceremony, the young Iraman s to
be miniated into the Gatha, and the young Hindu into the
Pristi In this matter the boy should have no choice~he
must have to follow.
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This is so far as their belonging to the book is
concerned. As for the book belonging to them (i.e. to all of
them.) the later-day policy of shutting out the Sudra, is
nothing but suicidal. If anybody, it is the Sudra, who
requires the help of the Scripture most. Without the help
that the Scripture gives, he is ill-fitted to raise himself up
and. be a full member of the community. To close the
Scripture to the Sudra is tantamount to closing the gates of
the hospital to the sick. Atharva Veda seems to have taken
a move in the right direction and opened its gates to all.
That seems to be the real import of the sarcasm of Apas-
tambha Dharma Sutra (2-11-29-10) that ‘° Women and
Sudras are the proper clients of the Atharva Veda.”*

Hazrat Mohammad had realised the importance of the
Scripture, much more keenly than anybody else did. He
did not only lay down the dictum about the ‘‘People of the
Book ”’ viz., that in order to form one people, there must be
a common Scripture, and this Scripture must be accessible
to one and all, and also obligatory on all; but in order to
implement its full acceptance, he laid down rules linking
inseparably the common Scripture with the obligatory
daily prayer. Thus in saying his Namaz, the Muslim has
got to recite some portion of the Koran. But the case of the
Hindu or the Christian is different. He may or may not use
the national Scripture for this purpose. There is no
necessary connection between the two. Want of this
necessary connection makes a world of difference in the
matter of their esteem and regard for the Scripture. The
orthodox Muslim cannot, for a day even, do without his
scripture, the Hindu and the Christian can, and therefore
often does. Then again, not only has it been required that
the Koranshould be recited at the time of the Namaj prayer,
but it has been made optional to use any portion-of the
Koran for performing the Namaj prayer.’ This is calculat-
ed not only to make every portion of the Koran equally
holy, but this also implies, that the study of the Koran can

1. Bloomfield-Atharva Veda and Gopatha Brahmana, p. 26.
2. Mohammad Ali—Koran (Introduction).
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fitly supplement the daily prayer, rather thanthat both of
them are one and the same thing. When we remember
the importance of prayer in the Islam, that it is one of the
essential rites without which 2 Muslim wounld not be con-
sidered to be a Muslim,! when it is stated that prayer is
the key to gates of Heaven,” we may appreciate the part
played by the Scripture in the formation of Islamic civi-
lisation and Islamic solidarity.

Not a little of the success of Islam is due to the fore-
sight of Mchammad in emphasising the importance of the
Scripture. It is unquestioned submission to the authority
of a single book ... the common Koran, that binds together
all the Musalmans of the world. Though they happen to be
recruited from the diverse people and such different races
as Arabs, Pathans, Persians, Turks, Chinese and Egyptians,
Negroes and Indians, the acceptance of the Koran makes
them all equal sharers in the common-wealth of Jslam.

““The Musalman is not an isolated individual; the
Tunesian, the Algerian, the Moroccan, the Sudanese are not
individuals whose horizon stops at the artificizl boundarjes
created by diplomatists and geographers. To whateve,
political formation they may belong, they 2re first and fore.
most citizens of Islam. They beleng menlly, religioy
intellectually, to the Great Moslem feiter-land, of
the capital is Mecea, and whose ruler 2 semeiically pad .
ed...s the commander of the FaitifzL™ :

““Next to the act of testifyizz 23 k2 talty of (2,3,
Koran is the great bond of Isfrm N2 mziter rope
race \he convert may have comr T =t
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Hazrat Mohammad is dead, but he lives in the Koran,
and to every Musalman, through the Koran.

The Scripture overcomes the distance of time and
:pgce. Past-and present, near and far agree in submitting
o 1:8 authority and thereby come in contact together and
unite,

The individual has his fleeting moods, the nation has its
Crazy moments, and an anchor-sheet is required to keep
them steady. The Scripture in its trumpet voice calls all of
them to the prophets’ high-way which is ever the same.

““ Men may come and men may go,
But I go on for ever. ”

Would it be that the present-day Hindus and Parsis
would realise the value of the Scripture as their forefathers
did of yore.

The Taittiriya Aranyaka says, (2-15)€@rsi  sied@eq:
““ Study your Scriptures.” Manu says, AT TWAF:
¢ Study of the Scripture is Divine service.”” The Grihya
Sutra says, ¥g{ WY @A ITEia ‘‘ Perform Sandhya
(meditation of Scripture) every day.” And the Gita lays
down the study of the Scripture as an essential discipline. -

FEAETEET ST SIS a9 9@ | Gig, 17-15.

In our own times, Maharshi Dayananda Saraswati reali-
sed the indispensability of the unity of the Scripture for the
sake of the unity of the Nation, and re-iterated this advice
as often as he could. ‘‘Back to the Vedas” was the clarion
call that he sounded to the nation. It was the sole aim of
his life, and it was by this means that he hoped to hold all
the Aryans close together, for all of them professed allegi-

ance to Vedas.

In this matter Maharshi Dayananda rightly felt the
pulse of the nation. And the resultis not far to seek. For
though the religious and social programme of the Arya
Samaj and the Brahmo Samaj (insuch matters as mono-
theism, non-idolatry, widow marriage, untouchability etc.)
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are €xactly similar, the Arya Samaj is spreading thro.ughout
all the Provinces of India and even outside India, while the
Brahmo Samaj is dwindling away even in the province of
its birth, That is exactly because the Arya Samaj has got
a Scripture and the Brahmo Samaj has not. So far as the
individual is concerned, he may not require any Scripture
for his spiritual growth, and may even consider the accept-
ance of a Scripture, as inconsistent with the freedom of
thought, but so far as the nation is concerned, there cannot
be two opinions that a National.Church without a National
Scripture is an impossibility.

No doubt the Upanayana (3uadd) ceremony for
the Hindu, and the Navajat (sa«t@) ceremony for
the Parsi, had originally been devised in order to initiate
them into the Veda. But the matter was left there, and
gradually things have come to such a pass, that the daily
prayer of the Hindus and the Parsis are full of Puranic
(Yastic for the Parsi) matters, and the Vedic (Yasnic for the
Parsi) Mantrams have been ousted. One need not enter
into the question of the comparative worth of the Vedic and
the Puranic Mantrams, but there is little doubt that such
substitution of Vedic Mantrams, by other litanies, defeats
the purpose of the Scripture, by destroying its unity.

he Scripture is the bond of the Church, the cement
that holds all the units together. It is devotion to the same
Scripture that makes the brotherhood of Islam the strong-
est of its kind, It is lack of this devotion in actual fact,
as distinct from scholastic theory, that makes the Hindu
and the Parsi helpless as the lamb.

Ganadhara Guru Govinda Sinha diagnosed the cause of
this weakness as nobody else had done. He wanted to make
a lion out of the lamb,

et Ft 7 3R A
TRAE AW TG wEE M Roahet-Namakh.

And so he made the Seripture supreme above all, the
Arbiter of the National Destiny.

ST Wt AweAT aft g 9wy

T RIAtE §IR & O WRA 91 Pantha-Prakas,
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- He founded Sinha-Sangat or the Brother-hood of Lions.
his he could do, for he alone knew that the Scripture
constitutes the real basis of true Nationalism.

Guru Govin.da brought jnto existence a Religion, that
out-bade Islam in the matter of devotion to the Scripture.

TEAF4RY Ay she et 3 |
Rt g% 3% % @S areEd @&l Pantha-Prakas.

'The Guru Grantha occupies a more important place in
the Gurudwara, than the Koran does in the Mosque. The
consequence was not far to seek. As a community the Sikh
became better organised than the Musalman, and was able
to shake him off the ground. Though originally recruited
from Hindus, and though a merely handful in number, what
a world of difference now exists between the Hindus and
the Sikhs. One tempts the bully—nay makes :him. The
other cows him down. This is all due to the greater orga-
nisation of the Sikh, brought about by the united devotion to

the Common Scripture.

The necessity of the Swadhyaya (Scripture) for the
individual had been recognised to a certain extent by the
Hindu and the Parsi. But there was no place for the
Swadhyaya in the cellective life of the community. Guru
Govinda made a place for it there, as he revived the con-

gregational Prayer of the Diwan.

The Hindus and Parsis had lost all memory of Congre-
gational Prayer or congregational ‘‘sessions’ (@, Satra),
as they were called. Yet nothing else can generate
communal solidarity to such a great extent. Congrega-
tional prayer may be said to be the soul of the Church.
Guru Govinda revived the system, and thereby breathed
new life into the dead bones of the Vedic Church.

Guru Govinda is the Prophet of Unity. And Sangha or
Organisation is the special feature of the Sikh cult.
Organisation is power, and it is organisation that has made
the Sikh so powerful. Though the Sikhs do not, even now
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exceed forty lacs in number, they succeeded so much, that
the Moghal lost his empire, the Pathan was confined to his
home, and the British still remembers with a shudder, the
1ssues of Chilianwala

There are various forces in the society pulling at
different directions They neutralise each other  Orgami-
sation consists in co ordinating them and bringing them to
flow 1n the same channel, so that instead of counter acting
each other, they converge together to form a gréat current
Submission to the same central authority 1s the essence of
Organisation No other religion has succeeded 1n creating
a spirit of willing submission to the central authority to
such an extent as the Sihh has done

The Scripture constitutes that central authority
Loyalty to the common Scripture ss the source of strength
of a rehigious confederacy Guru Govinda had learnt the
secret 1n no time, and taught it to the Hindus and Parsis

Guru Govinda sounded the call of Unity in the name of
*‘One God, and one Scripture > The Hindus and the Parsis
heard his trumpet-call and united to form a nation That
marks the superiority of Guru Govinda Shivajy or Rana
Pratap had founded empires, but did not create a nation
Guru Govinda did  He laid down the principles that did
and can make 1 nation  The empires that Shivan founded
or Rana Pratap ruled, died with them The principles that
Guru Govinda laid déwn, will for ever teach a down-trodden
nation as to how to gamn the strength necessary to assert
1self

The main principle laxd down by Guru Govindr—his
last advice to the Sikhs just before his great departure, s
submission to the Scripture

A vl A H qfy genr ona |
w3 et gaR & gF AR w1
Pantha-Prakas

Now what1s the Common Scripture of the Aryans?
“The Veda” would be the unanimous reply
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It is thus that Manu says that if a man takes to reading
other books, before he has learnt the Veda, he.behaves no
better than a Sudra.

@ sradier il S oream gy oy |
| sl Fgaq g =it arga: ||
Manu, 2-108.

Guru G’ovinda also has said—
FET ARl 98 S99 1)
ad % [E W TSN Bicitra Natak.

““God created the Vedas. All the world derives its
ways from them.” :

B. THE VEDA—WHAT IT IS?

The Veda is the oldest book in the literature of the
world, the most ancient record of human civilisation, reli-
gion and literature. ‘‘ This claim cannot be disputed by the
Egyptian monumental records, and papyras-rolls or even by
the cueniform inscriptions, tablet-libraries, or long litera-
ture of the Assyrians. Even if their antiquity is conceded,
they are but fragments, whereas the Veda is a complete
record.” The Veda is the Scripture that is common to the
five Aryan churches viz., the Hindu, the Parsi, the Buddhist,
the Jaina and the Sikh church. )

That the Hindu holds the Veda in the highest regard,
needs no mention. According to him, an atheist is not one
who denies the existence of God, but one who denies the
authority of the Veda “ afims®! Jgfargs ”.

The Parsi also takes his stand by the Veda. For what
is known as the Avesta, is nothing but a part of the Veda—
the Bhargava Section of the Atharva Veda.?

The very name Avesta, is a corruption of the word 39&
which according to Panini means a collection of the Vedic

1. Dhirendra Pal—Religion of the Hindus, p. 1.
2. Chatterjee—Ethical Conception of the Gatha, p. 177.
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Mantras * Maghavan Zarathustra, the prophet of the
Parsts, gives to his Scripture all the names by which Veda 1s
known viz

1 &3 Yasna 28 5,50- 7,51 8,44.14,31- 6

2 gt (qugdt Yasna 50 8, 46 13, 46-1, 32-10, 34-15,

44.13, and W)  33-4

3 [E|mE Yasna 453

4 aAg Yasna 46-2

Ahura Mazda of the Avesta 1s no other than Asura
Varunna of the Veda  As a matter of fact, Varuna 1s the 41st
name 1n the list of the celebrated 101 names of Ahura
Mazda? 124th Hymn of the 10th Mandala of the Rig Veda
describes the conversion of a person from the Asura-cult
{P1tr1-Yana), to the Deva-cult (Deva Yana) But both Deva-
Yana and the Pitri-Yana are the two sections of the same
church, and the Veda 1s the Scripture that s common to
both, just as Rudra, the common Lord, 1s both a Deva and
an Asura " -

YA WE, AFEATE T |
RMA T WG g 1 Ry 542 11

‘‘For true peace of mind, worship Rudra serve with
obedience Him, who 1s both Deva (corporal) and Asura
(incorporal)

Let us then turn to the Buddhists and the Jainas Popu-
larly these two cults are supposed to be un-Vedic, to be 1
revolt against the ngidity of the Veda But their atheism
(the sub-godliness of Buddhism, and the super-godhiness of
Jiniam) which 1s pitted up as the sure indication of thewr
heterodaxy, s not altogether unheard of i the stramns of
the \ eda - R

F731 erdlifa ww 3@ og |
& S TTH Y SEAE Rig 8 100 3

‘‘Some sav that God does notsexist  Did anybody ever
see Him? Whom then to prase?”

1 I AT —Panim, 1-3-35

2 (1) TIran League Quarterly—Apri 1933 p 178

(2} AnMesaria—T8 FU AT, p 25
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Buddhism and Jinism are anticipated by the Veda, and
they may very well seek the support of the Veda. As a
matter of fact, even in the popular estimate, the revolt is not
so much against the Veda itself, .as against. the interpreta-
tion of the Veda. - ‘

. ““Most significant it is, that even the Buddhists (and the
]ama‘s) who deny the authority of the Veda, yet concede
that it was originally given or ‘created’ by God Brahman.
Only, they add, it has been falsified by the Brahmins and
therefore contains many errors.”™

The hold of the Veda on the Sikhs is by no means negli-
gible. No doubt Sikhism has, by those who presume to
speak without knowing its inner spirit, been stigmatised as
a form of Islam, bereft of cow-slaughter and circumcision,’
but that need not divert our attention from the scene in the
Gurudwara of Conjivaram, where on the altar, the Vedic
ceremony of ‘Homa’ is regularly performed to the Guru
Grantha.’ '

As a matter of fact, Guru Govinda Sinha, the great pro-
phet of Sikhism, declared that the Veda 1s the source of all

the cults,
. FET 9R E AF &9 )
a3 % @& FA IS Bichitra Natah.

and that the reformation of Guru Nanak aimed at establish-
ing the pure religion of the Veda.

¥ 92 9597 97 R F=E |

& 9eq% FW @5 91 Bichitra Natak.

‘““Because of his proficiency in Veda, Nanak came to be
known as a Vedi. And he reformed religion accordingly.”

1. Winternitz—A History of Indian Literature, Vol. I, p. 55.
2. Vide (i) Raja Gopal Chariar—The Vaisnava Reformers of

India, p. 118. ,
(ii) Vaswani—In the Sikh Sanctuary, p- 84.

3. Farquhar—Modern Religious Movements in India, p. 338,
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Thus all the five sects of the Aryan church are based on
the Veda, and 1t 1s desirable that every member of any of
these five sects, has some acquaimntance with the Veda in
original  Here 1s an attempt to meet the need, to present
some of the best Riks (slokas) of the Veda as an elementary
(and to a certain extent mndispensable) course of study for
every individual Arya to take up

It may be noted at the outset that the Veda does not
deal with religious matters alone It sometimes tells of
(1) Historical facts, such as the battles of Abhyavartt and
Kavi (Emperors of Iran) with Divodasa and Sudasa (Emper-
ors of India),! (2) Economic matters, such as the different
vocations followed by the members of the same family,?
(3) Social functions, such as wedding and funeral,? (4) Social
problems e g , the caste system and celebacy,® (5) Social
evils, e g , gambling,® (6) Natural objects eg serpent or
frogs,’ (7) Natural phencmena e g , storms and showers,?
(8) Astronomical faects (in allegory) e g., the autumnal

equinox,® and (9) Pure romances such as the courtship bet-
ween Pururavas and his Afgan consort Urvas: ?

Those who seek to find lofty thought mn every sloka of
the Veds, are bound to be dis-appointed It is only the
rehigious Rihs, the Riks that give the spirit strength to fight
the flesh, that are important In ths view of the matter viz
that there are also non-rehigious Riks n the Veda, the study
of the whole of the Veda 1s not incumbent A collection of
the rehigious Riks 15 more suitable for the busy modern

an
The best religious Riks have been collected here, and
what 1s perhaps more useful, 1s that they have been arrang-
ed on the principles of harma, Bhaktt and Jnana Yogas
Corresponding to the three faculties of the mind viz ,
Willing, Feeling and Knowing, therc are three ways of Self-

1 RigVeda— 7-8-31,6-27-1, 6-27-5, 7-18-8
2 Do - 9-112 3 Rig Veda—10-85, 10-1¢
4 Do —10-90,10-10 5 Do —10-34
6 Do — 1-191,7-103 7 Do -—10-168, ="
S Do —1086 9 Do —10-73

P
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realisation viz., Karma Yoga (Ethical), Bhakti Yoga (Devo
tional) and Jnana Yoya (Metaphysical) paths. It is the clea
enunciation of these three principles, that made the Gita
what it is, viz., the best presentation of the Vedic Religion.

It should be noted that of the five sects of the Vedic
church, Budhism took solely to Karma Yoga or Ethics.
Thus it is sub-godly. Duty is its main concern and with
Duty it is busy. It docs not go up to the idea of God.

Jinism took to Jnana-Yoga or Metaphysics. It has out-
grown the necessity of worshipping God and is concerned
with obliterating the distinction between the self and the
Self (the Individual and the Absolute), between ‘Atma’ and
‘Paramatma’. It is supergodly. )

Hinduism, Parsi-ism and Sikhism are cults of devotion.
Hinduism lays stress on the concrete or Iconic aspect,
Parsi-ism is on the Abstract or an-Iconic aspect of worship,
and Sikhism combines the two. It permits the Hindu
form of wership in -private life, but insists on the Parsi
form in public worship.

Thus an arrangement of the Riks on the principles of
Karma, Bhakti and Jnana Yogas, is calculated to serve the
needs of all the five sects of the Vedanta Religion.

All composition may be divided into three classes and

must belong to one or other of these three, viz., Prose,

Poetry and Song. The Veda is thus divided into three

books, viz: .
(1) The Book of Prose, or the Yajus;

(2) The Book of Poetry or the Rik; and

(3) The Book of Songs or the Saman.!
On account of -this tripartite division, the Veda is known

as Trayi? or the Great Triad. The Amara Kosa calls it

1. () ot Ry 9= sda%| wrgegEet | (2-1-32)
Wity Fwren (2-1-33) A9 99: T3 1 (2-1-34).
¢ Jaimini—Pirva Mimansa.
(i) REMFAR A(qE qH, T TFL A=A
ety & 28y frdla Rifgead i R
Shad Guru Sisya, Sarvanu Kramani Vritti (),
2. Satapatha Brahmana, 4-6-7-1. ° ' ‘
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Tray1,! the Gita calls it Trays?, and the Buddhist gave to
t the name of Tevija,® &c

The Atharva Veda as the name indicates, 15 the Sequel
o the Veda* It 1s divided into two parts,” the Upastha of
the Bhargavas, and the Nigama of the Angirasas And on
that account the Atharva Veda 1s called the Bhrigu-Angiras:
Samhita ®* The Gopatha Brahmana refers to the priest of
the Atharva Veda as one proficient 1n Bhrigu-Angira *

At the time of the composition of the Atharva Veda the
Aryans had been divided into two opposite caimps—TI harga-
vas and Angirasas  The difference arose on tl e question of
Image Worship

The Vedic people were accustomed to ofter worship,
both with the help of an 1mage, and also without the help
of any ‘They conceived God to be corporal as well as
incorporal, and therefore called Him both Deva and Asura
\What 18 now-a-days known as Jdolatry and Iconoclasm, are
exactly the significance of the Deva and the Asura cults
The adjective ‘Asura’ 1s derned from the noun Asu (Dfe-
breath) and thus means breath-lihe or formless as the breath
1 e mcorporal The word ‘Deva’ 1s dertved from the root
‘Div*® ( to represent) and therefore means representative
or symbolical 1¢ corporal

In the earlier period of the Vedic age, Rudra, the
Supreme T ord used to be conceived both as carnate and also
as disincarnate  When a symbol or tmage was used of Him

1 o wa@mragdt sty Gg@ wag wi)

2 Gita, ©-20, 9-21

3 leviy)z Sutta, in Book 1 (Diggha Nikaya; of the Sutta
Pitaka

4 em+R+IPT=39d  (Nighantu 5-5-13) ¥T=after, X =

togo  MIT=that which comes afterwards, or 1s a sequel

5 () Winternitz-Indian Lateratyre, Vol 1, p 120
(11} Vishnu Puran-Part 111, Chap 6, Sloka 9-10

6 Macdonell—History of Sanskmnt Literature, p 112

7 Gopatha Brahmana, 2-2-5

§ A1 ¥AIE @ Grawre ar gerEn ar WAl | —Nirukta, 715
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he was addressed as ‘Indra’. Worshipped as incorporal or
formless, he was addressed as ‘ Varuna’. It is on this
account that both the adjectives ‘Deva’ and ‘Asura’ are

applied to Rudra.
| Ye A8 SR 59 |
TR, Jaq gl g |l Rig Veda, 5-42-11.

‘“ For true peace of mind, worship Rudra. Serve with
obedience Him, who is both Deva and Asura”’.

" The Angirasas resided mostly to the east of the Indus,
and Bhargavas mostly to the west. The Aryans of Arya-
varta, on account of their close proximity to the Sindhu,
came to be known as Sindhu or Hindu (by changing S to H,
as needed by rules of Phonetics). The Aryans of Aryayana
(sraiaor = Iran) on account of their residence on the
. other side (9®) of the Sindhu, came to be known as 9134

or ( IfEF ) Persians.
The Asura cult, as a system, had preceded the Deva-

cult.
This is the reason why the an-Iconic form of worship
is in India known as {¥g%@ or ‘the cult of the fore-
fathers.” The Iconic form is called (== ) Deva cult.
In Iran on the other hand, Deva Yana or Iconic worship is
called Deva-Yasna, and an-Iconic worship as = Mazda-

Yasna.
The Atharva Veda is different from the Veda Trayi in

origin and character.

““The Atharva Veda is a comparatively late addition to
the three ancient Vedas...Rik, Yajus and Saman”.}

““The language of the Atharva Veda is, from a gramma-
tical point of view, decidedly later than that of the Rig
Veda, but earlier than that of the Brahmanas”.?

““The existing redactions of the Atharva Veda betray

them as later than the Rig Veda redaction, by the character

1. Griffith—The Hymns of the Atharva Veda, Preface, p. iii-
2. Macdonell—History of Sanskrit Literature, p. 196.
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of the variants 1n those Mantras which they share with the
Rig Veda *?

The two striking features about the metre of the
Atharva Veda are (1) extreme irregulanty, and (2) predo
minance of Anustubha stanza  The stanzas in Gayatr1 and
Tristubh 1re comparatively rare, the Atharva Vedain this
respect presenting a sharp contrast with the Rig Veda *

The Mahabharata also narrates the story as to how the
Atharva Veda obtamned the status of a Veda, through the
grace of Indra

Ul W 97 oe 3 st |
Udyosa Parva, 18-7

The original Veda must have been pre-existent in order
to induce 1 desire to emulate sts dignity

The previous existence of the Veda Tray1 1s also proved
by the Angirasa Veda, definitely citing their names

W gxdq wawst w= W agL A

Angirasa Veda, 10 7 14
Q) =y wml geEfy guu Fg4ET |

Angirasa Veda 1 7-24

Thus the Atharva Veda 1s subsequent to the Veda Tray1
mongin It 1s also different from them in the nature of 1ts
contents

“The difference of nomenclature between the three
\edas on the one side and the Atharvan on the other, 15 an
important and profound one i the history of Vedic litera-
ture We are led to two main divisions of Vedic literature

the three Vedas with their Soma sacrifices, and the

Athana Veda with the house ceremomes ™

** The homely practices of the Atharva Veda may have
been 1n charge of the Fire priests (Athar vans) in distinction
from Soma priests ™**

1 Bloomfield—Hymns of the Al'hnru \eda, Introduction,

p 3

W hitney—Atharva Veda, Introduction, p 126

Bloomfield—Atharva V eda and Gopatha Brahmana, p 2
Ibad, p 9

B AW NY
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- Whatever may be this due to, in the early days of every
hteratufe,. poetry outgrows prose. One of the reasons may
be that it is easier to recoliect poetry and to transmit it to
the succeeding generation. This was not a small consider-
ation in those days when the art of writing, not to say of
printing, was yet to be known. Be the reason wkat it may,
the Yajus or the prose portion of the Veda, is incomparably
small. The whole of the independent portion of the Yajus
Veda would not exceed even one hundred sentences.
Similarly the domain of poetry and that of song overlap
each other, for poetry put to tune, is song. Thus these two
varieties of composition coalesce. If one would count those
verses of the Sama Veda, which for some reason or other do
not find a place in the body of the Rig Veda, their number
would not exceed 75 stanzas.® The Rig Veda alone is an
independent composition ; the other two books were compil-
ed for liturgical purposes.

““The Rig Veda is original and historical, the other two
‘Saman and Yajus, are merely liturgical compilation.’”?

Thus though consisting of three books, viz: Yajus, Rik
and Saman, it is to the Rig Veda or the Book of Poetry, that
the name ‘Veda’ primarily applies. It is the Veda par
excellence.

The Rig Veda consists of 1017 hymns. These hymns
are of different length. Some of the hymns consist of 3 or
4 stanzas only, while others go up to the length of 40 or 50
stanzas. The volume of the Rig Veda is pretty large.........
being equal to the surviving poems of Homer.?

The Veda is predominantly religious. Thatis to say,
the seers of the Veda recognize a Higher Being who is the
source of all that is best in man, and to whom they turn for
uplift and redemption. The majority of the hymns in the
Veda are prayers to God,* and are intended to be used as

litanies in Divine Service.

1. Macdonell—History of Sanskrit Literature, p. 171,
2. Griffith—Hymns of the Atharva Veda, Preface, p. 2.
3. Macdonell—History of Sanskrit Literature, p. 1.

4. Ghate—Lecctures on Rig-Veda, p. 123.
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Religion 1s the call to man to raise him above himself
*“There has always been a divine discontent 1n the heart of
man, which has never rested content with the world and
what 1t offers” and religton asks man to soar higher and
higher

Religious discipl ne may be divided into three parts,
{t) devotion to Duty, (1) devotion to God, and (111} devotion
to the Infinite

According to the Indian nomenclature, these are known
as karma Yoga, Bhakt: Yoga and Jnana Yoga respectively

All the three Yogas—harma, Bhaktiand Jnana, are found
outlined 1n the Veda, and all of them may be traced there
Thus the Rigveda says

(@) 7Y age St S |
arfy awiver sreRr STl
Rug Veda, 1-164 50
All the super-men used to do Duty for the sake of Duty,
and that 1s the Supreme Law of Life  ‘‘Duty for thesake of
Duty, and not for the sake of pleasure "’ which 1s the funda

mental Law of Cthics, 1s stated here as a basic truth  This
15 Karma Yoga
&) arfy s gad fa,
M AN, T W R |
Rig Veda, 1-26-3.

**You are like the Father to son a Kith toa Kith, and
a Iriend to Iriend”

Rig Veda here lays down the fundamental truth of
Bhakt Yoga, that God 1s accessible only thiough love, and
that love imphes reciprocation

(©) s1gn wET S GIEE )
i, i af fm
. Rig Veda, 4-26~1

*‘Iam Manu, and 1 am the Sun, and I am wise sage
Kakshnan

The underlyving umity of all objects 1s the fundamental
truth of Jnani Yoga All beings are cqually the expressions
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of the same Infinite. Thus the Sun, the Himalaya or Sage
Kakshivan, arc different phases of the same entity. Every
onc of us is an expression of the same Reality, for Reality
is onc. This gave raise to the celebrated ‘@is§ arg’ (I am
the Absolute) of the Jnana Yogins, and the Rig Veda enun-

ciates the principles here.
The truth has been stated very tersely in the Pancadasi-
Karika: )
by 3 sy o '3 N o~
SETRTE THeATH Ig<6 Ard-Rlea: |
e @ S [ sfiat s AT

““ 1 shall tell you in a line, the truth of a thousand
books : ‘The Absolute is the only Reality. All elseis
unreal. One should see the Absolute in his self’.”’

Duty is the fundamental truth of Karma Yoga, Love,
of Bhakti Yoga, and Freedom of Jnana Yoga. AIl these
ends are pointed out in the Veda. Thus the Veda contains
the essence of all the three Yogas. This is what makes the
position of the Veda quite unique. It is not that the Veda
does not contain anything common-place or trite. But at
the same time one should not forget that the Veda is the
source of the Gita, and that the Gita is the quintessence of
the Upanisads. The philosophical discussions of the Twen-
tieth Century have not outgrown the Veda and made it out
of date. Of course, even if the Veda ever loses its practi-
cal interest, a historical interest, as the earliest book of
mankind, will always attach to it. But as a hand-book for
teaching the essential elements of Religion, the Veda (or
rather a collection of its selected hymns) has still got its
utility. The principles taught in the Veda still hold good,
for they are eternal truths.

What is known :as Buddhism is typical Karma Yoga.
It knows ‘Duty’, and Duty alone and has little need of
God. ‘““Whether thereis a God or there is none, a man has
got to do his Duty, it is not for him to evade it, and it is
through Duty that he can hope to serve God.” Thisis
what Gautama Buddha taught.
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What 1s known as Jism 1s the type of Jnana Yoga
It knows no personal God—a God who 1s the source of Iight
alone, but not of darkness Such a God would be a limited
God, 2 God who does not exist everywhere Thus the
Jainas worship the God 1n whom all attributes cohere He
cannot be said to possess any particular attribute more
than any other He 1s above all attributes He hasno
attribute,

This attitude of the Jainas (and the Saivas) has called
for pungent remarks from the Christian Missionaries, that
the Hindus worship a ‘dead God,’ and iert God, lying
mactive with whom living communion 1s not intended

Whatever force this accusation may have got, 1t 1s to be
noted that Jimism 1s only one of three disciplines (Karma,
Bhakti and Jnana) prescribed by the Veda The criticism
of the Christian Misstonary has no application to the Bhaktt
Yoga cult of the Veda

The Bhakt1 Yoga of the Vedic Church 15 concerned with
a personal God, as much as any other rehigion of the world
may be Both Mazda and Vishnu are personal Gods, person-
al without doubt And though the two branches of the
Vedic Church had takenup quite opposite pownts of view
regarding the necessity of a symbol in performuing the
worship of God, both of them agree in the fundamental
point that personal God alone can be the object of worship

It 1s to be noted that the Vedic culture recognises all
the three disciplines, Karma (duty), Bhakt: (devotion) and
Jnana (Absolutism) It does not castigate the Buddhistic
scction as athestic, or the Jimistic section as pantheistic It
does not consider the Buddhist and the Jimist Church as
outside the pale of Religion  Buddhism and Jinism oper-
ate to uplift humanity, they 1re also phases of the spinitual
nature of man and the Vedanta considers each of them »lso
to be as good 1 religion as any other Speaking orthodoxi-
cally Jinism would be the Sanva cult, and Buddhism the
cult of Ganapati
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But this is far from being the case with non-Vedic civili-
sation. They recognize only one phase of religious culture
viz., the Bhakti Yoga. Judaism, Christianity and Islam, are
all phases of Bhakti Yoga. Pure Karma Yoga and pure
Jnana Yoga are unknown to them,

In a sense Bhakti Yoga is the proper scope of Religion.
Buddhism does not go up to the conception of God. It is
subgodly. Jinism has transcended the conception of
God...it is super-godly.

There are said to be five sects in the Aryan religion viz.
Saura, Sakta, Saiva, Vaishnaya and Ganapatya. The cult
of Ganapati, like that of Gautama Buddha, is pure Karma
Yoga. Calm and quiet, Ganapati (Leader of the Mass) is
as democratic as the Tathagata. Ethics precedes true Reli-
gion: one must start with homage to Ganapati.

Saivaism, like Jinism, is the cult of Jnana Yoga. It be-
gins where Religion ends, where the personal God coalesces
into the Impersonal Brahma. The solitary Digambara
Jaina hermit, should be distinguished from the social Bud-
dhist cenobite.

Buddhism and Jinism, the Ganapatya and the Saiva
cults, are somewhat different from what we normally under-
stand by the term Religion, viz. worship of God. The Saura,
the Sakta, and the Vaishnava cults, represent the normal

type of Religion.

The Sauras are the an-iconic Parsis, who face to the
Sun, as the quibla of their prayer. The Vaishnavas are the
iconic Hindus, of whom Vishnu is the chief God. The
Saktas are the militant Sikhs who represent a combination
of two cults, the Saura and the Vaishnavas (the Parsi and
the Hindu ). The Buddhists, the Jains, the Hindus, the
Parsis, and the Sikhs, are then the five great limbs of the
Aryan Body Religious. The Scripture that is common to all
of them, is the Veda. If all the five sects of the Aryan
Church are to be held together, then the Guru-Grantha or
the National Scripture, may not leave out of account, the
Mother of all the Books i. e., the Veda (and her noblest

product, the Gita ).
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It 15 said that the key to the interpretation of the Veda
1s still wanting  *‘ The Vedic studies are still far from the
goal The etymological theories on which many of Max-
muller’s results were based, and his Aryan theory, have
been swept away, but his Vedic theories are st1ll a mirage
for English-speaking students Even Mr Tilak’s theories,
however revolutionary in some respect, rest fundamentally
on the view that we are to look for what Macdonell calls
‘ a physical basis’ m explamming any particular divinity
This looks lihe a case of stale-mate when no theory can claim
general acceptance Even when we think of German scho-
lars Ludwig, haegs, Pischel, Geldner Oldenburg or of the
French School, Bergaingne, Regnand, Henry, 1t cannot be
said that the Vedic studies are in 2 healthy state  Anything
therefore that will rouse complacent dogmatism and send
scholars back to a renewed study of the text with perhaps
anew key, ( or as Dr Rele expressess 1t) a new angle of
vision, 1s to be welcomed Dr Reles work will help the
scholars of India to realise as we are learming in  the west
that the great problem is not yet solved Its independent
outlook and new theories may point out a way of adwvance
which has so far eluded our view * Rele—Vedic Gods

{ Toreword by Edward ] lhomnas)

The Ley 18 saud to be wanting munly becwse of the
appirent polytheism in the Veda, suggested by the worship,
of Dual gods such 4< Indra and Varuna, or Mitra and
Varuna or the two Aswins It 1s supposed that after the
1den of monotheism has once been reached, tt 1s unhhelv
that people would again revert to the folly of polytheism

There 1s 2 clear note of pure monotheism 1n the Veda

% BT WA apar q26a |
A 79 ARNEERY Y | Rig Veda, 1-164-46

‘ He 1s one, sages call Ihim by dlﬁ"ercnt nimes such as
Agnt, Yama or Matariswan
The monotheism of this and such other passages as o1
faem gEAET 1 Rig Veda 3-46-2, and specially of wyy
Earany, w|ewy wwt Rig \eda, 3-35, s unquestionable
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Yet xt.docs not appear how after having reached to the
\\'oz:shxp of one God, the Veda could climb down to poly-
theism again, The polytheism has thus rightly been
suspected to be only apparent, but it has not yet been
explained how.

It has been said that the use of many names does not
necessarily imply many gods.  Some of the many names
may be ecxplained by the theory, that two gods originally
belonging to two different peoples, came to be identified
with cach other, when these two people coalesced politically.
The two different names used by those two clans were
retained, but they were applied to one and the same deity.
‘Thus Pushan of the Medes, seems to have combined with
Bhaga of the Persians. Pushan is called an Asura (Rig Veda,
5-54-11) and god of Iran (Rig Veda 6-58-4), while Bhaga
is mentioned in the inscriptions of Darius.?

Some of the other names may be explained on the
principle of religious synonyms. Just as many secular ob-
Jjects have got more than one name, and one of such names
lays stress on some one aspect of the thing, and another
name on another aspect, so also is the case with the names
of the Divine Being. Thus the name ‘ @f@at’ lays stress
on the fact that He created the universe, and ‘ 5IM{d ’ on
the fact that He is the lord of all. Matariswan lays stress
on His mercy, and Vivaswan on His glory.

No doubt, a good many of the many names originated
in this way. But can we assert that all the names that the
Veda applies to God, originated this-wise ?

The difficulty comes in when two deities are invoked at
the same time (in the same rik ) and the Dual number is
used of them. That seems a hard nut to crack.

With all humility I would attempt an explanation and
refer to the Indo-Iranian partnership. At the time of the
composition of the Veda, the Indians and the Iranians
formed one people. The Indians adopted the Iconic form
of worship, otherwise call ‘Deva-Yana,” and the Iranians

1. Browne—Literary History of Persia, Vol. I.
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adopted the an-Icomc form of worship, otherwnse call
‘ Pitr1 Yana’
As the Veda was the joint property of both these people
1t upholds both the cults Thus 1t applies to the Lord,
both the adjectives Deva and Asura

G HE WrIaaTg 53 )
AR, B G I Ryg Veda, 542 11,
The supreme Lord, who 1s both Deva and Asura, was
called by the name of Rudra
In His incarnate aspect He was called Indra, and 1n
His disincarnate aspect He was called Varuna
The name Indra however gave way to Vishnu in a later
period
I gt fa |=aw g5 |
377 frey g3 gwad )
Rig Veda, 1-156-5
*“Vishnu approached Indra for union The godlier came to
the godly *
And the name Varuna gave way to Vedhas ( Mazda )

fags fean ganfa A=)

at e e 3w Rig Veda, 4-42-7

““All the world knows this  that they give to Varuna
the name of Mazda

But that Indra and Varuna represented the two aspects
of the same Divine Being was never forgotten Thus He
was playfully smd to be Two 1n-One and One 1n-Two

As I'wo 1n-One, Hewas called by the name of Mitra,
and as One-in-Two by the name of Aswin

These Aryas tooh a delight in thinhing Him 1n this
dual aspect viz as One-in-Two apd as Two-n-One This
spirit finds an expresston in the worship of dual gods—one
of them { by whatever name called ) represents Indra, the
physical, and the other one represents Varuna, the moral
God
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And these are the principal '
God in the Vedy p pal names that are applied to

Rudra or the original Lord.

Indra (Vishnu) or the Lord of the Body.

Varuna ( Mazda ) or the Lord of the Soul.
Mitra—Two-in-One.

Nasatyau—One-in-Two.

‘That these are the main names of the Indo-Iranians

would' appear from the fact that they, and they alone are
used in the famous Boghaz Kui inscription of the 14th

century B. C.
aa=1 g1, TeuEd g,

Zeg g, ArEedr oy It

Thus the worship of dual gods in the ‘Veda is not an
indication of polytheism. It merely points to the existence
of two different sects in the Vedic church—one given-to the
Iconic and the other to the an-Iconic form of worship.

It should, however, be noted that the three limbs of the sacrifice viz.
(1) the Priett, (2) Fire and (3) the Libation have also been sometimes
euphemistically called ‘ God °. Priestis the ‘Brihaspati’ and the ‘Brah-
manaspati’ is equal to God. And the libation (Soma)_is nearly god, while
fire in its three aspects (1) Sun-Surya, (2) Lighting—‘ Parjanya ’ and
(3) Fire (Agni) is also said to be god.

We would not thus miss the import of the Veda if we
remember that Rudra is the supreme God of the Veda, and
Indra (Vishnu) and Varuna (Medhas) are His two aspects
incarnate and disincarnate. Jointly they were called either
(1) Mitra,® or (2) Aswin, according as their association was
looked at from two different angles of vision. They might
be thought of as forming One-in-Two, or Two-in-One."

4

1. (i) Griswold—God Varuna in the Rig Veda, p. 29:
(ii) Griswold—The Religion of the Rig Veda, p. 114.
(iii) Bloomfield—Religion of the Veda, p. 121.

2. Sometimes Indra is named, and the Varuna aspect is

denoted by the word Mitra. At other times Varuna is named,
and the Indra aspect is denoted by the word Mitra.
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As Tw0-1n-One the name of Mitra was gien to them, and
s0 One-mn-Two, the name Aswin

The charge of fetichism against the Veda, that 1t
worships natural objects like the Sun and the Moon, 15
puertfe  These are only so many pegs for the Vedic Rish,
to hang his theological ideas on  For the attitude of
worshipping mighty objects like the Sun and the Moon 18
understandable, but there could be no sense 1 offering
homage to the pestle~mortar or the ploughshare which man
has made, unless we admit that the Rishi wanted to create
an atmosphere of religious consciosnness on all occasions

Another objection agamnst the Veda 1s ats bull It 1s
much too big to be kept in memory effectively Thus for
a large majority of the people, a selection must be made—
a sefection of the essential and important Riks

An attempt has been made here to make a collection
of all the fundamenta] Riks and arrange them on the princi-
ples of Karma, Bhakt1 and Jnana Yoga  Itas desirable that
a hand-book of Vedic Riks should supercede 1ll other books
of hymns that are current 1n the \ edic Churches, 1nd whose
eustence serves merely to divide the much divided Aryans
still further  The other hymn-books may supplement, but
should never be allowed to supplant a Vaidih Gna  To
have too many Scriptures 1s as bad as having none at all
Jo have two generals on the battlefield, 1s disastrous It
13 far better to have the undwided command of one general
cven though he may be less 1llustrious

It 15 said that ** the ancient Hindu \lind acknowledgea
all the Gods, but not the Supreme God "™ That 1s true of t+e
Scripturc as well  Every book was 2 <cripture to then —
up to the verses of Satya Pir, but there was not a cuprere
Seripture.  Thus instead of <trengthenine the nation (e
Scriptures only seried toweaken1*  The tire 1< rew &
when a hand-book of Vedic Rik ,¢ Guru Grare ezt~
from the Veda, would enable t*= viu1on of Gure Gormoz ™"

come true  Collectnvelr smwzk,== the Hipgy smsrar

1 Farquhar—Oc* =2 ¢f s L evzvicagr o
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religion and the Sikh practises it. Thus the Hindu does not
count, whereas the Sikh does.  And the Sikh will teach his
fC!lO\\'«l?rothcrs of the same Church, to have the same
regard for the common Scripture as he himself has.

A g1 AR gas
QAT A9 |g (e e |
qAE 47 fimey
FARA 1 gfyar FE U Rig Veda, 10-191-3.

“* May yvou have the same Scripture and the same Con-
gregation, the same mind and the same will. I unite you
together in the same hymn and the same libation.”’

It would be the height of presumption on the part of
anybody, and undoubtedly so for me, to claim that the an-
thology made by him is the best collection. But I beg to
submit that I present a frame-work that may be found very
convenient for collecting other Riks for a scripture of dail

study. :

The book is divided into 15 chapters corresponding to
the fifteen tithis of the fortnight. One chapter of this prayer
book may be studied on each tithi. The number of the Riks
in each chapter has been limited more or less to thirty stan-
zas, so that they may not tire out, at least not the weaker
brother, one who is weak by nature or by circumstances.
The bearing of the Rik on either the Karma, the Bhakti or
the Jnana Yoga has been attempted to be pointed out. Scho-
lars having a deeper and wider knowledge of the Veda,
would be in a position to substitute a particular Rik in any
chapter by a better one, but it will perhaps not be neces-
" sary to change the frame-work.

I did what my small ability allowed me to do, to put in
a handy form a collection of some of the best Veda-Man-
trams. It is for scholars to utilise the book for what it is
worth. I am aware of the possibility of an objection on
the score that Riks (stanzas) belonging to two or more
suktas have been grouped together in this book in the
same chapter. To the orthodox reader this amounts to an
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act of sacrilege, while to the modern critic, this 1s equal to
destroying the context But the objection 1s not as formida-
ble as it looks to be  For 1t should not be forgotten that the
present arrangement of the Vedic text, 1s only the last of
the arrangements It 13 not the only arrangement  Accord-
ing to the puranic tradition, the disciples of Vyasa made
different arrangements of the hymns According to the
Vedic traditions there were different readings following
different Sakhds and Charanas The current opinion 1s that
the present arrangement was made by Risht Dwaipayana, and
that 15 why he was called Veda Vyasa The modern reader
need not nidicule the tradition Allthe Riks of the Veda
do not belong to the same age  Some of them belong to the
period when the Indians and the Iramans still formed the
same people Thisis why ‘ Asura’ss a2 term of honour in
the early books of the Rig Veda Savants like Tilak go fur-
ther and hold, that some Rihs belong to the arctic age,1 e.,
as early as the 4th millemum B ¢ Later Riks, however, be-
long to the period of the Mahabharata War  There 1s clear
reference to Maharaja Parihshit 1n the last {20th) book of
the Atharva Angirasa Veda® Reference to Parihshit proves
that the extant arrangement was made somewhere near
about his reign, so that the hand of Dwaipayana may not be
mvsible  Mahabharata war 1s, on astronomical gromngs,
held to have taken place in the 15th century 8 ¢ Yo 1pv
case 1t was considerably later than the Indo-Irnmm s,
which 1n the Veda, 1s called Dasarayna, or the Wiz of o=
Ten hangs It 1s unreasonable to think tnc* 2re 37 vavca
hanging loose for about two thousand vez= <" Vean Wz
made the present redaction in the time &2 T=Sicmr. There
must have been previous redactions Tiazantee 18
there, that in the early redactions 2 v=77 oz szme
ing of the Riks had been prevzla—e < group-
prevalezc 2. sz Ird existent i
1 a2 wm ety -
st afe Frrsfr o o oS
Atkarca Angurasa Veda, 2¢ -~
... Inthe land of irg Parikshut, the wife nhw the
How much of good fresh curd 1s thy need ?*

v
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the present redaction? That is merely 4 probability, and
the_words of Professor Whitney would bring the reader to
hesitate whether there is any point in sticking to the beaten
tl.‘ack. ‘“ However.diverse in subject matter two succes-
sive suktas may be, we rightly expect unity of subject within
the limits of what is truly one and the same sukta. It is
this inherent unity of the subject which justifies their in-
clusion into the same sukta’’.? Thus the unity of the sub-
ject is the only criterion for determining the integrity of a
hymn. Without such re-arrangement based on the unity of
thought, the Veda would never come to be popular. For
highly philosophical Riks are sometimas found bracketted
together, with merely a trifling or a commonplace one. It
is desirable to bring the wheats together, so that time
may not be lost on the tare.

A selection of the Vedic Riks—as a hand-book for one
and all to be used in daily prayer, is an imperative
necessity. May such a selection unite all the five limbs of
the Vedic Church.

2 sRroft Afeasy gegma o ¥ 99|
sTezaariy fsona: o SEniaaEs|
Santi Parva, 238-79.
A knowledge of the Veda is the first step towards God-

realisation.
C. THE SCHEME OF CHAPTERS IN THE VAIDIK GITA

There are 15 chapters in this hand-book : one chapter
for each tithi, and a prologue and an epilogue. The pro-
logue is named Veda-Bijam or ‘ the Seed of the Veda’ and,
as the name indicates, is a synopsis of the Religious Philoso-
phy of the Veda. It contains the gist of the Veda, being 2
collection of all the important and essential Riks.

It starts with the problem of creation, as to how the
manifold evolved out of that original ‘ One’, at the urge
of desire (F1@). It states that the problem is much too
deep for human intellect and would have caused nothing

1. Whitney—Atharva Veda (Introduction).
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but bewilderment, had not thc moral sense of man come to
s relief, by reminding him of the dignity that the posses-
ston of conscience entitles him to  For conscience makes
man a co-sharer in the divine life

Conscience ashs us to do (and hear, and see) only what
1s ‘good . It teaches us what 1s right and what 1s wrong It
1s the Inner light, with whose help one can cross the region
of darkness Duty 1s 1ts voice, and Duty 1s the premier
Law of Life There are two selves in men, the Higher
and the Lower, and conscience represents the attempt of
the Higher self to establish 1ts order over the Lower

Philosophically speaking there are three entities, the
Lower self {the beast in man 83TV ), the Higher-self (the
Angel in 2 man 9AIGFY and the Highest self (God 4@gTa)
One 1s the Actne selt, blindly following 1ts impulses
Another 1s the Critical self (retrospective) evaluating
things, 1nd the other One 1s the Comprehensive self which
ts the invisible root of the universe  The Infinite manifests
1tself through the Finite, and thus Human Bemng 1s oniy
a sparh of the Divine Flame As different mamfestations
of the same Absolute, one can realise his identity with
every other object in the umverse with Manu, or Sun or
Sage Kutsa or Saint Kakstvan He himself s the soul
of the Unnerse

The Great Lord lives 1 every being and yet does not
exhaust humself

He lives mn the inmost heart, and 1t 15 our duty to hnow
him  He 1s the source of Conscience and Bliss  Let us try

to bring His feet out from the shoes that heep them
concealed

It 1s no good denying the existence of God. Had there
been no God, there would have been 1n us, no moral sense
Indra has aderned us with conscience and given us a
of the hughest stature that humanity may grow to e

Varuna created the unnerse
Indra and Varuna both are His na‘tl:;is segeahnl;m}l; o
and ears everynhere, though He has no form Heliseszt
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embodied, yet He is the support of the Physical world. It
need not, however, be considered a sin to ascribe to Him a
form. For He lives in every form, and may be seen in any
form.

. As incarnate He is called Indra, and as disincarnate he
is called Varuna. As Indra He keeps off the external foes,
and as Varuna He gives strength to the spirit. On account
of this double aspect, (each of which finds favour in one
of the two sections of the Vedic Church ), He is figuratively
called a son of two mothers, or sometimes a twin.

But there is no question of plurality of Godhead. What-
ever may be the name used, the same Divinity is referred

to by the names used.

_ He 1s the creator of the Universe and He alone exists
from the beginning. Let us worship none but Him--He
Rudra, who is both carnate and disincarnate. All the ways
. lead to Him alone.

For there can be only one Infinite. There cannot be
two Absolutes. Duality implies limitation of each of them.
The Absolute contains within itself all that there is in the
universe—all the things that are far or mnear, all the
events that are past or future, and all the beings that are
living, dead or unborn.

It need not be supposed to be the Static Absolute (of Sankara)
but it is the Dynamic Absolute (of Hegel), still becoming. The
human soul is completely under its grasp, and is unconsci-
ously shaping itself under its pressure.

The end of Life is to know this great Truth~the relation
between the Individual and the Absolute, and consciously
pursue the course of the evolution of the soul. When one knows
the goal and sees it, he can proceed with greater speed and

pleasure. As one realisee this truth he becomes immortal."

For he finds himself to be a comrade of Cod, engaged
in the same task of doing good to the world, and yet like
God working without purpose or attachment. :
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God is his friend, and as a comrade and co-worker of
his friend, he also employs his energles in bringing peace
and prosperity to all.

Modern Philosophy does not give us a better account
of the origin of the universe, or the destiny of man. These
Riks give in a nut-shell, the true Philosophy of Life—~the
most rational account of the Universe, and the place of
man in it and his destiny. In them we can hear the sacred
voice of the noble seers, whose was the first and the fore-
most response to the call of the Divine. The Veda-Vijam
is to be recited every day. It repeats to us the highest
truth-the Truth of Highest importance. It gives a glimpse
of the Eternal Life, being the revelation of God to man.
The rest of the Vaidik Gita may be read one Chapter a day.

CHAPTERS I.IV (KARMA YOGA)

The first four Chapters relate to Karma Yoga, that is
to say the Riks that have an ethical bearing, have been
collected in these chapters.

The first chapter lays down the basic principle of moral
life, viz. : that there is a distinction between the Right and
the Wrong, and that moral "life consists in following the
right and avoiding the wrong.

The only obstacle that stands in the way of our follow-
ing the Right, is the desire for' pleasure, and the second
chapter repudiates Hedonism and asks us *‘ to follow thc
Right, because it is right, in the scorn of the consequence”.

The next chapter contains the root principle of the
Gita, viz: that *‘ repudiation of pleasure does not m=zn re-
pudiation of activity’’. Moral life is nothing bxs a life
full of all activity, It is only through action t3u2 t7e ideal

can pass into rcnlity and Duty consists in do'rg 132 siche
action, and not in avoiding all ncuon znd rewrting O
monachism,

The next chapter points out the &
moral life, viz : the existence in ws of 2 Frrb or g-‘- L
voice the consciente is. It alsopoltzgangfomr she ' 77

.~

selves in different individuals doow 77~ “o 7
3
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but give the same directions to all—in Conscience - they all

- agree. This ig equal to saying that there are not -different

. Higher Selves in different individuals," but that "the. same

Higher self is present in us all.. Thus. if one follows the-
golden rule. o{ ““ doing'to others.as.he. wills that ‘they would
do-to him, » he cannot commit any wrong.. . For..when. one
universalises his conduct, he takes up the. point .of : view of
the Higher Self, which is the same in all individuals. - -

* "The Higher Self takes us to-the gate of the religicus
life. Forif the Higher Self is looked upon, not :as-an
Impersonal:Law, but as a Personal Being, the mar has
:zlrchy approached the presence of God Thls is the pro- ,

vince of- thc Bhaktx Yoga

CHAPTDRS IV }&II (BHAKTI YOGA)

These ehapters relate to Bhakti Yoga'v or God-realisa-
" The method is very-briefly stated- by Haflz A
~g"flntan‘:‘rangt B

.- oS € giAT wA ETR | H,,f,z
; Haﬁz, if you want God to be present to: you, never be ,
absent from Him, or-as the Gita says :— L

7, FAM 4 AN a5 FEM s ?IT-U
7, aeeafy B aF TR AN © Gita, 9-27

“‘In'whatever you do, whether - eat, give, or sacrlfzce,‘

think that it is being done’ for His sake’”
That is the secret of leading a rehglous Ilfe, to thmk

" of God always and all ways.
The Vedic people looked upon God both as Incarnate -

and also as Disincdrnate. The Incarnate God was addresséd
as Indra ( Vishnu), and each one. of the Rtks of ChapterS
serves to bring Him before one’s mind’s eye. : ‘

The Disincarnate, God was addressed as- Varuna (Mazda) ‘
and Chapter 6 relates to Him. One may repeat some one 0f
other of these Riks during all the moments ‘of his 'conscious
life, in order that other thoughts may be kept away, and a

tion.
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current of Godwardness continously flow in his sub-cons-
cious mind. It is par excellance the chapter for the Parsis
to recite. '

The dual aspect of the Lord—his material and moral
aspect, the carnate and disincarnate aspect, strongly touched
the imagination of the Vedic Rishi, and there were a lot
of people who were equally fond of both the phases. They
revelled to think of Him in both the aspects. Some of
them emphasised the doubleness of the same entity, and
addressed* Him as Mitra { Two-in-One), while others
emphasised the unity of two aspects; and called him-Aswinau
(One-in-Two). Chapters 7 and 8 describe these two view-
points. Wherever in the Veda there is any Rik, addressed
to a Pair of Gods, it is to be understood, that the two
aspects of Rudra, (the Indra Aspect and the Varuna aspect)
are being jointly thought of.

But the play of imagination on the different gspects of
the Lord, and the different names given to such aspects,
might result in the Unity of Godhead being lost sight of.
Thus chapter 9 repeats that unjty in the most emphatic
way possible. The name that is applicd to the Supreme
Lord, as apart from his Incarnate or Disincarriate as-
pects—the name of the one Lord who is both Deva and
Asura, and whom therefore both the icnolater Hindu and
the Iconoclast Parsi may vie to adore,is Rudra or the
Bright One! (the same word as English ‘Lord’), - Rudra is
the most familiar name, but Savitar (Creator), Prajapti
(King of the Universe), Pushan ( Providence), Twastar
( Architect }, Brihaspati ( Lord of sgeech}, Brihma (the
Great ) are also his other names, -

‘The different namés o not* refer+tor different Deities,
but to the same Deity. He is sometimes figuratively called
Agni as well, the symbol being used for the thing symbolised.
It is our duty to adore Rudra tnd Rudra, alone, Chapter. 11
tells us that. It also tells us, that adoration is a form of
love, and fove is personal and individual (andto a gertain
extent reciprocal). That is to say, love is alway particular

L cf.?ﬁ-SunsI\inc.. o LI
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and definite. It is either the love of a father or a brother,
or a servant or a dependent. But the love of a friend for a
friend is the most intense; there is a greater identity of
interest here than in any other kind of love. Rudra is to be
looked upon as the closest friend. When there is the
greatest xdentxty of interests between two friends, they
become one in all that counts.

To be united to Rudra, is to be united to the Universe.
For though Rudra is personal, the impersonal element in
Him should not be forgotten. He is Virat—the Great, the
Infinite,—as Chapter 12 tells us.

From the Infinite to the Absolute is nota far cry, and
we have reached near the Gate-way of Jnana-Yoga.

CHAPTERS XII-XV (JNANA YOGA)

These Chapters relate to Jnana Yoga or the view-point
of Absolute Monism—realisation of identity with the
Brahma.

Chapter 13 tells us that the same entity is manifest in
all the beings. '

Chapter 14 tells us how the manifold evolved out of the
One, through the urge of desire.

Chapter 15 in conclusion, reminds us to work for uni-
versal good, for the universe is only our ‘ Other Self.’

The division of Religion into three distinct sections of
Karma, Bhakti 4and Jnana Yogas indicates an acumen for
analysis that is really remarkable. The method of its
synthesis, on the other hand, the synthesis that points out
how Karma Yoga passes on to~Bhakt1 Yoga, and Bhakti Yoga
glides into Jnana Yoga, is simply wonderful. .

The broad basis of Karma Yoga viz., ‘‘Duty for Duty’s
sake’ has been laid down in the celebrated Rik—

TS IS HATR G|
arfer swne guaty snae
Rig Veda, 1-164-50.
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While the:existence of the ‘““Higher Self”” is pointed out
by the lines. .
B GO HGA( q@ET |
T 38 SRaEeE 1)
Rig Veda, 1-164-20.
The transition to Bhakti Yoga is made in the following
Rik, which says that God dwells in every heart and is the
source of the Categorical Imperative of the Conscience.
g h{la q 1 S99,
I I AL |
HigRm SRar SR,
wrgne sy Tfa |
Rig Veda, 10-82.7.

‘Do you not know Him, Him who made this universe?
He dwells in your heart as well. To some, His existence is
shrouded in a mist, to others He is a matter of conjecture
only. Yet He is the source of the Categorical Imperative,
and in Him is the heart’s content.”

‘This bridgés over the gulf between Karma Yoga and
Bhakti Yoga by'showing how the Lord of Conscience is the
Lord of the World as well.

The way, however, in which the gulf between Bhakti
Yoga ahd Jnana Yoga is bridged over, is still the last word
in the Philosophy of Religion.

Itis apity that this Rik has not received from any
reputed scholar the attention that it deserves. The exist-
ente of Evil is the problem of problems in Religion,
Personality implies differentiation, and a Personal God pas
to face Evil. If God is good, and the upholder of all that
good, He cannot at the same time be bad, and the support-

er of the wrong. How does it then fit in with His Ogoina
tence 2 How can the existence of grigl and misery o o3
Outer world, and of immoral teadezeiss in the hnrss Sz
be accounted for, if God is botk $02d ang Knd, zof 5
omnipotent? Either God wiskzs t32ir exivsenmn oo Sr 2

=g e

not wish them, If he wiskes the, tham Gag -
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If God does not wish them,-and still they persist, the God
is not Omnipotent. ‘

A solution is offered by postulating a perpetual fight,
between the good and the evil, between Allah and Iblish,
between Khoda and Satan, between Indra and Vritra and
between Mazda and Vritra.!

This solution, how ever, does not go to the root of the
matter, for unless seen in the proper prospective, it is very
misleading, The Semitic Religions did not realise the
1mphmt10n of such a perpetual fight. -They failed to see
that it makes Satan co-ordinate with, and a rival of God.
The supposition of the ultimate triumph of God would
appear arbitray.

The Aryan Philosophers did not stop short thh Bhakti
Yoga. They proceeded on to Jnana Yoga, and envisaged
the ultimate Reality which is beyond all Dualism, and
where therefore victory and defeat, ‘'or ‘good ‘and evil, lose
all their signiﬁcance. The Brahmar<is above all contra-
dictions ; in the Absolute all contradictions are reconciled.
The truth of the above conclusxon is proved as ab]y by
Sankara as by Hegel :

The Brahma is the truth of the Vedanta, and Sankara
meets the problem of Dualism with his:theory-of the Maya.

Owing to-the regrettable ignorance of the Veda, it is
generally supposed that Sankara got his inspiration from
the Upanisads. Scholars are not disposed-to go beyond, It
is not realised how beautifully the Veda deals. with the:
matter.. Bhakti Yoga and the whole of its imagery are.swept
clean by this beautiful Rik, with a suddenness that will make
the Orthodox devotee look aghast. B .

\ - g% ST R arIEE,
TPENE AT SNg |
mqamaqnagmﬁanga o

Aed T wd 90 AREE
* . Rig Veda, "10-54-2.

. 1. Yasna, 44-16. S



THE EPILOGUE 89

* All the battles which are ascribed to you, Oh Indra,
are mere 1llusions, For you never have, nor ever hadi....
you cannot have...... ..any foe at all.” . ¥

The very word #Wr, which .is inseparably associated
with the reputation of Sankara, will be noticed with delight.
It is calculated to «point out the source of Sankara's
metaphysics! oo,

Nor does the Veda leave the matter there. It givesta
graphic description which leaves no manner of 1doubt that
the Veda familiarised the concept of the Absolute, (which
1s the ¢ategory of the Jnana Yoga).

s S v sty - iz
- I e o = afdfirssrag !

A @ it & fosie e

) U o afei gaRg e 0

§

Rig Veda, 10-177-2,

‘I have seen the Lord who is still becoming...... moving
up all the roads far and near. He holds within Himself
all forces, covergent or divergent, and goes on rotating.”

It should only be noted that Brahma is looked upon here
in ¢ dynamic, rater than a static aspect. In other words it
is the Absolute of Hegel and not of Sankara..e.....the
Absolute that is still becoming.

Those who do not see here ;the Dynamic Absolute are
determined not to profit by the Veda, Tke Vedz is forbid-
den to them.

THE EPILOGUE

The Epilogue brings to the rezfer s picture of tie
Indo-Tranian period of the Veda. Itirz frecinating chapter
in the history of the human race, 12omn 2 forgotten cza.
The light that these Riks threw To e2= Bistory of refi-
gious desclopment of the Aryes, Ty =ge been fullr =~
preciated, even by reputed Tailz Scie sy T

As one finds all the releve— Pips collectsd 2= =%
Epilogue, he cannot f2il 5 smSne s2e £ -
there was between the tre 2ometes o2 e ViR T
between the followers of 2 2y 5ot e £1
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The Hindu will note with interest how an Iranian blds fare-
well to Varuna-(Mazda); and adopts the Indian Cult {Indra).
The Parsi will note with interest how divinity (Ashurahood) ,
belongs primarily not to Indra, but to Varuna.

The followers of Indra are distinctly called Indians:
(the Bharati School) and the followers of Varuria are distinct-
ly called Iranians (the Ira School), while the Intermédiate
Afghans represented.. the = united Saraswati -School.
‘Trasadasyu was their leader and paid equal homage to ‘both
the cults. We find Hinduism yét representing ‘the Bharati
School, and Parsi-ism the.Ira-school, while the task of reviv-
ing the Saraswati School was- taken up.by Ganadhara
Ekanatha Guru Govinda Smha——-the spiritual successor of
Ramacandra and Zarathustra ‘In the umty of the Indian
and the Iranian sections, rellglon reaches its perfection. |

In the Vaidik Gita the author has’ ‘put forward a'scheme
of collectmg the" essentxal Riks of the-Veda, in a hand-
book for daily study in all the fifteen tithis of the fort-
night. - It-can well’ supplant the innumerable’ Stotra books,
that are current in the market and that operate only to
divide’ the ‘much divided Hindu society still'" further.
Solidarity is the greatest need of Hinduism: - *And nothing
can achieve this better than a wider use of a'seléction of the
Vaidik Riks. For the authorlty of the Veda'ié supreme
above all, and Vedic. hymns may well replace any’ other
hymns and ought to"do so; if the Aryas are to be united.

The selection of appropriate Riks and their division into
chapters, suitable for daily recitation as a course of religi-
ous instruction, ( without forgetting the relative 1mportance
of its three parts of Karma, Bhakti, and Jnana Yogas) is not
an easy task. For.the Riks are there, what they are — there
cannot be any charige. The author is 111—equ1pped for the
purpose. Yet he rushes to the, task in ‘the hope " ‘that some
ripe Vedic scholar may find in it materlal for such a manual
and utilise this treatise for what 1t 1s worth S

Sifprr, i anm o any orgada |
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SayEdl 0 -



gy

IR dfar |
= o
A
W g1 §7 F 3% WA
R STAE EA 38 AE |
Qi o faadem
Sl Y A7 TQ AR 1l 20-1R%-§
aAwaE, IE A A e T
Arelty T 7 saw ol o
i srade: T wa o,
Sy f%st(mm{naa T 1 2o-239-1
e anEty orad W afd
| Ut oG ATE R SR
AT A WA T T

| TG § AU A G A ] 35Ty

IR GEH GRFAH
aaEr 6 qAd 4T S

ad awal R aifieg ¢

eR schem Fadl aefiur 1l 5 e-vony
Rt fradt R

N Rag el mofitr 5=
e R AR e

Reetl mrmtmﬁ FEE ! Fezzes
W Aaly 91 vz
YW gz I -
’TI mm.’.—.‘m
| ag o TEg s

FeSI T t.n

.



go.

¢e.

&S

¢z,

Siew wfian

F OEF 9% NIAET qg:
% $9.335 F 35 7 A
ge, (T TE0ed a9

Fg I = STlgAl e FUN 2o-2o-g
T for sy aftagata

foog: geETar gadr ST |
FET AT AW HYHAT Haeq

STTE ST ATl T2 WWIHEAn: (| 8-25 ¥-39

A% FOIR: A Far
aE gRaaraiNasan |
Refgegaiaeaqay,
SIAH AR IE AG: Il 2-< 3¢
o SeTTAq Sa wat gy
ASANAL_ STAHE HAG |
JEAT A EQ (hEd ®W Bead
a1 & A RiadseRg || 99, 34-3
BT & SAHUA,

IS TSR |
STHFI, T AGIT,

Sgl el At |l 79, 3-39-%
glagr =g s
EATETT GUET TRIHT |
qANIY TeH AL BT,

qiEAisaf gfrd GG 1| v~20¥-23

g9 SAERG 2rd F

adl SIS 9@y o |

Py 3 guae: @Fan

T FFAN & afq arg 1l §-1-%



9.

I,

g8,

gw.

<.

2%,

Re.

Eeeicig
Yaqrred GRAY €AW
ua R % wammwiek |
sl Reafie A=
Rt wad QAT U 232
G FOAET A T
PR e 3T |
At FEAET A TS
sl afiramity || g ~3—2
adw G AR
AT IR S S )
¥ g v afgwm: "I
wr g aran afa e 1 e-tgv—ke
1 gao TYA q@Een
w78 aft gEa |
afew: faas g sl
srRAReA S 1| 1-2Ev—]o
FEEH U gRG WRIRIY
afEan aag: G |
g Afke snlRmrg ofy -
ava: T R Faan 11T 3
7w DA g AT
SyeER q9R T N9y |
foaRar ol @ wefifig
MR g2l @ w9 1 —itv—ve
ﬁw: Sulkiet m== ==
W\'&‘ ’m kS n—z - '?7.5'
m < o o q’-’:‘? B
RIEHb e o

R



9 I dar

%R, oI AgINY gaaEy
Feiiar wRa e )
AE FEATYAL (4 5H557
I FIRCIA! TIAAT AT 1] ¥-1&- 9
SRR A LA e L
ergmfraes frasd:
e (s B
erg ezl oremimmr SuT Il go- 27K~
T3, gEmiERiR 9 e
erarawEr agar fsrag |
aed qife qRuzafca =i
qite g Geay_ aaTe (5par 11 38, 3¢-2%
q & R a g4t s
g EERARI 9T |
HigrRoT srgar sl =
YT SFRIEEIA 1| 20-¢R-0
a1 & SargEd ae fakg
AT ENAE 99 TSGRy |
sty & FO0A N geq
g IRy (OIS @ g9 1l 3 0-R9-Ry
R& A S U FUAT WA
a1 31 HGAT T |
AT FPEMFEEAT SVAXTTY
JeURY WET O T g # R-1R-%
RS, SEAEAG BT
arfirefia aamn gi¥sar |
sndigg 3P gaie wang
o ans e aan« | ¢-¥R-?

Lt
i)

3
©

lt’
s
-



<.

31,

22

EES

Ggdiang 4

7 Tl awu afimngy,
I Rea: = GO el
e Ty s agar agfa
N a9 mafawmmg: | 2-28v-ve.
fromagen Remmar
Rpadiagea Reawear )
& agvat qal & waag,
A SR 3T O (L £e-<2-3
| AR qaE: GEAG
AEY g W oved AR |
Al JEAH] G
AMGAA FOTG W5 U v-2-22
T AT, ZHA ST ST,
gt 71g smmfiEy )
i el qfan: wdT
ATATsARAT FAT FATOT WAWE: | qL, ¥o-¢
¥ g St FTAR,
eI A, A B
FT AGLEHAT F /9,
Fi fretagmragaat i 26 v-y
aEAia gea:

aTEIE: AEEIE)
7 fiy et gen

ez, SRR I 2 o-go-2
& & afied mm
e w1 AEnaE |
TR WTOR: R Su9
T fX orem gL o g4 1l gevo-1e

.



34,

3%,

],

3¢<.

ER

81,

g% ar

faferr oot afiesd aq,
5 9% qaey frfife s |

© WY Ul STEHT, T T T

qEraEd: Tl P |l ©-200-%
FFFTERUI AT At

1 ST A 97 g=saq |
remasgy A at agsafa

TSI TAAG @A 1l 9-¢R-3
qH@+a ST 9=gd qIy
:rmﬁ%rzmmr AEER |

REaE: 9 saifla
Hm\mqqﬂnqa@'aa I e- d? R
gaTin S |REY 1S

S~ oAt orfir i 9ar |

gwE af 0N GIRBIAL,

EW TFFEET T F=IA (| 0-¢3-3
aTa: LIRS g fEAmat

TR TF TF: |

RI=red a1 J/ured San«

TET ]I STgLEHE I 3-4K-§
AT T AT ATHAT A

AT STPIAT ATAHIGETERAT |

3T fopa: s T

T3 q EERACT G A 1] 0934
& & geent aate Fw: -
et o= & q\oqnm |

afiry, SEaRiE 339

wEE SaTIg SrgTEus Il 3- (&3



81,

¥3.

83,

gy,

2&.

By,

<.

Jzefiem

Byeaw afyar Reaea:

qqig A0 TEUT I |

zat =1 e yamtw se

#5% 3T AGERE I 14%-28
fowrt: GnRaE

yaed S aftis SirE |

& gra gt e,

el 3T g @8 I 20-2722
ag gk = gau: g

4y frreg el JawEa |

Tt W, QNG T
TR g3 1 4-¥R-12

wEt fnge, SRy s |

q qeat gE e R,

A TR AN T TRV T Il T, v-3-x- 3
fRouzdt g gih:

g TEl arg i
SRR FIGTFR,

ST 3 NN gz fr-3-te
Sireliiciizeaaend

SN S

< im'rwﬁ q f‘qv:r:-—.-:

Mo i Gl
et XN



4o,

“9.

<
Y

a3 wiar

7 ST g5 fa: @

SEWEEITY FWag E@a@r a |

g1 § vl afiFaSa
AT AT T Fgad GEd Il 9-Cc -k
AT FIAY, ST S
ST SANGUE 2|
% FAATAT FEE, AU
g AT WA || ¢-ve- 3
STFARET qafy
\PAT BRI |
g, 29 I
A GaEn &a: 1l 2o-735-¥
wg T wAER A el R
qTe: LSEECR s |
wg W SdMar ageq. ke o
wy e oreg w: far |
TgqE A aEeIRT, Agar owg 9
HIEAT AT ARG A 1 g-Ro-2 <



~
TR

Aug
WE HOIRG IO EAT
i gL |
ReugRegEaiataT
sadiw FaE 9 WG 1 2-<j-¢
ol % gl U e
fearfr 3 agan ferE
A ey FHUTH T
wfigt 8 a0 3% Ada 1 77 ve-re
a5, ST gu SR 3aT
dg GAEY qut vg ufd )
gTEH saifial SR,
@ W BradreeRg ) 9. 1Y °
I gatvagdr AHifor
= goata figug S
a7 AGY AR, F: AHA,
T w4 fyadasaneg U 73 v
T, S 9 A e
gwaifaerd aog |
TEA, @ B BEA T
A & s Crerenmg 1 37, 3v-3

, R s w1

I armg A T G
T A Gradawmeg 1 3g, ey
N ‘



R

R

3.

SR whar

ARE F: AW TG FRAT
STIAT TIERTE, 91 |

aftee g @9y A ST

T q A Rradseaaeg || a9, 3v-y
QIR ST 39 a7 7T,
Sefraa anﬁgﬁﬂ aTieTT 29 |
gqsrf%rg g Ao mergq

T A Bradmsaneg 1| 99, 3v-§
9T AL [ TOW,

g AGH IE, STAIig |

Freng ar, awo,

qg, G fFaae 1l ¢-¥o-2o
waed (& ge: afed gL

sEaed i Fism &R |

AT SEH A a9s

FUIl AT: FATH AL 1] ¥-R3-¢

maEd qegl Bad: 9

AT (ST T TRUWET [ |
ST, O WIHAET SR

AT FHAH AT IGRT, AMI: || 3-93-%
ST AT, A o1 3 @
SIHTATET IEET HFae: |

AT ST AT AT
ﬁawwramg@a Il 3-03-5
aﬁr@-ﬂ L AT I

o1 A I e savug |

e A 391 gy IHE

ared FATEAIET GG 1| -3



g%,

M,

1&.

g,

g<.

g9,

Aftag-Ham, ®

Wiy e aft di o
ey A g A |
A TR W T X
T AT R I 34
N WG T WAL AL
4t qAen IR giRAw |
sraETon @it fpa @ik
SR FEAT TOFA N L o-¥¥¢-3
Td ¥ ue Bres: wgay,
=4t it ganRE i |
arres g3 FoEd e
74 P 7 g SR tRv-s
o wzam waiEm
HEn J T BT |
m wgnl e R
A1 A SR SwE: 9T A Al R-34-%
Fefafi frag & fraem
o i 3@ T aa
T 9 W W 39
i o wa ARE ety v-zon2
27 X O

@i gfd f 1

731 AT TR 2e-t¢
e fear gt =2

| A ey

w @ e ey s
=~ ‘t" h
W TA T F T ] seage



o\ a

IEEIRIIGI

Ui

R

2. AT gagTY fiag aqr
& ufton afar gs |
At g gl
5 gRET aiafreariaat | -33-20
7 SRR gaaed gIaar
feraea ergsmas ara: |
@ @ FAEFAEAA TR
1T SFTE: TYgar &ed || 2 o-§ 3-¢
%3, wrgeg agw Risg
qa@ryg a1 |giteaad ar |
q80 a1 oed qwoTol o
qq, Hmmasraam fread I 4-<k-o
Y. aqneraa:can
garEr orfda goEaq |
£ ag_ Praare
SR AT qaT1ad || <-w9-2 3
34, IRZ & q G m“ara'r
TR Ea emaqm
i g eﬁmﬁaﬂqat aramri /
& uaifa Ry R 1| v-2 3=
%& WY I€0 Y qE TSIAT, T
TPT Gad 4 || $-¢’-2
Re, IR WEURE g st oAfE |
g1 @aT 59 || 8-<R-R
3¢, e gug diEar sefid AT g |
g1 gaas 77 Il s-¢ % 3
], gt Ay aftuEiay Fzﬁmlﬁi”?ilrﬂm i
goaT GaaA gBF |l 8-<R%-¥

A
A



io.

EX S

R3.

stz -Sam 23

T if¥earE sl WG

FrgerEl freedi yaan |

Il qIARR A arg

g yewg: g fagaba 1l 2-e-3
qu: gu °v aglean

Brafay o avawmEn: )

A9 gl 9 Tgy

BE™T AR, Ut ag 1| go-0i-us
Ratt war gafee sEspEE,

amt wiwhy At fr adan |

St weagy afgat 3aq,

Fan F a1 ¥ frg FEN 1 -es2
wfia 9 551 ggomn

i @ qar faar |

Al wrarAt sifigafe

w@fta At gerafdarg 1 s-¢s:



~ 0
[ERIR I
EE Bk
fwonda qiEm
GEENRT gey |
A 9 Y
AT 59 1] q9, ¥o-3
qfesr & frad s@oreg
SOl qafy e |
FAFATH TETAL ST
ATH 5T TSFACTEART 1| 8-C 3-8
qft 1N FaAT ZE0 aFarg
FAE Gl audr HETEe |
IQ €& g A T34
Sote g5 ANET SV 1) 2o-3¢-R
4 a1 € 83 guiugd 5
IqNAY, 89 TSt Fegar |
3T W YT ARl
TAT YU HSA F fFgs U go-g36-2

guliaTiEsaaEE asa

sreffaraag 1339 geany )

oft & aa7d TAT T

S EREIAQGET QI I go-230-Y

ge: GASEATET gl

G Ao R |

31 Fgl Ae At

waw 3o SITART A: || 2-/%-¢ o
52



%o,

fadrm-taemmar

9 3 3 g e
1 Soh I weg: |
wifive g sfvaaar sng

=it § affa T oy umar 1) 2-223-12 .

iRl Sa1 Sy aar @

ar <t P g i e )

T drrea e Graa:

gaftat B o |l ¢ve-tx
T fred sran:

o A O g " we |

ada g |/t aEEy

AT Al G 1| R o3 30-g
R W mﬁ’rﬁﬁ’&'ﬁﬁ
ST SdarE g |
a1 A T /g gy wua
SR e RARE N1-cqe

2



/‘,

FaAr |

FAIT

FaTAE FAT

fosfifs aid aar: |
vg Gy aFaddr afig

q & o= A1 TG, vo-3
F=d au: aiEy

4 rfyang =ard |
qat ¥F 29 O adl

7 3 farmng @ 1l 43, ve-3
Feg, TETEY Famm

eTeg_ SN AlFATr: |
30 gga oy ,

9 99 97 =R 1 79, vo-13
et =ifrt <=

7 qF A9d 9 |
srfymar g e

foran eman STgd I TG Yo-2¥
FTEEHS SRS FII
TGS IR |
CECERICECR SR
IO AYOFTRREAT | 2 0-2 29-0
@ SN G FHT
Iqt AW ag @ g |
A AL 999 G| AT
qaEnien aed oA 1| k-vy-2Y

%

ol



ge.

g%,

2R

gt fg 2w

TRy fag gwdt 7w R

A s ad gEr

gaag, fam @ar Gand

e e geat ot @ golid ) e-220-¢
wpag Al frudt B awn

far, Paey erdfy ear

ageag, v feumg sifirer

YTTYT TETFIL, SANGAR: [} 3o-228-¢
g fea geowd um

Ton deEt Az afken

BT AIFT ATHA AR

A TEwear g RTE 1l o-g 2-x

=it ald amsid g gl

afir it yed wafhmng |

wteft el B 9 ane,
wiftry A ARIE i 1 1ece-2
o9 gopAg | & 9 quw

a8 Gy age i -

& FLAT AALR 72

Tt §: YA, ARG 741 5T 4 2e-To3-¢
LERERIR e E e

Rrfife ar Brgd o o

SRt 7w drey =

agis R BT R Y 2eerzo3

=X @iy A ek

s



i

Y.

gu,

¢k,

2,

<,

24,

%o,

S far

SN AZERT SEIR AT

N TAGEHIATE Feam |

S FgqF eI

N @A I Y 1 9-¢¢-3
qAGEAGET q1aaT

231 q39fea AT FaSa: |

qYF o FIAr 1 FaIa

AOAT qgliEaia d9d: || $o-299-3

AT T 841 27 FIsaT ag
SIREEL G EGE
ATl TRET
g S g&EE 986 1 3-8 3-R
SECHIEE SISt
HAFMYT_g7g ST |

I SN 5734 1l ¢-j3-23
1 @ wEtHCAl g
Af 31 A9El TAESA |
AL AT FEAHIT
oI a8 TR Baai 1 K-¥ 3-8
5 € e orgsg HEdr
s Hrgat geued ated |
q AFgea o gIeaa
At @ 9w TIA GRS (| R-R¢-Y
T & ST FUE Ead
TR VI GJATAT |
3o I AR IS FOF,
digg ST 5eas Y oG T 2 0-2R-2



Q"ﬁm—“ﬁaﬁi@'t 1%

R IR IO AELE,
=tff wr=eaq glfar oot fw |
"l gaaw |y
ot ATt geRg LIl -2
R, TEE GW A
foma 58 o5
TES RIBR oAy | e-ge-2
23,  frdt oeg 5@ @
R FERIY
QU BEEE I $-3%-5



IgT |
AHYcHT

AT IFAAI 3T

qrfer a0 s eree |

d.gq1 wlkam: ggea

9 OF AT Gied 391 || 2-25¥-Yo

BAq BAq MAIT 5 o

T ATAT GAT HLA_ IHe |

Foon Gt &Far o fasar

AN qIET f{I" 1) v-3-%

ang & eraRsy qa

IS Wy 99 Siag |

TG FI T og oty

T ggq STgaw |iag STaT |l K-¢4-R

g9 SAEEd Ead w9

A« RS TauE: |

ey dan: anE: g

ush swgwe 1 afa |y 1l -’

od HREERY T=ar

Ady STiRgar fo ey |

9 |1 A AT U T

el & GATE: @ 1] o-¥-v

FIFET gAAT &

ST % % goami TR |

aY STal Pale & =8

T IS GA |l 2-9¢-2
0



8

LEN

TR

A FW AEL, G T
& o8 <Ay T |
Famlt AEME T a0
arftssRiaTRaaiRy B g-3-2
251 T S,

FES gEwER: |
ARG AT,

Agl G STl 1| 39, 23-u
gtmr fafsgy s
asEy aaH G |
qava A gaGg B,
afrdiisafy gfa s il e-20x-23
ar @ 7 f S sigy,
7 % qaly gaisaar |
= Raq g 55wt
o aify s fEr 0 g -k-1
o g | {4 aFwREE,
g FFEAN g I |
| 5 aFagyas war
ST 90 AR T3 N §-9-3
7 & fuda qur wwag,
S 9 GRS A
1 3 7afa wm A
g 5Z AAR T TR MR 4 1530
agg Tt Rt
. Rty |
ARG TRAFY

a0 A g i o ves

22



qR ‘ afyw har

'8, aftng @i @
TdeeryE R |
T % qH: H A
: TR STFaTIq: 1] 3, wo-v

4. orfrt aoagmr 95

v g8 st e |

399 9 wiyawaay

& A or gaarEana: Il v-Ky-3
9&. ¥ @l e g g |@r

gu weay, fpfiest arfan®e |

IIRE A, FATE SN

FERIETAE TAET || - C§-§
¢S, BT @I TS GERI

a g5 9t se@Ee |

AT [ w@ng TR

SAATFAT SN IR || 2-28¥-Ro
9¢. O OrE ufy uyr g

FEAl WA |

q1 gpaFar g e

o od RragT A o FgTaq 1 2-tev-3¢
fQ. wEERE i @mE

o S aerfrergle: |

TE WEAGHTETE

39 gid RrgeagE@m 1l 2e-3R-9
Re.  afRTssia « Ut Gussta

@ i qREr agRii |

9 e SeR Al g

e el A9 e 1 2-2¥%-R



R%.

*W.

°%,

W\,

R&

g 33

dafq Gan adgraTan {

5w R oy w

3ag & ol Fwr wdER I po-g -y
A AR, G S,

aftwy Zar e fy fdgs )

o g A 3 g s weafs

7 3q g, FIged o0 auEd 1 t-2ev-3s
T, o ged wEFaH

enfread aa: S|

g fifan ol gy of

e ara R erar I 9 -2
AT G STET Ay
TR SR SRR 3R |
& v, st g, sl
£ 3 qRfg oma A | <vey
=g waft
feat TErEEEma
gfw_ 3awg gaea
digema g @ 1 ve-13g-v
g WG AN |
T AW T
a1 ang et EY -ttt



A

0
qAHT |
SR

N g W Wa g

§31 9 afy geaaafig |

At oedlify 9n 3 & g

F 3§ ggal B ATIZAM Il <-2o00-3

AT S O GAAT AT

qalt S FgeT g |

TEq POATE UGHT STVTGAN

FEORY UET | A T 1| 2-23-2

ZE g,f?a"r' SAATTATY, STgEH

9 qEAlT SHUEr SIFA |

9t ereaied fyad adry

a1 G SRR AT 375 1 R-33-3

a1 geniaRunag e

g 77 STINIE G TS |

4y STREAIGAUE STH

UIF GHY °F TFA1T &5 1) R-7R-3

JAHT 3par ST HaT=

a@¥ I AL TET TF: |

e 4t (il samEe

@ gt @ A 3°E: 1l R-2R-¥

9§ @ ol 38 9RO

SAIEL At erfa zedie |

at o geiEs saniHan

AT SRW U @ S F 1 -2
Q8



Qe.

1%

R®R

(£

azt-gRIf: 36

@ oy =i 5 T
qt AWAY ALAREE FR: |
gt Aisfrar ghm:
AN & SAE T 11%-23-5
TearaTg: AR ae a
e o awa fiey e |
: g4 ¥ 399 S
QY Wi AW GG T N R-2R-0
4 sl Gt B
RSN IAT AR |
T Framafmtar
I[N EAT | ANH FF: M R-1R ¢
gwm B e st
4 FaurEr 9 gaa
4t Regea sRee Rm
it FIRY® FAE 577 M R-27-%
g qraar aff g TR
mammﬁ T )

T gl g 'T‘W{
a azal&‘m " AE T 1l R-2R-%0
Tt T4ag ﬁam
Tenfizam qefy sl
Siferan 4t g aue
G TA | TG T W R-1R-02
a: gEEvrgliear -
Wr’i'ﬂa%?t ar R |
Tt hikowegg FwRET
o FRE § I T 1 2131



R%

1%,

..

{&.

v,

<,

{8

I whar

T Riget g and

FASTE NEeEd qEar WA |

T G fMIRRT ToEgT

qY goEE: @ FE g 1| R-23-13
q: graeauafa 9 g=9eqq

q: G T FIA |

I B g Y& G

TRAT T T FAF 575 1| R-3R-20¥
4 gy frae: e

4 JHg LI gaea |

% FLETAl I STIR] IIH,

4 fEat awae @ e 1l a9 ¥-2-%-8
7 gead gua gy o Ny

s 9@ 9 (HITy & |

9 q 375 fopa e

geficrEr fguar 934 1 R-2R-24

9 UF FEEAEA X g

TSI FEAT 98 &g |

gEmaAg [ aglea

WA STET QoI AH 1) w-20-Y

7 9 Sea FEl 9 AT

S I SFgHaERIaea |

ggEd T TeamE A
TARTETE JENE || &-R¥-9
grg WSl TeTAT™

272 ArFASaraaREr 539 |

g7z figama S geamm

g W arFaedr gara | ¥-R%-¢



?8.

3R,

23,

2.

2w,

Q&

R,

aafi-grafe Qe

AEY o AiRd gwAfey,

YFRYEA TEHIR ol |

uw Rrren waas e

| digar = s = a1 3R
o TAEAET G o

graeged SfFg @ |

qRERN SER S,

it Rpaes yama T 1l §-1&-Y
arariRrgataeirgg

3R g i |

AR ek gEgaliT

e A waan a1 g-ve-2e
& Tt gl Faay

aif et 7 3 agil

TR TRt B Al

T AT AR AT 2 o-jyey
Eresilclacerd

@ f§ arna agr: gog: |

G wfy ey ua sifw,

R A Rt g 0 s-2’-%
&3 7 72 i ufem

T2 FOREE Teaa |

T O A g5 g [l 2e-€3-te
WEA T2 8 IR o

R | aw

o G SUE: NS AT,
sfargedt R o fafiow 1 reev-1y



gy
S

2e.

AV
0

EL

3%,

gfs whar

Afg @ A T gU A geuyr

T &0 A qFIAT AT |

5 ARRYT Sfd-eTRa-uarg

fepar SraTW ematy anfe 1l &-1%-4
UH g A AW aESEy
SICRAGNEIRE TS Tl

d & Sy eIl AfEy
GUEEATETAIATE 8739 1| %-3R-2 2
e =i qui AGAT =T

TefIqTON WA TEET |

I 3 FParg TRETET A

T T GIANA 3T 1 2-2%v-¥
feniea (st aft=ed

g ggay Bt oThka |

AT gaT STWET g AL,

. YEegEq; g A || -0 0-5

T &Y e S

a7y &4 Flaaeony |

TR WA 9REd 399

IET (& 1%y g AT ;| Il &-¥9-2<
o1 gAY} HEdT Joiiw

g AR |
AL

‘i\aﬁﬁﬁi ﬂl&_’ﬁffﬁﬁ Il §-¥©-29
FEICE A1 STl

qTAFg SgAw F9y |

WIHET T At JEI AFL

AT W A GU PR 1| 2ok



34,

ELS

ELZ

3¢,

EAN

8y,

83,

TaEfi-FR 3%

ar & omaT oy
5 =Ar 3aaRE e |
gaEER gt
AT g W I 2t v
I 9T gE gEE
Sy, GRAEIRA,
g @i AR
& 7 gl owiy: R 1 e-38-v
aAia afta: a3 3
fopar s stvalia agn
wmaa Al adafa
ey Tl waAr TR Il €200y
Atz agel
| ST, ARA guEd |
Al AT A v-Re-t
wRE e W nw W shaw )
7 QA ag ) ¢-5-v2
a3 T3 WawE adt A awd 2
e & o afy v eve-tz
. gan auy
q@ il |
Wy &g waiE i v
g3 aEavag
nArEEEHiEg |
AR | o-32-2¢



~
Ly
-«

{3

AR i

q a9 | aﬁarm ncm{
ECAHE L I H'I EHBJ?—T !
2 1 TR a}a[ ;AT
q & waey Rﬁi\f‘ﬁf\taﬁ" ] 9-¢3 -0

ST ?‘aara‘ar na SRUBLEISE
PR zn%"w qm$< 6T
gama‘ ARG s vmcaq LIS
A R mimq (| 6icq-¢
g;mm p-?lq-hm qIAT I PR
qUFTT WA sitaatio
a5t g T g gy T S

- ¢ iR qaaer Jiy ie-£3-1

AT qC GHIAR AT e e
afegarar vafy a9 ﬁmx{lu,_z

TAT WIARY WIFAT GG L L h b
FAT A 2FFIEEO AT FrmAG M 0-¢ 32

MABIfy wUE: |Eg o
32w FFar s 1o s 6

FEERAT ARAf it Cn
qzmwqua’nam I 9-¢%-3

FAN0 og: ARAY s |
ST 1Ry RFf Tare |er ) !

AR, af Jaom ggﬁﬁfﬁ RS
SR ZFETERON m mq»m 9-£3-3

at ool awmedfn: s - g 4
GENTEREET FHAC L,

TS FYT gfed T NIRERS TS

- Rt oy geag e 11k e

4

LI



{¥.

.

b2

Ye.

ve,

A 3%

hat A drday g &0 T .
=it g1 ffe: q;‘maaan"
= VAL T/ AR, E
tha@m g I R-35-%
gy et gemey :
#%gm:g&’%maqml -3
7 23 ady Wiy oSy .
Taif Sfar iy v 1 3-he-:
[ aEgHEaNg g
a4 TR wmat af S
ATy Iy at e
mﬁaﬁ’gﬁam SR 1] ©-¢5%0
s Rpat gaonfiE g
a g i‘%z:r{?mazmq‘l
76 AR S A
aarmvarﬁaaf‘qaaﬁﬂmnnw
=4 3n gifkfedgmar © '
iy e i 1
m‘mﬁxg}ﬁ&vﬂﬁum T
‘4 o sl Az R i g e-rk
w T, iRl o
A @ AR ¢ L
2 P "zﬁ':[‘"‘ et
Hﬁ&%ﬂmm'ﬁa'nwﬁ -
mwwmﬁmﬁ" S ¥ DT
wnﬁwﬁﬁxmﬁaﬁ\ £l
wy Rrava geomgarr T S
<3 Al R s gear Al $a s 4

H

A



Az fiar

32, 9w frseen At
SAT L8 G 7T |
Fda e gaw A ae:
A o1 el 2 Frsag g 1) 45 3-0
2=, zai gi fEEem ggfeg
34 7 F09 TGN T |
Al T qEEeT
T R aafd goqon 1 e-15-3
%3, A1 YRURTEGAT dq
g R wedm |
Fae REEe qur ag,
a7y | AwEn gRar a3 1l o-g4-3
v, g9 Fenr Ji=Ear ga
gzt A-aal £ @ |
rriaangarts
Fad REEEon a9 1|l 2-2k -2
wa, g ug gEReER AR
91 Fgriasgin fasforn |
qft 1 8B FeRT FsAT
T% A IFF FOEG FF I 9-<x-R
%€,  IqIERT ST qgHEn
Feag oo fawa)
AT 9L Wl o faee :
= el o (o ailig Il 2-243-3
9. NN af 9 SR g,
firy g3 a1 yazaq
FARGAHTA AT
fpgea ammn=n Rweg 1 e-ak-2

o
o



R<.

Re.

31

33,

EEN

anfi~fi ELY
et g Tema T

T QUM A4GT T SIS |
agaiy o J98 78T

AL 3N Azel el gat 1 to-ekk
StcIEiE L R

& A wRw sEdhn )
AW 9 Faa 1w

TRy At gRR quli i 20 %R

A1 ¥ 3, wEq aRa

ar 7 fydy: sRageard): |
AW frEeen T a0

@ 7 9% foIERaEy T 954
3 T 9 IW S

o san o S o
w3 ey Riww Ml

0 anfient @3RN -5
=g A= wwea: gRAT

T gerhy sl A o
T g4 gAdt afere

aify w2 dag i 3y
frg? fro gaaifs g

ar s sify awong ] (
& gifn e e

& gdt stRon 77 G 0 vev s



Ry

piy

AT
-

e
LSS

AGHI . -
W’JHT
mmmtﬁﬁmata
aﬁmmmm@ o
1 ROomaH .Q
. g aﬁmaqu - wb
mm%ﬁ‘{mﬁm | | ,'.,»3 .
mmmamtam o
g A qtmﬁxmﬁrr
m:'gmawmqu -93-3
AT T AEA :
mr’%mﬁﬁmtémﬁ‘:
o9 @EN e
mgmman{n -eac
mwmmgﬁm& S
maﬁmmawrarm!
T (%Pad: QISR A .
qgmraaﬁar’a’f H”IF{ u we?
gaimamgmmaam S
mrawéaaam%n L
W&T @H‘q‘ﬂ ﬁﬁfﬂﬁ,@w
gmﬁ(&mmz{n 3- -223-%

;-

- PRI f..*
e PR

gamr fsTea wamaR

i exaet SIaEd ASAE |
anSgaeE RRagl au
arfaE g siaerPaar g il 2-2 7%-3

2o



138

SrpHt-wPad

7 TIMPT T
24 geral Agary e |
@t 2egq GEOW R
I sAReamgUa 1| o2 2632
o1 F T qEaafs A,
wgsea 7. Faar fiferan )
srgeniieg A Wik gwag
Had A1 3Ed Fngan forove v
g4 & ™ STy el :
7% firlg wang ot
gaafi 9 gaumEes
TR 1 220
% & o g Sesi,
st g et T e |
gzm & sl e T
L zﬁtzzmam TR N 1298
aﬁ\m srq:\igm'« E3 )
FoEag A guEi
=1 B AL T S @
% T A AT ) e
£ ST qATER .
FLygs TN B[aRE F teagg,
Fropaieea: gars gl .
ol orea:wam g SR H v -y
Etisiecesific] um
. s an S fa7)
g Romea gea R
Fafreghiva e R 0 ore-t oy

10t

v

trr



%3

Y.

Q.

?&.

29,

2¢.

(G

I i
% AN FY g T2y
FH=ST I T |
FEG A0 o7t
4 A I k-9 v-3
grganr & frevar aea
FEr FHYT AT AR |
I T T8N Ay erE
I TPIEPT qrel FIRET 1| 2-2<R-R
fm=r gem Fupa: fhaE™
At A FREERWEEAY I
ot HHFT F© IORGT
'ﬂﬁﬁiﬁﬂlﬂéﬂﬁ aataa I 2-2¢3-3
TR A TUHT m
RMST ST QR |
JeFATH N qEiEET
TGN A OAT WHT I R-33-3
yaargar aug 4T
T5fi 29 TP AATATE |
geatfm o Ieafimn ,
qIeq AT Jas g4l A= 1l -3 2-%
g7 agfa iy angaa
TeAT Wara faa wdr |
qwmmaﬂmmﬁm
gamm aHaE || i-4e R
gttumm qeq By aw
FARRT Zfon FEEar |
g FEE: qEar Rt
aﬁlmaa:gaﬂm 3 “eoe

-
!




L4

Ful

et |
TRIGTY

7 g3 99 ag B sgE

weg, Fed argt a2 A |
B3l AWM F T

WEg, BT AGEA, Y 1l 3-K4-L
g ot X FgES 2t

at 9¥ ot fiwe qgan |
QAL TR HgEaT,

g FAMIY JGEAY, T | 344
& 7 ge wafe wEn

Ry T S8 geAnt i
afi smmafgEa

REZ FATAT STETER O 1 1452
AarR oA ez ge

% qAg NgH g |
A A R SR v

TRE AT A T I 343
il 9 ST ge

mamgazxmgawa
ot A AAwdAr R

mi‘mn{:ﬁm THE T 34
Y WENTT J frmen -
erenfy 7 ot
ﬁt‘ﬂ’!ﬂlmr—

‘W’W"’mﬂ:h _.---;



¥y

2.

N
2}

3.

| mmmﬁmmmaa

Sz e

fewmaT g REdyg @
og o ST At gea: |
0 oI W
LELY F{mquu 34 -0
AT el ara:mf o
S Teu za%mraa |
SRRy fifvsy i
agg aaFm{ Y@ UFG 1 3-4K-¢
fa %’211% afesat 53 1ig :
AR A9+ |
F97 r“m&r a1 fr =8
agg aarr:rrqam{‘aq oHg 1173-1%-%
feeopitan: oH @ifd qm '
Brar ararta Sar g9t ) (
mmqm«a&mu g K42
T S FF Y "
qeEaRrae Fendea 1

o

iamawmaaﬁé“' L

HET AT AIGLEH TFA Il 344022
uﬁramgfﬁﬂ?%%ﬁ h ‘

WG AR T 1
sgafzzamtaérra(

Aeg amma?gtaqmu
m&ma&z&iﬁﬁ fuomg &

F4T 9T 14 T4 SFET: |

Fae |1 qaaiTeRst s
a8 'aam'a-g&qqqéﬁt{ll ERL R

."O
A

-
~



{4,

2.

<.

A -G, e

T T geEw Fgf- . .
Ty Ay REeT -
wRY gn @ Fuf fgw.,. o
wT amwmmn 344ty
of | Pk g s, o0
Rt ¢
aitEr goar an fget .
WY QT G T ) 282
ot TRar gEmied L0
[Iger, ASTAL ARG |
5 AT A waig
e A SEET Tl 3448
a3, wrFarg gRi Tl
|t sreaftargl frzae |
¥ & maErEw g a@r
ATE caﬂl’t{mn’mu 22
g g A5 Fam:
% g diam fageea 2an 1,
Q7R Al THETH |
HET, AT G R I 34k
Baraet afEt fogew
gaIe S gRaT S |
o 71 fpa ety s
m?’aﬁqsxgtar(mu --'-b 1.,
"6 IRTEA TR
a3 & onE qmAr R
7okt il frer agf
AET 2L YT LN 1442



¥

%X,

]&.

R i

gAl = 1 gEET e
39 Y RN 7 i |
qCHT: E{rﬁaaﬁaaﬁtr
WEE ST SIGTIL UHY I ¥-54-k2
il shadfieqa -
o & g g Rl |
ATET JEATS: T
q@@mammﬂ 3-k%-R?
guut s FaEr TR
0% G aET HeaFied |
geaifa = gudl Wiy
ggi;eg’]q'{q’ e g il 2o-g2¥-4
U g‘:nfl: 9 qgzHt ﬁaﬂ
gz & gam & =8 |
§ g UNEl euTaay
aq wrEr Weg @8 Wosg HEaE )l te- 2 vy
usl SgArY ArEiisar
o R g & Rty
SrFTR, Sl I T
I, SIS AT TORE 1| 2 0-C¥-Y
T 93 SwAR S
& BrY emar aEge |
Famr ARy Brfiang
WO AR ST 1] 2-% 82
& qeu = G of
ar gufta afaRatae: |
o 9g gEA &g
4 T |rRar: g3t q 1l v-23-3



Re,

EL

EXS

A
el

A~ TETG e
aui ol SEE 9,
Bty vy e
& R grans 3w
Y 5 2R W 1) %3t
£ agr SR aw
frafa & W AR s
wgt s Qe Sw
ﬂwiﬁ m%a”l €-EV-%0
q oramy srwivre I
sregmEt wEar & ag: 1
FWRTE) sg9 IRmaRy
Rl wal o srar Qe 1 4oy s
4t a: R s A R
arl S gt fean
At At AR U v
A FEE YIAT TGN M 10-€R-}
i fia: | gaal TR |
% ag fm sgm wfa
e it uRfarrg: 1 - tev-vy



&5,
S "l
¢ gaueq ﬁﬁ(%ﬁrﬁf(@ o
LR T
w7, fem a"amr?qa?u o
q {q N Sl

Wﬁr %ﬁ’ﬂﬁﬁl‘? ’_“("Cn_’“o
A §t o w7 l%m '
FAET’ '-man _rafra:g—er.s )
fe: Fqeie wwmm fermi: u 20-33-8
3, @aed 9 W9l sAAe:
i ST Ee g |
T :;\r’ﬁq\nﬁmqaﬁaér
o1q: IR N anf\a'aq\u 4R
v, | 9% qETgRET Ak 5TE1
a Taeaal THET SFaaTag:-|
fa:rr's‘zq:r% E Fead
ﬁ?f@ﬁ%ﬁﬁ’m I 9—*~< Y
w, ' HHJ APF 999 afaq ga ’
ot YT STy, SHme |
T Y47 Jaqq AT Fae.
a4 FAL FGATT TR GE 1 FLL - R-v-3
&, W EEM Ruwgss R
i Sara |
HET GERTEE F9R

formraaE W gong A U e-vE-2
B¢

Ly



1%

.
(1)

“

7 glirgaes wufnea gon,
R e afdw gltea: )
awg g shmrmia

- 7 afaf: grarTE A U ges 2o

€ 2 g & uftwd: mng
FFEY B STy ) -
Tty 3 fYai 3 |y

HAATAFTA: FIIT | 7 0402

& s gt e
oA g afrg:
fiessoa w=leg s

Lo oy - z
=N TR ) 3-%%-2%

. =
FSARTH I ETF
T - TERD ISR

ATFS ST BT S

.
FEET TR ST 2s-L%2

. o=
= TSR L ST

TH T TR SR wE
- S S

T T IS RIS T

e T gD i e TN D
- %



Qe

%,

L.

¢&.

9.

<.

Q.

a2 affay

AET \%mﬁ wTHtR v

aﬂ‘( Ted; 3 ?F!ﬂ‘ ﬁ*ﬂ"@ﬂ‘t{ | Fo
AERTE TN Py b

A T ST T AR 5R:33-20
{&Toag ey JGe g - .

GIAF: T anEEE 10
ATETA TIE AGTAR ol

TR FATIY gome: 1178-3%-20
IAEIUENTT'?H: SIECHRE S Ui Y

I gl SR
aqufEi arad I gag

< IFRT T THET ARG It 2-3% -3

qege @agdrd qeg |

goiag AGHY qHqd: |

~ene - . .
BEAR TP FTRROAATY )

a7 WAl STAFER AFOL: (b4 3-2
afiar eawwEatEr geE )

afraraar afar s !
afEan a: g7g aa?aﬁ%n{

gl ?ﬂ WHTWW ll U’"Q'Q ']

I

Ad 4 wF q@aEwy o . o y
4% FRmas M EEmeE |
37& GTU-I%E?} %3?1' 31'{?1@ |
gt fganwn Jotag 1 -2 ty-y
A9 Shgd AEA A geAq ¢ o
q |uR A s« Reafa |
ARG A I ITIieq. G
HE AT DT T GIRA %% v-0

\



A
o

o
an

anHft-wg: . ul

qqa GA@EAEE gar N
a9 Basosed oy -
7 af Hagh awd

(T A0 T A AN 2 e-20-5
a i arnafef siel .
i gaety fem )
auz gARAAY ashigr P
33 TurRE 4L REF N ve-220-1

4t sRrgdrarsar firg
FraERaE galed: |
o9 PEIRGEIATRRNT, :
orf: oiig geat gl L 2o g
=& AR AT ST
arvadvt gfadt auat sy
g Rl dggea: grma
At Praaa ol &ft 1 2e-8%-22
AAl A ol Wi Ban
& 91 A 7 SRR !
& gty s
@ qu fraa: ol g e 0 3-%-8
Rl Brguer sanmg
=it gt qRapmy At 1
At gl anEle
5T YO AR AT ) 20-%2 ¢
o 2 AR A BT,
0 aEmwld afa )
af: qftenr qRagewa
B TSt @ags@ 0 2e-0%%

3



53

2Q.

.

9.

33.

s diar

ﬁm&é\ :mg&[ pEe
T gt R Rl |
RAIIEES YA 4,
© AT S ANEEEEA Il R-3%-¢
zel & & afwa: gue
SATE ATG: JRFHENE: |
¥ qAuE Iq JEnd
- SATEHET e A 1 §-R2-4
ST /A HUHT ST
FRAARIEIA T
FoEald giefmaar
a1 39% qea: gauy Il 2ow=<a
ar o qeft & 419U
at & 3@ afaar fifesae |
SIS CRSicuc S
74 T TERART: G 7 1| 9-¥&-¥

FEIE THAH

HimgeaT TaH |
T FFAT g2 N 2-¥2-2

T A AT |

T Tgiaeat |

a1 %) geeE: )| 3-¥3-3




THGEN |
ghrar R
foqm: anadat
ey I 9Rils S |
 grene P AR
et o et PR W to-tR
T T 4371 9€ fea
Taved Sfie e Ean |
TEAHIATIR] 3 TG
e Yam £Rw AR 0 20 2R2R
= sEt fdd aften
T T SR A |
7 8 o Rgmgen
¥ A i BEm 0 2e-tR0ey
ey g Raad afean
qEq WYL @A |qENg: |
T wiwt @ O, .
Felt 3T whm AR Al 2oty
37 e yhiedt 9 w7
I @ WG I A
T st @A fmm
v o Bam efimr Gaw qo-'aw
X Ferell S|t TR
sndiftan wm ARl
amfyy g =B Ronfy .
= Rarg wfyw fEw 1 2e-22tg

wa



vy

N

g,

?i.

g3

éfﬁ Tiar

Tat BT FERE AT,

™ FUIAT S |
T AW} AR

el wagﬁmﬁw N to-2R2-0
Izl mgm qagEaE :

T8f gaET aaa-eﬁaslm

vﬁ eIty 39 up e

uﬁﬁqmgmrﬁwn 20-2328-¢
mﬁif&mﬁma qrsrm o
At ar aczzam aarac R

THATBFT FEAAT

qsmeamaﬁqrﬁwu 7o 922 g
IITHT 21T u?mamn‘
TqEs SO S oy )

'amsaw’irmam

‘e i a i ﬁran i 'u taey
SS9 A dedie ereay T - 7
E ararfﬁtz&araza@r !

.aasmﬁa JEHEH Seg

g zmq‘aartzﬁmx{u %esxRe-ge

1 FgEan S9drfy sg T
3t AFEq- Gy g P
mamd‘f%hﬁ -

© i TR RIS aae I YRk

1 AA aam FWEGW e fow
FATTST SR AR S
% FHE gwm{mafﬁa&
L LY AT I TR E aeﬁ‘ufv-ak—a




1%

g4,

5.

g9,

te,

fQ

wreri-E R Ruamy uy

ami frdaiie
vt mu’fwnmx{l
& gull waRy T mm
& | giAr mmrm A
e ST | wiy DEATS
TR tﬁfﬁ#&r’ﬁﬁﬁﬁ (Sl
SR we el e
Ry gt I feiuk-2
afing wd Raowfimfiy
afiy st aefraarmy
HIES g /YA Ty
By 7k a9 g Wife-s.
YHRYGANE, SIAGTEAH 3 - -
Ffy: w%A aR Gy aga) -
ag gmamaa A, © -
W FATT YA, T ) ov 0aZ8-72
sfpmmaA o, oo

* +

FRIFNY
¢ e e

@ A oy ), 138
Fmawgay )
mmmxmm
B T R v -2z
zzanﬁzﬁan qem i?n‘x YT



A
.

gt I

FEEne ggEm !

mﬁﬂa‘ﬁmﬁ

aq‘.—;‘;ﬂ?dfﬁﬁ‘

wsaH |

Woge-ser?

TaEAed Gl '
ENE e Ol e

qﬁ\ﬁﬂ et

A

%‘mmqg‘ﬁauw%"‘% .

{\am a:% E%QEW"
qEsHE R |

ad Freag T
AT ajﬁx !

qEw

gaeat
st

0-¥

\ 7‘0'0\

’..)’I\‘-
i

S oty 9@
2 Eﬂiﬁ wﬂﬁ%ua
g, AR 56

ML

FEEE I

o gt 1207
(3“'((



[

8.

n.

Llctis ciicy 89

& e A sf
g% FraEIa: |
& 31 s
AT T G 1 2o-%0.
TR Faga
aRg gIET |
TRCTH TEEAA,
VAR, AR A U 2 0-%0-¢
AR, Adga:
w2 gwra AR |
it afiR swg
TIFAWEAE (| 2 0-%0 *
WA AT
I % 9 DR
e £ At aE
AWTEANGT AT ) 2 o-te-to
7w & wwy:
wRt SawRIT !
g frea ®t 4 '
TR QR IFRA N Lo %02
RO et GEmE
T TEET FA: |
TR q5Ed 48
QEIGT FT ATT (1 o023
Tt ARt |y
i, Gt I
grfdes arfter ‘
SIMETGTREA 1| 2 0-%000%



e

1Y,

o,

2.

.

afF fran

ANl SNET, seaieng
ﬂ?m.ﬁ ‘??T: gqqﬁa i,
mmq 'F\"s‘l' j\"m .

<

FUT: FFTT SIFATT [ 2 5-Qhiny

SERSICETCE T (AT
& ag afrg: gan). - -,
Pan’ A AAMAT - o e
ATeAGEIH] T Al 20-R0-14
g9 f@daqr IR v 7
S A faay -
q oy afeEgad 1Tes vy
7 AT fopal gaAAnA 381 -
wERgiar ~HERgara: |
T SRl FRTEEE

~1

IR AT @A I} e-< -3

garafpafy T AT
AR JgAT S |

Feg AfT atamfa @iwg -
aftweg, qepdEAT foer 139,

FAEG FEE ArAEi :
qrar: FoarEEaed aft @ng |

Frag Ra: aR ggaam -
ARG FAET 1}-3-43-¢

gargyal Tar & 983

32

ARG ST T 1| o ¢ -}

?
S

o
by



-y, ug

fowza @ wm affe A

Tt Saer il ol
s o aftdid e

gl A o at e | vev-e
arod TP, UL :

o1 < q % afufieaeg T

| udedll w fg<dian e
=1 i gaaeEa 1l vo-vee 3
srfrfef Resaitan -

wRfEia fmag T °
Y 3w wifRy om W
afRtmRlafiag I s5.¢o 1o
r -

At

PR L
» L
A —
TRt
T
-
M Pl
Ax3 1
-
Yoy ——
At -
D =
~ -
-~ .



L

ERicEn g
R O
AT AGA GPAEH,
FEIE BT [ )
ey FFauTgwa i wR
HEH FIAEAAT TFAAC AT | ¥-3§-2
gy YhmzzmEE -
Wﬂg'éqmg& 7T |
SAEHAT S EL .
W STET o HIAET 1 ¥:38-R

gy GU AeEEE 7 3

T @A ATl SIPA0 |
AATT FIIY @A
Rrefizramfalrag agmEg | v-26-3
e 99 ag: 35NN,
A Al & Ity I |
ar exed fad T sy
g gy & A W 1 2e-ve-2
STEIEIW:T qan aagﬁ améurq
B W AFTIHR |
oeq 33 W TIMER
e e g Ao | 2 o-ve-R
A AT qR{AATEG
i 2arey srasAty wge |
FARIH AT B
TR FAT BT T | 20-ve-3
%0



{e.

(A%

LEN

TR £

wefrg @ SU Reg ggag
R 7Ed O A B A |
Hrafirat Fe arar 4G
a0 gk g A I toeves
= i aitw feag
seft o g o Py -
T 7 g ufe wfa R
& w Gl et s | so-veen
et Qg JiEamy
2t 2 ek e
q av W AR ATHL,
AGTRAATIIRATZEH N 1e-¥C- 11
on whdgfea
wEmifAns feddl 1
agn e 3w faly
et sreab T Il 2 e- 2345
o, amArTd Bl
HAEY AR yqoi @iy |
e it zh gfiord
BARY TAREE AR I 7 013403
A, AYY AR T
Pt st afar |
Al a7 g9 gy g
AR ARaA 1 10-22%-3
wa &t ey af Aewhy
. u:frﬁrﬁﬂégvﬁﬁ'm,
AL G oy At
461 g7 0 & mfi



&

ta.

(k.

5.

<.

A

eIl

wgHa WAt - - .
S FaNwT ATGERY: | -

4 FWA FART IR 0
d. R Tl d Qﬁ“ﬂ{'” o= 2R 44

HE FZA Hﬁtraa'iﬁr Cail e
EIfey e geaat I L

N TG GAS FOR

HEH AETYRET arﬁ%mn 2o- 234- -

HEH {‘F‘ mq@? R L
" ARy o aggd, o
qar i fae ga:u:g~ﬁ;g1 RIS

W‘l‘lﬂf‘im ;«mrfh 112 0-2R%-0
HEHT a1 39 .97 . ,
STTIHATOT YAt 20T |
0 REr o A gear -
“aﬁ?ﬁﬂf&?ﬂﬂmﬂ I 16-23%-¢
argq T 9. 959 ag R
AT AT FUH I, T
gy ¥ ASRIWET Sriga
AGSHA: Em'él TEPIfta=IC 1l 20-¥3-2
At gl(‘ﬁ aw qaa[ .
Ceeg AT | a‘-'aa |
SECERUREUIBCERI R
\ai‘imﬁiﬁﬁmmqqu 2 0-¥ Q-2
gH adE! agq} agg{
ST, FAET g'q'il gyl -
gy A o HEEl aget
BECE Eoike T IR



P

aqEi-ag: 83

wigy 931G uwAq 3
7 Yo QENTARIT )
wig mgag g
R Do w11 20-¥o-2e
ﬂ'a“ Eiﬂﬂ 4-’ . .7
5 = dem mmm. e
= & el :ﬁﬁa" -
wif gue: tammnrmv—d u Yoxq-ry
| ug g afig: L
g g4y ﬁmaa st
meahtn a&fire Bafx
i ar 5% fa ava wde i ‘c ‘{’é 2
v uygnﬁ qfrax g T
olka gar; nﬁ!:ﬁ i%mz !
I ST
" At & Bl = 23
a%,an'ﬁtaerfz_m:
agrgeag a0 4
a3 Y G W
at o | S T 22
AfraEEAr 315
aufin®, nim =5
o cm'?'ﬁ'é =
59 7% (Lo e e L)

-



%

2t

<

&

ﬂg‘i‘-’zﬁl
;n [ ‘?.«, "
:rmﬁ’s.'a‘taommqi’raa},
frnalde: g8 &1 o -, . ,
oY fhadipEd wiTl re-v 383
A gIqEETS | aff
anamaamm 3
ST Al aeaﬁ :
TG G0 A 1 2o-2R3-R
qH AT YFEan
wd afed a9 o gg |
geda Amaiied agTet

aTaY a9 AR Wﬁ%ﬂn Be-2R4%

FITEEH AUTaaTh
Aagl T 9 gIIEi |
Hal a@mﬁt ffmeT
gl sfroan Fat ANt 1 2o-2R 8-y

e R TRalan

1Y Ragreigai Ragrdi |
@ SATEFARIA ST _

T STFRAN: TR 20-238-%°
W TR R TR

e gt Rtd |
T AGLGAT F R’

%t (igiagy TEIgHaA | 2-28 -y

: %3 .

(4



Tgdafi-TEdag

v, fRagi @ e g gm o

Far g faoag: |

FRRAW AR W T

Erll gefeaEt s | 2o-32-0

¢. fhRafiscgan am

a4} grEangfey ﬁ{gag: |

weftlolt s geRRg A,

7% nafgaTRi R N 2e-4r-y

e, o ot 3 % I % AR
a s 39 34 fami
Tty o RESiw

SpT i 8% 9 WA U e-139-%

to. g4 frafeis on

Aty a1 2y afy ar )

o SrEIear: Q@ SRR

dagaraaradz o zezes

. AR o swERla

ag1 | gmgfadr e :

o9 !Ii?rimaaqm:

8 .

ﬂ"?gﬁﬁaﬁﬁm_‘<:

z

-

&Y



X3
4

M,

q23330 |
qYgadt

T FIET BATAS ayg efea farag: |

A FeqEd: || 2-Q0-5

ngAEgaEal CRE R ECRE

A AEG A ATl 2-g0-
WA TAARATAT Teg Gt |
arfEy Waeg @ 1 2-%e-¢
Wy o avrgiaEt fafdeEng |
TIIAT WIS AYR |
gaTa ¥ g0 T Faar

afst quawes gaag Il &-s o-%

qqy g97 EFEg
g9 EeetaTEaed gad |
qg aA=al SEAEaH

SATETYT TAAT AT | 3 0-23¢-3

wa 347 fHgq @vg 9.
seFaeal weAr fregafin |
AT RSHY G

HEA g A B SARAT 1 2o-1j¢-R

a1 21 gAmAT ISy
qeaEiceg wfy ek |
351 AT FGueAl 99

AfiEn &1 a g g 1l 2o-2R¢-3

wdl 4SFg AW I F54T1
ATEI: G AFEY § g |
Tl A7 ¥ T FIATAAEH

&%



.20.

.

3.

.

R,

113

aagft-agwe §9

1 4 frers g Fewts A weRaEnAT |
1 A g gaels & A R il 1-se-s
£ S AP e

ARl Tad i g
% A SqdEfE W

21 R Twaiig Mo i e 3hy
& 7 3 aglufal eeg

@i gam: |
gdw i

¥t wweeagn mfafes goig Hl o-34-s
o W WORA qAA WY |

i W ed= gg aeg T |
A A gE gEEE

g G it {%{3 N 8-3Y4-%R
i Sl wgR e, {

Y AR AT AR |
=it wwat aey gaia

TFR T AT A B -4 2308
arg A axg far avg o weg Ak
aaaa‘ﬁ AT ATIGARTE T 11 sy
& Bami al afaet

T ST AL |
I T TmrEETaRT

T4 96 wRAtE: g1 v-3nay
enbra w3 g9dt g

¥ framon v o

A

ﬂ!

.oy W fysan anifarET

TNAL 3T Y gliams: 1oty




.

~ -
AG-HAOEHR] -
RITCY
(WAL )
T At g 9q agaf
AN BEY agarg |
@Y g3aTIgd T G
SAIOT S G RIS 1l 2o-1v-2
CECIECHE SRR DT
TIFARRT SFFAFART |
31 FcgFgaaizar s
WRETITEN AR N 2o~y

gxaFeaEEy afafy gama

waeg g fa A% geln
sy U3 srgua g

o7 giyEfEd WA || {o-3Ry-3
gk GAT SR AR

278 gora: fuad sigifiy |
213 AT FER ST

qatazisy agaifi SIEF |l go-2RY-Y
faatar 8 @ AU I '

& T AT FE FEAM |
waq UIHgd faREE

H UTEAMIGIATR 1| 20-2¢-%
38 WREREE T

w4 T S8 AEaRe |
gaE g3 fMuE "wm

gRIg | gt adm 1| 2o-23v-%

%<



&

%o,

%

LN

g2

TR - ZEE, €%

wf: Ffrar R sy
szt aEa R g
¥ woEr 9t 7 R
o e qut gEanwiReR i te-2 -0
at =y Aghbeg |9
of 1 &ft T wgedi )
a1 3 fr 7 e goma
i A TIREAN 1o-2RY¥-C
drram 99 £amEL,
st fsarmi sl aw |
STgRVY WY TIIM
v T Pawg: Fe AT I 2 o-2Rvel
(g=)
% ® g2 famiafy
WY GEaT |
aW: weaE Qg
AY A ARTH A0 41 3-300-R
()
% A wawE
qar wak arFaw
frm & 3 o v
srapafim Beafd i t-1o0-3
(Fem)
% fm of_wbaa
frardiiy ongar mar |
g T qEney gar |
b gReaRT T 11 v-vR-t
HE A GEA ALY,
Wiy STl ST IRE |



Y.

8.

{8,

<.

Q.

N~
qHEEF AT

G AU TEURT AT
TS HERITET g2 || ¥-¥R-R

(5%)
eiiFgl geoRd Afgar
W& R Sy gan
@eg fpar gaafy fem
ThTE ATET aRE T 1] ¥-¥ -3
FEAN T (Urrgaan
gd 39 9gA Baed |
sEqd 937 srRasaEn
3q frarg mwalsad | v-yR-¥
Al A G A1 AT
Al gar qu I |
FONH AT ATAEREE
TR WARRIENST 1| ¥-¥’-%
(%9t )
o7 ar frar Is¢ aRet
354 @El A ARSI
FFHT SITET AHEFIgFAT
W WAY WET AAR N ¥-¥ R-%
fage fpar yamniv ae
ar § SEiN TNy a9 |
& gAM Poas FTAT
& gar oTon g7g [&@=T 1l ¥-¥R-
()
gmfax wgata 9
oTg &Ed AR 9gid |
ZFET A gad R
§°% qIoRT Sligara Gl | $-3-0



SGTAITEI-Sr,

(z=t)
W I g9ag JaR
EAAN: T g5 1
T T Rl el
TAUET HATYT TAE I Sogmy
(wEdt )
N aioan Ssgmita
& g7 avEE gy
AT TARRTATE ot
7# q whafn: |qaw i veg-re
rearrns s oEa
[ BT I TemAT
T ATATA FAUIEGATA
T2 7 QAR )l v-vR-L
gegradt & amgeme
TsARRFI T AHRn |
ST YRR AASEAREA
TR RPATAL A ¥R}
AT T, FEARET T
ToU 31 qad T |
af Safezmee gd
freawr aTRAREG I ¥-¥R-20
am
T ot sl quum{\
g, Jarmga [ |
araifid femeat
g RATamt g vec” -

oY



M
&

LR ¢

qieF Tar

GECICIRHE ot o

g =1l a1 orard |
T 9 afyare:

O ST AR QAR U 2o-4 3y
T 95U JIY T

gasE frend ggiaf |
47 I AN 7l F9,

Jqg ARG Nwaad 1) 2-246-R
AT WRAT MR g

5T SaAgsa R |
TTEFAN AR

e FNAEE "aeg 1l v-r~¢
VEDAL W T

g 97 Aqife sian |
a1 WRY g1 9

AT ST |l 20-288-
QAN A Giuia: G|l

A Aq: 98 Srana |
AW A7/ A1y

AT aY g e 1l 20-232-3
AT T ST

QHET ZEAT T |
qATATG a1 A

T §: GEETATT | 2 0-3R23-¥

| &% Tq &5 AFS ||



G, b

VAIDIC GITA

ENGLISH TRANSLATION

et e AP






PROLOGUE

Lo sz

Who really knows and who will tell, whence came this,
whence this Creation? The angels also are subsequent to
the Creation. How can one know whence it sprang up ?

2. ez i A oy :
Then there was neither Existence, nor Non-Existence.
Then there was neither the atmosphere, nor what is beyond
the skies. What was the top-cover and the bottom-board ?
and where? Was it a deep dense mist ?

3. q449y -m
Then t}:cre was neither death, nor was there life. No
sign was there of Night and Day. That Single One, self-
contained, breathed without the help of air. 'There existed
nothing other than Itself.

4. sy Azl

It was Desire that appeared first of all. It became the
sced of the Mind. It drew up the line of distinction between
what would be and what would not. The wise ones know
this in their heart by deep thinking. -

5. fredid Prady
Their rays shooted out above and below, and side-wise
in all directions. They formed the germ and they formed the
expansion—Nature below and the controlling Spirit above.

6. 7 frefey 7 st
Whence came this Universe, and what it did become
and what it did not, He alone knows—if any body knows at
all—who is the overseer in the High Heavens,

7- 3\ sy 37w Aw
Who knows anything about the first day? Who saw it
and who can tell? Great is the dignity of Mitra and Varuna,
Haw can you explain to men the inexplieable ?

75



76 PROLOGUE

8. a A=Ay
I do not know what I happen to be. Fettered and
hampered I roam at random. - It is only when the first call
of conscience reaches me, that I wake up to my destiny in
the universe. .

9. wg Fuly -marm
May we, with our ears hear nothing but the Right, Oh
Devas; and with eyes see nothing but the good, Oh Yajatras.
And with our firm limbs and bodies serving, may we attain
the age apportioned by the Lord.

10. 57 w=aw 39 &y
The Mind is the organ of Cognition, Conation and
Volition. It is the undying light in the heart of men. No
act may be done without the help of the mind. May my
mind, such that it is, be inspired with right desires.
H. zgr €5 arlq.
Prajapati has made the nght different from the Wrong,
and has planted in us, regard for Truth and aversion for

Un-truth.
12. gina fafFgh siama
It is manifest to the thoughtful that truth and falsehood
oppose each other. Of these two, that which is true and
honest, Soma protects. He brings the false to nothing.
13. w9 safafafRe
Determined Mind (Moral Reason) is the unfailing light
in men, placed for true vision. All the angels, unanimously -
and unambiguously point alone to Duty.
14. 3syratea gady @mm
May I be in the good graces of Conscience [which is
present in all (7@4) men (7). ] It is the sole glorious
monarch of all the worlds. Born w1thm, it passes ]udgrnent
on everying. Conscience rivals the sun in revealing truth.
15. sga Forwel wgd =
Both the dark day and the white day are there. Bet-
ween thém, they cover the wholé of the known world. But
Conscience, like a puissant king, is able to cross the region
of darkness, just as fire does by rays of light.
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16 2% Fmwmem
“Duty for the sake of Duty” 1s what the Devas did
That was the premier law Glorious, they entered mnto
heaven where other self-made Devas had entered before

17 71 gwt agen s .

There are two birds of beautiful plumes, equal friends
and allies  They live on the same tree  One of them eats
1s fruits which appear delicious The other one avoids
eating and therefore grows 1n glory

18 3urey wn gen s
I have hnown the Great Person I have seen Him,
bright as the sun beyond darkness  Only by knowing Him
one can conquer death  There 1s no other way for 1t

19 = 3RR s
There are three Entities that constitute the order (Man,
God and Absolute) Of them, one (Man) moves in the uni-
verse  One (God), by his power, uttered (created) the
bniverse The ewstence of the third one (Absolute) 1s
known, but not his nature
FRE a1 o
Three are the real ultimate aspects of Divine Agni {wiz
(1) the Infinute, (2) the Finute, and (3) the Infinite within
the Tinite ] The Infinite comes to be encompassed within
the Finite—pure, brght, lordly and radiant
2 e woan,
1had been Manu and Tam the Sun  Tam the wise sage
Kakshian It was I who restrained hutsa, son of Arjuna
Tam Kavi Usanas—looh at Me
2w eiimiea
I mose about with the scomc Vasus, the an-iconic
Adttvas, and their common Prototype the Rudras—in fact
with all the Deities 1 propitiate both Varuna and s friend
(Indra)—the Iy s, represented tn Tire as Indra
23 ganfaerfy M R -
Pra]upau roams about, concealed from viewn Hf:" 1s born
everywhere, vet he is not born {to ezhaustion)  Wise men
know his births  All the worlds have their being m/Him ¢



78 PROLOGUE

24, 7 3 ICEADH
Do you not know Him—Him who made-this universe ?
He dwells in your heart as well. To some He appears as if
shrouded in a mist—to others He is a matter of conjecture
only. He is the source of the Categorical Imperative, and
in Him is the heart’s rest.
25. g1 3 dmEg
He is the essence of your life. Know Him well. Do
not forget Him in the bustle of life. He manifests the light
and hides the vapour. He does not free His foot from the
robes that veil it.

26. =1y = ug

The Deity, who, as soon as He came to be known,
waked up men to a sense of Duty, before whose breath the
two worlds tremble, and who is the perfection of manliness,
He, oh men, is Indra.

27. sreqwrmy,

Omniscient Asura—He propped the heavens. and set
limit to the width of the Universe. He sits in the world—
the Lord of it. These all are the deeds of Varuna.

28. g5 for TR

They call Him by various names—Indra, Mitra, Varuna
or Agni. He is also called the brilliant Suparna. There is
only one Entity—sages name it variously as Indra, Varuna
or Matariswarn.

29. frageaey

He has eyes on all sides, and mouth and arms and feet
on all. He created the heaven and the earth, and bellowed
them into shape with his arms as if with two wings.

30. g sir@

He sprang up as the first of all entities, in the origin of
creation, at the source of the cosmos. Footless and head-
less, both his ends concealing, he draws himself together,
in the home of strength.

31. 7 gy gH,

He looms bright, incorporeal, unscathed, immaterial,

pure and untainted. He is sage and savant, omnipresent



PROLOGUE Vo)

and self-existent. All along, He arranges things according
to their worth,

32 & <z ww
Who saw when the first one was born, and how the
boneless one upholds the bony (material) structure? How
can Life, Mind and Soul, evolve out of mere clay? Who
would approach the learned to ask all these things ?

33. gyt gan: .
A thousand heads has Purusa, a thousand eyes, and

a thousand feet. He pervades the whole universe, and yet
transcends it by ten inches.

34, &t =t afyed
. He appears in every figure~—it is His form that we see
in all.  Indra in his glory is multiform, He appears
simultaneously in all places—tens and hundreds of steeds,
He rides.

35, A faely
What fault did you see in us, oh Vishnu, that you said.
‘I would fie hidden.”” From us, as we are, do not conceal
yaur body, though in the congregation, you may act other-
wise,

36. erzwg
Imaged Indra, and unimaged Varuna, to us, the common
people, give great strength, for the due discharge of our
Duties. And to him who loves well, give continucd strength
May we, in fight, subdue the wicked.

3. wmza: v

One of you twain, is called the universal ruler (Emperor)
and another the independent ruler (Monarch), You are
great and powerful, Itis with your power and strength,
that all the angels of heaven are powerful and strong,

38. ufy ar: fiing .

One of you fights the outward enemy in battle and the
other One sustains inward character. We call on you,
Mighty Ones, with our hymns of praise. Indra-Varuna,
give us your protection,



30 " PROLOGUE ‘

39. ng: wearg
Aryan cult which is the child of two mothers (Indian
and Iranian cultures) lies:before us. It moves on unham-
pered. It obeys the Law of Varuna and his friend. In all
the Gods, there is only one Divinity. :

40. =11 o w1 Arar

Oh Truthful Twins, come from behind and come from
before, come from above and come from below. Come:from
all sides, with wealth that all can share. Protect us ever-
more with peace.

41 & ¥ ge .

My thoughts turn to many scenes. I glance back to the
ancient rituals (where different deities were worshipped in
different places). And before this blazing fire, I solemnly
declare—there is only one divinity in all the Gods.

42. Tgwaer gfm@r

God Twastar, the Omniform creator, produces and
sustains many a race.. All the races belong to Him equally.
There is one divinity in all the gods S

43. feuammad: ‘
" In the beginning leanya-Garbha alone ex1sted From
the start, He is the sole Lord of the Universe. He it is'who
upholds the heaven and the earth. To Whorn else’ should
we offer oblation ? . ; ]

44. Fusfy

Praise Him who wields the bow and the arrow, and who!
as well, is the Lord of all assuage. Serve with obeisance
Him who is both imaged Deva and unimaged Asura.

45. giq ks g=En .

Come ye all together, with words of praise, to the Lord
of Heaven. He is the sole Lord, and supreme over all. The
Ancient One, he still inheres in all that is new. All the
diverse different roads lead to Him alone.

46. feroggear ¢
May the Asura, the gold-handed kind Leader, the self-

dependent comforter, come hither to us. Driving off
Rakshasas and Yatudhanas, may the Deva appear, pralsed

by hymn every evening.
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47. w1 rar
I'have seen the Lord who is still becoming (The Dyna-
mic Absolute)—moving up all the roads near and far. He
holds within Himself all forces, convergent or divergent,
and goes on rotating. -

48. Eicd Ry
The Immortal one (Higher Self), living in the same
abode with the Mortal (Lower Self) moves forwards and
backwards at the call of its nature. These two entities are
eternally opposed. People see the one, but missthe other.

O g qfifiem
This one, oh Varuna, though your own and eternal
friend, has sinned against you. Sinfulas long as we are,
we are not competent to write with you, Holy Lord. Wise

ane, purify your panegyrist and grant him welfare.
i PRV I | '

50. erar g
Thave tasted the Soma and become immortal. 1 have
seen light and visioned God. What can the enemy do to
me now? When immortality is close at hand, what has a
man to fear?

51 sraRgm afy

He soars higher and higher. He takes up every form.

In all holy work, the Muni is the unfailing comrade of the
Lord at every step.

52. 7y dnm A

May the wind waft sweet, the rivers flow sweet, and the
herbs grow sweet for the honest man.

May the night be sweet and the dawn be sweet and
suect be the atmospheric dust. May Dyau, our father, be
sweet tous, May the tall tree be full of sweets for us, and
full of sweets, the sun.  May the cows be sweet to us. s

o



CHAPTER I
THE RIGHT

L o sy ‘

May we, with our ears, hear nothing but the right, oh
Devas, and with eyes see nothing but the good, oh Yajatras.
And with our firm limbs and bodies serving, may we live up
to the age appointed by the Lord.

2. g3 Wy qaAr

Agni, you know all the ways. Lead us by the Right
Path, Lord. Retard from us, corroding sin. We pray to
you again and again,

3. g3 SRy

The Mind moves from object to object in wakefulness,
and comes to rest at sleep. It is mobile and is the light of
all lights; may such my mind have nothing but right

desires.
4. 3 Fwtoqagy

It is with the help of the Mind, that men do their
appointed duty in sacraments and sacrifices. It is a wonder-
ful mystery within tke interior of men. May such my mind
have nothing but right desires.

2. I T

The Mind is the organ of cognition, conation and voli-
tion. It is the undving light in the heart of men. No act
may be done without thé help of mind. May my mind, such
that it is, be inspired with right desires alone.

That which comprehends with delight, all that has
been, all that are, and all that shall be, that which enables
all the seven hotars to lay out their sacrifice, may such my
mind have right desires alone.

7. gitue, == ] .

That which holds together Rik, Saman and Yajus, just
as the hub holds the spokes, and that wherein the Feelings
inhere, may such my mind have right desires alone.

32 .



THE RIGHT 83
8. goi we, .

Just as the charioteer controls strong horses with the
help of the reins, so does the Mind control men. It sits in
the heart, firm and strong. May such my mind have right
desires alone.

9. A
The shelter, oh Gods, that is secure, auspicious, and
unimpaired—a sure protection, triply strong, even that do

ye extend to us,

10. we & e
Excellent are the graces of Rectitude. Meditation of
Rectitude destroys sin. The chanting of Rectitude arouses
and enters into the deaf ears of men and opens them.,

L gereg
The Holy thread of Duty is laid everywhere. By the
skill of Varuna it finds expression through the tip of the
tongue (is explained). Wise men understand and adopt that.
The weakling sinks into the pit.
12, g
They speak from the old standard {of Rectitude)} those
who know what progress is, and chant of it. The deaf and
the blind turn away fromit. The wicked do not traverse
the path of Rectitude.

13. sataly sy
Turn yourself hitherwards this day, oh Lord, that fear-
ful in my heart I may approach you. Save us, oh Deva, from
the attack of the wolf. Save, oh Lord, from perverse acts.

14, :;fq\afqgl
Thesage, with the leader’s eye, views all that are.
Rejoicing consistently and urged on by the samc_dut)', they
all repair to the seat of Rectitude, just as the birds go to
their nests.
15, (I TH: )
May sovran Indra come for our bliss. Throughﬁ I}:cu-
tude, He is strong and powerful. By his great and limitiess
power, He overcomes all-supreme forces.



84 CHAPTER I
16. =g § g -

A hundred balms are there, oh king, 2 thousand they
are. Let me partake of your wide and deep mercy. Far
from‘us, far away, drive Disorders. Release us even from
the sin we may have committed.

17. & AT
Release the bond of sin from me, oh Varuha, may we
swell thy spring of Rectitude. Let not the thread of my
song, as I weave it, be severed, nor my work come to an
end, before the proper time.

18. RminSg
May the wise Lord distinguish between the right and
the wrong mentality of men, as a plain from a rough surface.
Oh God, lead us to welfare and self-command. Remove
duality and confirm unity.
19. zzme: wagw
Whatever sin is found in Me, whatever evil I have
wrought, if I have lied or cursed, may waters remove it far
from me.

20. wmar fpar
Through his great might, overcoming all misfortunes,
praised in the house, is Agni Jatavedas. May he protect us
from disgrace and trouble, both us and the Maghavats.

21. @y 937
With thee as our own able and wise Guide, may we, oh
Brihaspati, think of the highest life. Let not the guileful
dishonest man mislead us. May we be saved:by the counsel
of the honest one.
22. 9 ¥R gEwe
Wise One, who has dominion over the conscious world,
who has thought into being, all the moveables and the im-
moveables, may that God save us from sins committed and
uncommitted, and may He, fill us up with welfare today.
23. 19w TEv .
Whomever we may have sinned against-against a tribes-
man or a friend, a comrade or a brother, against a neighbour
or a stranger, oh Varuna, forgive us those sins, ©
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24, q{n’%{;\
Each evil deed, overt or covert, oh Lord, the whole
thereof, remove from us to Trita Aptya, far away.
25, qﬁi ey
Powerful Lord, whatever «sins through folly, we as
human beings have committed, make us pure to Aditi, oh
Agni, and remit us entirely our sins,
- 26. g Fzm
Let me not yet, king Varuna, enter into the house of
clay. Have mercy, spare me, Mighty Lord.
27. =
When, oh Thunderer, I resemble an inflated skin, com-
iIx‘lg gut through a puncture, have mercy, spare me, Mighty
ord.
8. g: gy
Oh Bright and Powerful God, through want of strength
Iwent contrary to Duty. Have mercy, spare me, Mighty
Lord.
29, st wy
Thirst torments thy worshipper, though he stands in
the midst of water. Have mercy, spare me, Mighty Lord.
30. 5 s
He, the premier one, is vast and profound, undeceived,
many-eyed and playful. He sees the heart of man, whether
good ot evil, Even the most distant is near to the king.
3. 79: e I
Energetic and Brilliant, wise and supplicant, Rishis
approached Indra, saying ‘* Dispell our darkness and ﬁll.
our vision and release us from our fetters.”
32. Tt wm
May the holy grace of the Lord turn to us, on_us des-
cend the bounty of the Lord, The friendship of God, we
devoutly seek, May the Lord expand our life. E
3. @ .
May f:‘:nﬁz Indra grant us welfare, the P_rotecmr‘ and
omniscient. He who is valiant, whole-feflied and  the
Master of the speech. : st e ¢

B
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CHAPTER II
ANTI-HEDONISM

L. fexodm ar3ep '
Truth lies hidden under a lid, alluring as gold. May
you Pushan remove that cover of hedonism, so that we may
see the truth.

2. qfF Q
Brahmanaspati, spread is thy seive (filter). You attend
to every limb, oh Lord. The untrained one, who has not
restrained the flesh, cannot attain the end. Those who flow
serene, reach the goal.

3. qQRq, =t

A man should disregard wealth. Reverent, let him
follow the Path of Rectitude. He should be familiar with
his Duty and think out his greatest good.

4. a1 S A
The gods have not ordained hunger to be our death.
Even the well-fed man dies. The wealth of the liberal does
not decrease, while he, who will not give, finds none to

comfort him.
5. gufrari
Let the rich satisfy the poor implorer. Let him take

note of the longer run. Riches come now to one, now to
another, and like the wheels of a car are ever rolling.

6. ga: g
The ancient Blaze (Dawn) recurring again and agam in
the same old way, wastes away the life of the.mortals like a
skilled hunter cutting the.birds to pieces.
7. ggg
Gone are the men, who in the days before us, looked on
the advent of the dawn. We the living, now behold her
brightness, and they come nigh who shall hereafter see her.

86
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8 arr T
Bless us, oh Protector Lord. May sloth or pleasure
not tempt us. May we, as favourite of Soma, speak to the
Synod, with brave sons around us.

9. frgra B .

Useless is the acquisition of wealth by the illiberal, I
say this as true as anything, that is the death of his soul. He
neither entertains a gentleman nor a friend. He partakes of
sin, who eats by himself alone.

10. sy < vz .
May we have right duties on all sides,—unhindered,
unretarded and victorious. Then will God, our protector
and guardian day by day, lead us to prosperity.



CHAPTER 111

ANTI-ASCETICISM
1. g&%ﬁﬁ:

Through activity alone, a man should wish to pass the
hundred years of his life. Thus alone, and nowise else, lies

the true solution. Action (in itself) does not bind a man.

2. g o
They enter into dense darkness, who follow the Path
of Activism alone. And denser darkness still, they enter,
who follow the path of Quietism.

3. s, qEgy
Different is the goal reached by Activism, and different
the goal reached by Quietism. Thus we have heard from

the wise who told us so.

4. Rt =t
But one who pursues both Activism and Quietism at the
same time, transcends death by activism, and attains
immortality by Quietism.

5. FafEe

The man that ploughs, produces food; the man who
walks reduces the way. The man who can speak about
Brahman, is better than one who cannot. The kinsman who
supports his relatives, is superior to the illiberal one.

6. 4y s
The Riks come to the man who is wakeful, and the

Samans come to him who wakes. Soma says to the man who
watches ‘‘I have built my dwelling on thy friendship.”
7. g@r fag Tt .
The two hands look alike, but their capacities differ.
The yield of two sister cows is unequal. Even the twin
have not equal strength. 'Two equal kinsmen do not equally

support.
88
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8. agar it

The biped surpasses the one-footed one, but he lags
behind the three-footed. The quadruped is out of the
reach of the biped. He sees the ways and proceeds.

9. % fimrm :

Praise the glory of Varuna and his friend (Indra). Power-
ful, He upholds the heaven and the earth. The days of the
undutifu) pass off inglorious. Those who are duty-minded
cross all obstacles.

10, i afam, :

Household fire procures the strong steed, the famous
dutifu] hero, and the fruitful dame teeming with sons. Tt
is Fire that spreads through the world and bestows glory.

1. a3 e,

Prepare the cowstalls—that will give you your drinks.
Stitch the coats of armour, wide and many. Make iron
forts, secure from all assailants. Let not your pitcher leak.
Mend it strongly.

12. fim 1 e

Why do they, oh Maghavan, call you a Bhoja? Direct
me, T have heard you to be the Director. Oh Powerful
One, may my mind be inclined to activity, Oh Indra,
bring us Tuck that knows true wealth,

13. 3 wify

When the protection of Vishnu, (who thrice traversed
the universe for the sake of afflicted man) is near us, fet us
enjoy our wealth and body and soul.

£ RESH

When T embark along with Varuna, and urge the boat in
the midst of the ocean, and ride over the ridge of water and
swing in the swing, it is all pleasure and joy.

. 15 e )

By the grace of the Asura, wise men see with mind, the’
Dynamic one at their heart. The kavis plunge into the
deep—they pray to Bedhas for the features of the rays
(mobility).

V. G.7
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16. 1 93 Eﬂ'

Oh Indra, when you yoke your wandering steeds, your
follower places the thunder in your hands. With this, you
famous and resistless One, you smite down foes and many
a castle, c

17. spngear
Oh Indra, you have no cousins nor any companions.
Even from the beginning you are without any friend. It
is only through struggle, that you allow any one to esta-
blish friendship with you.
18. w7 & wdltg
Oh Agni, make great and cheerful Aramati known to the
Devayana Path-—Aramati who is celestial, worshipped with
gifts, exalted, moral and fond of Soma.
19. g &g esrieEn
" The premier Provident created the universes The
currents,run the course of Varuna’s Law. They neither tire
nor do they cease, like birds in the air, they fly with speed.

20. =zrrar g errar
The heaven and the earth, first of all, became truly
voluble about the Law of Rectitude. . God has made man
worshipful, and he seeks his soul and invokes (God’s gid).

21. a3 99 . ' .

Exalt Agni by deeds of Duty ; worship him with obla-
tion .and songs of praise—well-kindled, nobly fed, and
celestial_feader, he is skilful, inspirer and bearer of the
brunt in battle.

22. gz @ma _ N

To Indra sing a song—a lofty song to a lofty sage. He
upholds Rectitude and is Wise and laudable. :

23. fyly ww o ~

All men pursue His Law—the purifier and the lordly

Brahmanaspati. '

£ -



CHAPTER 1V -
HIGHER SELF

1. 7% 2, :

“ Duty for the sake of Duty " is what the saints did.
That is the foremost Law. They entered into the region of
glory, where self-made saints had gone before.

2w wan
. Oh Agni, let us follow the Right Tor the sake of the
Right, though raw, she (Rectitude) hath the ripe sweet juice
of the cow. For though the cow is black, she yields bright
food—fhe nutritious white drink.
3. a4 & iRy

Varuna has placed space in the trees, and strength in
the steeds, milk in the cows and fire in water. He has
placed sun in the sky and the Soma plant on the mountain
and Duty in the heart of men.

4 it AihiRan

Resolute Mind (Conscience) is the unfailing light in men
placed for true vision. All the angels unanimously and
unhesita(ingly point to Duty alone.

L

Agni has been placed in the heart of men—a seer within
the biind, the immortal within the mortal, the wise within
the fool, Consecrate us here, oh victorious God. May we
for ever be in harmony with you.

6. Garen :

T seek to satisfy Conscience which is present in all
(B3 men (10, Ttis the sole glorious monarch of all the
worlds. Born within, it passes judgment on everything.
Conscience rivals the sun (in revealing the truth).

7. siea g, ' )

Both the dark day and the white day are “there. They
Iotate tound the universe in turns, - Conscience, 3 strong
king, like the fire with its glow, crosstes the region of dark.
ness, - ¢

ot
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8. zmar &4
Pra}apatl has made the Right different from the Wrong,
and has planted in us regard for truth and repulsion for
untruth.

9. gRymE Rufagh ' -
It is patent to the thoughtful, that truth and falsehood
oppose.each other. Of these two Soma protects that which
is true and straight. The false, He annihilates.

10. a1 7 @y
I know not either the warp or the woof, I know not the

web that they weave, who engage in the struggle for exis-
tence. Whom shall I call my father ? Even one’s own
father appears to be another—a different self.

He knows the woof and he knows the warp, and he

speaks according to Law, he knows the secret of immorta-
lity, and upholds it, who proceeds by looking on himself as
another (i. e. without egoism).
12. 1 €4 e
He (Higher Self) dwells in the heart and sits in the
stream of Rectitude. Tothem who know him and release
him by resorting to Rectitude—to such doth he announce
great wealth.
13, gzg @=ii™r
He who sees himself in others, and others in hlmself
does not stray from the Law of life.

14. 7R waifn

How can grief and inertia touch him who sees the same
self in all the beings and has thus 1dent1ﬁed himself with

the interest of all others ?

15, S 1 E- ko a9 t

If we, men as we are, have sinned- against the Divine
Being, unconsciously, in weakness or msolence, absolve us
from the guilt, and make us free from sin, O Bavitar, alike

among both angels and men.
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16 7 & =it zat
It was not my act, Oh Varuna, 1t was a lapse It was
due to wine or emotion, or gambling or forgetfulness The
stronger force gets the upper hand, for the tume bemng
Evenin dream one ss tempted tq sin

17 g1 gont
There are two birds of beautiful plumes, equal friends
and allles They live on the same tree One of them
tastes the sweet fruit of the tree  The other abstamns and
grons i glory *

18 3{“{ 'ﬂ"{ !Zﬁf
The Immortal one (Higher Self) living in the same
abade with the mortal (Lower Self) moves forwards and
backwards, true to sts inward nature These two entities
are eternally opposed. They see the one, but miss the other

19 ity
The Lower Self should take guidance from the Higher
Self It should move as guided by the Hagher Self Ths,
m truth, 1s the good of such guidance that he attams the
fughest end
20 afie
They seek Him (Higher Self) but all cannot seck suc
cessfully (1 e find out) It 1s the wise who comprehend
bim with mind ~ One cannot neglect esther of them-—the
first or the second voice (Egoism or Altruism) s duty
advances unretarded

2! mrmta it
In my mind, Duties come, thoughts sprout, love flons
and will grows. These are all that go to make me up May
my mind be fixed on God

22w it

The words of the Veda form the station wherein dwefls

theTord Those who miss Him, what does the \eda asail
them? Those who hnow Him hnow * *

>
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23. 3218 way .
Thave seen the Super-man, bright as the sun beyond
darkness. Only by knowing Him, death can be conquered.
There is no other way to it,

. 24, o S ;

I }1ave tasted the Soma and become immortal. I have
seen light and visioned God. What can the enemy do to
me now ? When immortality is close at hand, what has 2
man to fear?

25. Ry gafa -

He soars higher and higher He takes up every form.
In all holy work, the Muni is the unfalhng comrade of the
Lord at every step.
26. 7= e

Let me for ever be there, where there is nothing but
joy, felicity, happmess and bliss and attainment of

satisfaction.



CHAPTER V
LORD OF THE BODY

Lggam
Waxing strong, bring fonh afand to Indra. Let it be
true to Indra, if he really exists. There are some who say
that Indra does not exist. Who ever saw Him? Whom to
honour ?

2 @ w@ @

The Deity, who as soon as He came to be known,
waked up men to a sense of duty, before whose breath the
two worlds tremble, and who is the perfection of manliness,
He, oh men, is Indra.

3 g g

He who made firm the trembling earth, and set at rest
the agitated mountains, who created the great heaven and
supported the sky, He, oh men, is Indra.

4. galim

He who slew the dragon, released the seven rivers, and
hurried the water from the cave of Vala, He who placed
fire between two stones, the victor in battle, He, oh men,
is Indra.

5. Famr fau
By whom this universe was made changeful, who re-
fegated the Dasas to a subordinate position, who like a
gambler aims at and attains prosperity, lordly, He, oh
men, is Indra.
6. % wm iR
Of whom, the Terrible, they ask, ** Where is He?” or
verily they say of Him, *‘ He is not,” He, lordly, like a
bird, sweeps away the wealth. Have faith in Him, for He,
oh men, is Indra,
7. @ v
He who guides the fat as well as the lean, S
the suppliant priest-poet, who fair-nosed,
presser, e, oh men, is Indra.
95

2

.
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CHAPTER v

24. & 37 gy

Thou hast i TN
manifoct ; all treasure§ in Thy sole possession, treasures
Magh anl treasures hidden. Defer not, oh Lord of

a, i . s .
95 m“}r’ Ongolng. Thouart Director Indra, Thouart giver.
- _Up}ilolder of Law, wealth-giver, strengthened by Soma,
fe is the b_estow.er of‘ precious riches. In Him all the paths
o 218“’;‘%61%’ ;;1% like rivers that commingle in the ocean.

}fndra is Fhe Lord of heaven and Indra is the Lord of
e}zllrtL, Indra is Lord of waters and of mountains, Indra is
the ord. of the noble and of the sages. Indra is to be wor-
shipped in rest and in effort. '

27. arge T

Greater than the Night and greater than the Day art
Thou, oh Indra, vaster than the sky, and the water of the
ocean. Thou art vaster than the extension of the wind or the
end of E\he world—vaster than rivers and our lands, is Indra.

28. afy ar
. No hero may conquer you, oh Indra, no strong, no brave,
no insolent warrior. Not one of these is match for you, oh
Indra. Thou far surpassest all these living creatures.
29. g& g @

Thou alone art the Lord of the five sects, famed among
the people. My wishes cling round Him the Leader,
invoking Indra both at evening and morning.

30. 7z7 =t gu

His three steps, filled with honey, shine for ever in own
glory. Who alone upholds threefold, the earth, the. heaven
and all the living creatures.

31. iRy R

What fault did you s
““ 1 would lie hidden.”’ '
your body, though in the congregation

may do otherwise. ¢

32. &y &9 sfoed . . .
ears—it is His form that we se¢ 1n

In every figure He app
all. Indra )i,n }glis glory, is multiform. He appears .51mu13a-
neously in tens and thousands of places-so many are his steeds.

ee in us, oh Vishnu, that you said
From us as we are, do not conceal
(of the Iranians), you
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33 g gefat

He gives up the friendship of former friends and passes
on to and walks with others. He neglects those who do not
think of him. Indra persists through ages.

M g .

That You appear to wax strong and roam about
declaring Your heroic deeds, all these that are called Your
battles, ure mere illusions. For, oh Indra, You never have,
nor ever had, any foe.

35. ar % apqax

Prdising His actions and practising, et us accomplish
more of his Asha (Rectitude)., May Indra of mighty deeds,
swift and car-borne, be pleased with that—the Infallible
(Nasatya) as He is.

36, Fdr ar ¥

They, whose hymns you used to hear before, were also
mere human beings. 1 also invoke you, oh Maghavan. Be
mg‘ guide, oh Indra, like a father.

7. wrqmfm sl

Here am I, oh invoker, fock at Me. I dominate all
creation, by My greatness. The ordinances of Rectitude
makes Me mighty. Intent on destruction, I rend the world
to pieces.

38. A%

None is superior to You, oh Indra, and none greater.

There is none even equal to You, oh Vritra-slayer.
3. =fufE

Thou art a sage, the Firstborn one, sole Ruler over all,

by strength. Thou Indra holdest all wealth.
40. 73 =

Indra give us security from that whereof we are afraid.

Kill the enemy and foe.
41, i:ﬁxﬂrg g
With Thee to help us, oh Ind:a, let us_answer all our
enemies, For Thou art ours, and we are Thine,
42 gfdez
Oh Indra, T wish to be as much as You yourself are.
Inspire the singer and do not abandon him to vice.




CHAPTER VI
LORD OF THE SOUL

1. TN, S g .
v I would now declare the great skill of famous Asura,
aruna. Standing on the firmament, he measured out the
world, with the sun as the yard-stick.
2. o 9 wan
. Whlther do those stars depart at day, those that shine
high in heaven at night? True to the inviolable Laws of
Varuna, the moon moves on in splendour at night.

3. 3% R wsr :
King Varuna hath made a spacious path-way, for the
sun to travel. He made a foot-hold where there was none,
for foot to set on. He can rightly diagnose, what afflicts

the aching heart.

4. sreqaTg
The all-knowing Asura propped the heavens. He
measured the width of the world, He sits in the whole
world as its Sovereign. All these are the deeds of Varuna.

5. @AM
Varuna made a path-way for the Sun, and for the water
of the rivers to go to the sea. Like a slap thrown out, he
sends the seasons in order, and makes the great year out of

the days.
6. 7w g & .
Mighty Varuna, we spoke forth your worship here-to-
fore, we speak it now, and we shall speak hereafter. For in
Thyself, oh invincible Lord, the inviolable laws are rooted,

-

as if on a rock.
7. ¥Ry g-o1ey . .
Wise verily are the great creations of Varuna. He con-
firmed the heaven and the earth. He spredd the high
heaven wide, and divided asunder the earth and the firma-

‘ment. :
’ 100
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8. war g
So worship the great Varuna. Revere the wise Guard
of Immortality. May he vouschafe us His threefold pro-
tection. Let heaven and earth preserve us within the lap.

9. qup gy B

The strong (worshipper) has milked for the -strong
(Varuna) the nectar of heaven—the son of Aditi cannot be
deceived. Inasmuch as Varuna, in his wisdom, knoweth
all, may He, the Holy one, grace the sacrificial session,

10. gt fiyg .

Sharpen the insight of him, Varuna, who strives the ut-
most, sharpen his duties and deeds, so that I may cross
through all misfortune and get on the ship that bears us
safely.

HEECE S ol

We remove thine anger, oh Varuna, b) obeisance,
oblations and sacrifices. Wise Asura, king of all, remit the
sins, by us committed,

12. 35 war a=n
1 sometimes ask myself as to thow to find favour with
Varuna. What gift of mine would please Him, kind though
He is. When with joy I would find Him gracious to me.
13, aip & q¥g
Kill us not, Varuna, with those dread weapons, which
Asura, at thy order, strikes the sinner. Let us not pass
away from light to exile. Save us from the enemy, so that
we may live.
14. w1 g g
Far from me, oh Varuna, remove 2ll danger. My Hols
Emperor, accept me graciously. Release me from sin, 25
one releases calf from the rope. Nene czn even move the
eyelid without Thy permission.
15, mig wiwm: .
May I not live, oh Varuna, to witness the destirntior =
my wealthy liberal dear friend. Ok king, may 1 rever &5
away from the wealth of self-command. Lopd vr =
speak with heroes in the assembly, L=
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16. 9= a3
Fft:r to know my fault, I question others; I approach
the wise, oh Varuna, and ask them. This one same reply
all the sages give, * Surely Varuna is angry with thee.”

17. fBrar e ‘

. What is my‘such great fault, Varuna, that you wish to
strike your admirer. Tell me of it, invincible Sovereign,
and quickly would I become sinless and approach thee with
my homage.

18. oy grarfa '

‘ Free us from the hereditary faults, as well as from those
whch] we have ourselves committed. Oh king, release
Vashista from Sin, as lightly as a cattle-lifter does the calf.

19. gfeF g9,

Oh Varuna, when through human failing we commit
offence against your Divine Being, and when through
thoughtlessness, we violate thy laws, punish us not, oh

God, for those lapses.

20. ey 75,

If as players, we have played foul at games, whether
that is true to our knowledge or we know it not, cast all
these away loose, oh God, may we be favourite to you.

21, i gy A
May we slave-like serve the Merciful? May we, free

from sin, propitiate the stern Lord ? The great Lord gives
wisdom even to the simple. And the wise,.the wiser

Lord, leads us to prosperity.

22. 5 F :

May this land of Sovereign wise Aditya, surpass others

in greatness. I beg renown of majestic Varuna, the God”
who is exceedingly kind to thé worshipper.

23. Fy gzl : .

He shows mercy even to the sinner. But -let .us

aiaéroach Him Varuna, sinless. As we follow thé laws. of
Aditi may you provide us with -welfare: :

- -
a
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24 7 ;i

Asura Varuna, Thou art Sovereign over all, be they
Devas or be they mortals  Grant unto us to see a hundred
autumns. May we attain to the age, that obtarned before

25 @ sr@ wam: .

He sprang up as the First of all Entittes, at the source
of the cosmos, at the beginning of creation Tootless and
headless, both his ends concealing, He draws himself to-
gether, 1n the home of strength

26 g gur

He looms bright, incorporeal, unscnthcd immaterial ,
pure and untainted He 1s sage and savant, Ommprcscnt
and self-existent  All along, he arranges things according
to thetr grade

27 naqd wa

1 know all the ways, Oh Lord, and today, I laud
Thee, Oh the Formless one  Yea, I who am poorand weak,
praise Thee, the Mighty, who dwellest beyond the heavens

28 w1 fageas 9k
All the world adorns the Omnipresent Beautiful He
moves about 1in His oun glory Greatis the name of that
brave Asura  Multiform, He dwells in immortality

29 q@ 4

May ours be the heroic and vigorous Marut, who 15 the
mvisible director of men, so that we may cross the ocean (of
troubles) and get a resort and proceed to you, our perma-
nent home

30 @Ry

All the creation ts different, one from the other. Valas
holds the Devas, and yet tires not  The All-one 1s the Lord
of what 1s fixed or mobile, all that walks and flies, vanous
and different

31 mudx g w
‘Thou art the king of the Devas and Raksasas  Asura,
protect us, human beinge  Thus art the king of the saints,
Lord of the Magha {(congregration) and our refuge Thou
art true protector and comrade.
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32. 7g1 %21 =
Whenever a man seeks a merciful Lord he worships
Varuna, the Lord of the fallen.

33. gar guwny ,
I ponder closely the Ever Old one. That Mahas of
ours, is the friend of Father Sire. Singing the praise
whereof, the Devas take their stand on the wide extended

path-way.
34. =11 A1 fEE
When He, the Divine Being, came for fellowshxp——V ish-
pu to Indra, Godly to the Godlier—Bedhas (Bazda) had
conquered the Aryans of Trishadha, and made his followers
partners in the common Law.



CHAPTER VII
MITRA—TWO IN ONE

L g
Imaged Indra, and Unimagéd Varuna, to us, the com-
mon people, give great strength, for the due discharge of
our Duties. And to him who loves well, give continued
strength. May we, in fight, subdue the wicked.
2. gureg
One of you twain, is called a Universal Ruler (Emperor)
and another an Independent Ruler (Monarch). You are
great and powerful. Itis with your power and strength
that all the angels of heaven are powerful and strong,
3. ug wst @i
By your strength, you have pierced the spring of floods.
You have made the sun the lord of the sky, Indra-Varuna,
to the great delight of this skilful (singer), may you inspire
and re-inspire his insight.

4, E?ﬂﬁi'{ okt
You carry us through hattles and frays. In the produc-
tion of quietitude, you know the measure. You are the
skilful lords of two-fold wealth; Indra-Varuna, accessible as
you are, let us invoke you,
5. s
Indra-Varuna, when you created all the creatures of the
world by your might, Mitra adorned Varuna with serenity
but the Other One, the Terrible One, flew with the Maruts
6. 7 gwm
That Varuna's high worth may shine pre—eminent, 3 ¢-s
Twain have measured cach his proper prver end migh:
The One, by his warning, szves rren t2e slock, ohe
Other procures much with the Felr 7 few.
7.1 999 R .
No trouble, no misforszme, InfoeTrrme, np oSher
from any side, assails the e Sree zness
Ye visit'and enjoy, oorer Zom s oS oxila o
injure him, - T -
V.G.§ = !




CHAPTER VII

St

.VS ith your divine protection, Leaders, come to us. Hear
my invocation if you please. Bestow ye upon us, oh Indra-
Varuna, your kind friendship and kinship.

9. srEnrRe TR ‘

. In battle after battle Indra-Varuna, be ye our cham-
pions, ye \§’110 are people’s strength. When both the oppos-
ing bands invoke you for the fight, and men pray for gain-
ing offering and progeny.

10. =7 e '

Where heroes come together with their banners raised;
in the war where none holds anything dear, where all the
world looks up to heaven in fear, there do ye, Indra-
Varuna, cheer us up.

. spafan®

Even heavenly waters self-lucid in their seats, endowed
godhood on Indra-Varuna. One of these holds back the
alien people, the other smites the resistless foemen.

12. g=nfy er=:

One of you Twain destroys the Vritras in fight, the
other one evermore upholds his Holy Laws. We call on
you, Mighty Ones, with our hymns of praise. Vouchsafe us
your protection, Indra-Varuna.

13. gy afife

Praise those two Adorable ones for the sake of strength.
Indra-Varuna shine in their glory. One, by his strength,
kills the Vritra with Vajra, the Other, a Sage, consoles in’
troubles. :

14. guat asg

Accept the sacrifice, listen both of you, to my call.
The priest hath seated him after the ancient texts. My
prayer of welcome goes forth to both the kings, drink ye,
the Soma meath, from the Director’s bowl.

15. g9 <

May your great Law be effective in heaven. and earth.

Be ve our leaders, for our great advantage. To heaven and
eaerzh, 1 offer this my homage with food of Agni, as I pray

for riches.
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16 3 grgy
May that priest, oh Adityas, who with his sacred mfts
and adoration, brings you to aid us with your might, become
proficient in Duty and Moral Law  May he be equipped
for right-going .

17 agu fa

Infallible Mighty Lords—all this belongs to you For
you, there 1s nothing wonderful or great Guile follows
close the men who are untruthful There are no secrets

which are unknown to you .
B ww

Mitra-Varuna these things have been placed before you,
m sacrifices  Convey us safely over every peril Prowvide
us evermore, with welfare

19 e A

Protectors of Rectitude, whose laws are ever true your
chariot, you ascend in the sublimest heaven Oh Mitra-
Varuna, whomsoesver you favour here, to him the rain with
swectness, streameth down from heaven

20 sz gy

The Maker of the day, the Strong One, has established
heaven and earth, on the basts of Rectitude Great 15 the
skill of Mitra-Varuna Tike the Moon, that (shill) has
spread its rays everywhere

21 vy frEeen

Wise Mitra-Varuna, with Rectitude and shill you guard
the Order of the Lord  Ye, by Rectitude, govern all the
world ‘The sun in Heaven 1s your refulgent car,

22wt ar ey

Asura Mitra-Varuna, this hymn to you, hhke foed ancw,
T offer. Onec of you s a lordly unerring Leader, and the
other one, his friend, calls and urges men to acticn,

23 @ yReaam .

‘They have long noses They are the restramners of
wrrectitude  They are difficult for the wiched mortals to
escape  Varuna \litra, may your path of Reetitude bear us
over trouble as a boat over waters
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24. = oy

The robes which you put on are broad. Your counsels
arc faultless and effective. All falsehood you conquer,
Mitra-Varuna you are united in Rectitude.

25. 7ay e,

Dyaus extends your high dominion. The cords you
bind with, are not made of ropes. Far from us still be
Varuna's displeasure. May Indra give us spacious room to
live in,

26- aq‘r%ﬁ-{ N

‘The footless one precedeth footed creatures. Who
marketh Mitra-Varuna, this your doing ? The embryo of the
universe supports its burden. It fulfils Rectitude and
subdues falsehood.

27. 3fy at &y
With hymns I call you, when the Sun hath risen, Mitra
and Varuna, whose deeds are holy, whose divinity is sup-
reme and ever-lasting and who come with good heed at
cach man’s supplication.

28. fmm fare

Bring gifts to Mitra and liberal Varuna. Emperors,
they never have any lapse even in mind. Their station
shines on high through ever-lasting law. Both the amiable
heaven and the earth are covered by them.

29. gara i '

Strong, they both dwell in the same abode. Great, they
both come together with the same purpose. The sages up-’
hold the step of Rectitude, the highest concepts, they keep
concealed within themselves.

30. gr f& g

They are the Asuras. Among the Devas they are the
Lords. May you both make our lands prosperous. May
we approach you, Mitra-Varuna, where time and space -

draw together.

31. ag wam
Let us praise Him who created this universe. All the

creation is subsequent to Him. By our praises of Indra, :
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we would propitiate Mitra, and wait upon the Lord with
adoration.
32. a3 fen L
This Mitra, adorable and auspicious, grew to be
Bedhas (Mazda) king and kingly.” May we enjoy the grace
of Him, the Holy, and be in his favour,
33. fagd et
All the world knows of this. Therefore they call
Varuna by the name of Bedhas. As for you, oh Indra, you
are known as having slain the Vritras, and as having released
the obstructed currents.
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ASWINAU—ONE IN TWO

L sy &Y e (
Come to us, oh ye Aswin pair, bringing your precious
treasures, come—ye two Rudras, whose path-ways are of
gold, and who are cheerful and rich in store of wealth.

2. a1 A ¥R

~ Come down with.the Devas. Come Nasatyas together
friendly in your chariots. Betwixt you and us, there is
ancestral friendship and common kin. Remember and

regard it.

3. a9 & g
Sweeter than the honey, you two are. Rudras and
sustainers, as you are, you shower mercy. As you cross the
ocean, well-dressed food may strengthen you.
4. 317 qa1g o
Truthful Twins, come from before and come from
behind, come from above and come from below. Come
from all sides with wealth that all can share. Protect us

evermore with peace.
3. gaterTa :
In the matter of gift, you are ample and unfailing.
You get on the car of words, for our comprehension. Come
here unto us, oh Aswins, with those aids wherewith ye help

our thoughts to further holy acts.
6. g4 arat

By the strength of nectar, you rule over all people in
supreme dominion. Come hither unto us, oh Aswins, with

those aids wherewith ye heroes, you made the barren cow

give milk.
7. a5 gFA0 ¢ ,
Cultivating barley with the plough, and .milking out
food for men, you wonder-workers, blasting out the
Dasyus with your trumpet, you made a wide light for the

Aryas.
ryas 110
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8 a7 &
Bring here nourishment for us, ye Aswins Twain.
Sprinkle us with your whip that drops the honey-dew.
Prolong our life, wipe out our trespasses, repel the enemy
and be our companion

9. ga f aif
You laid the germ of the world you placed it in the
universe. Lordly Twain, Aswins, you have sent Fire, nater
and trees,

10. 75 g enn

You are doctors having medicine, and charioteers

having skill in driving. Strong Aswins, you give strength
to him who offers oblation to you with sincere heart.

11 g5 w71
You two are Vasu—and—Rudra, very wise and sus-
tainer. Strong pair, grant us our wish—that wealth which
Aucathya asked you, when you came with unstinted
succour.
12. T AT
Born here and here, you flourish together—by your own
stainless body and name. One of you is the bold victor of
Sumakha. The Other is the noble son of Dis.

13. srmgfay
You are the friends of all afflicted people—the sup-
porter of the old maid, the sustainer of the hungry and the
low. Youare the healers Nasatyas of the blind, of the
feeble and of the sick.
M4 5 qa: g
Whom do you visit, whom do youapproach and to whom
do you direct your car? With whose devotions are you
pleased ? For our benefit, we long for you.

15- xezamt f¢ from !

Beloved ones, you are most Indra-like, and also most
Marut-like, Wonderful, wondrous, car-borne, and chario-
teers, You tide on a chariot, filled with honey, and thereon,
ye Aswins, you go to the offerer.
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16. Sa=1 g
What do you do, Oh Dasras, and how do you stay, when

you find'the non-sacrificer flourishing? Let the niggards’
life decline and decay. Give light unto the lauding sage.

17. zrga @ qam ‘

Come to us down first, like a pair of horns, come with
rapid motion, like a pair of hoofs, come like two chakravaks
in the grey of morning, come like two chariot wheels at
dawn, oh Mighty Ones. -

18. q%mgq{ ©

United like two undying breaths (inspiration and expi-
ration) like two confluent rivers, come with two hands, most
helpful to the body, and guide us like two feet to what is
precious.

19. ggv Igfa

The Right-doer goes towards you by Rectitude—he
rises right to Father-Bedhas. Be pleased with this laud of
singer. I bow to you—come down.

20. guuraiE:

Ancient is your home and auspicious is your friendship,
Heroes, your stronghold is the Ganga. Renewing your
auspicious friendship, let us rejoice together with draughts

of meath.



CHAPTER 1X
MONO-THEISM

1, gmg: qat *

That which was eustent even before the dawn, the
great Cternal that existed at the source of the universe, that
which validates the sacrifice to the Devas, 1t 1¢ this truth—
there 1s only one dnvanity 1n all the Gods

2 @ g o 3 *

The Devas may not worship here  The knowing Pitars
may not worship there, that which forms the common
feature of both the cults, 1s the truth that there 1s only one
divinity 1n all the gods.

3 & xgen

My thoughts turn to many scenes I glance back to the
ancient rituals (when different gods were worshipped in
diiferent clans), Before this burning fire I solemnly declare
~—there 1s only one divinity 1n all the Gods

4 gy wRw
The same King 1s worshipped eserywhere  Extended
through the wood, (throughout the whole world) He lies on
cvery couch. One of them brings forth the child, and the
other becomes 1ts mother (some one discovers and others
adopt the truth that}—There 15 only one disimty 1 all ¢t
Gods

5 wnfeyg gig
Rooted 1n the old plant, forthwith He grows again =~ ¢+«
younger, fresh and render (old God 13 worspped « der 2
new name), ‘Though they are wo.empregnated, He rmaces
them fruntful (uninfluenced, develops the came 1dr2) Tie—
13 only one divinty in all the Gods.
b =rg: qwrey y
‘The child of two motkers (Izdraz and I-, npze 2=
1t soars high unrestrarzed. It fe'fomg t-2 Lee =77 0
Varuna as well as his friend. TEeze fs exfrene €75 T
all the Gods.
I

[}
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7. fgwmar &y '
The priest who is proficient in both the cults, is the king

of the synod. He knows the root (original) as well as the
branch (reformed church). They who speak sweetly, bring
him sweet addresses. There is only one divinity in all the
Gods. )
8. ey 7oy
At close range the vision is perverted; to a warrior,
the Wh?Ie world seems to be fighting against him. Deep
down h.es the thought that is in harmony with the world.
There is only one divinity in all the Gods.
9. 4 /R
T!le hoary envoy (the mediator) comes between them.
He shines in his splendour, and looketh on us clad in won-
drous beauty. There is only one divinity in all the Gods.
10. [ERURITRIF
Vishnu, the Protector, maintains the loftiest station,
providing lovable permanent dwelling places. Agni (the
dutiful householder) knows them all. There is only one
divinity in all the Gods.

1. qrar ==
Its limbs (Aryan culture’s) are glorious. One of them

is bright and another dark. Thus one of the two sisters is
black and another is white. Yet both of them tell us that

there is only one divinity in all the Gods.
12. amr = 7=

Both the mother and the daughter cow are competent to
yield what one desires. Both of them are based on the seat
of Rectitude. For there is only one divinity in all the Gods.

13. srer 9@

One of them licks and brings up the other’s Xoun’glix)g.
That region, where the cow places its udder, flourishes with
the milk of Rectitude. There is only one divinity in all the
Gods. ‘

14. gz qed
The procedure takes up many forms. It goes up, and
mounts the apex. Iknow the seat of Rectitude and advance.

There is only one divinity in all the Gods.
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5.2 g5
Within a wondrous place, the twain are treasured. The
one is manifest, the other is hidden, One common path-
way leads to two directions, There is only one divinity in
all the Gods.

16. =31 ¥a:

Let the cows (Philosophers) move about without attach-
ment for its own calf. They yield everything, and lie un-
exhausted. They are ever new, and fresh and youthful.
Thereis only one divinity in all the Gods.

17. gz *

The Bull (Prophet) moves about in one herd, but
scatters seeds (gathers recruits) in another. He is Bhaga,
King, the Earth’s protector. There is only one divinity in
all the Gods.

18 fra g

Let us pray for horses for the wise hero. Sixfold they
bear him, or by fives are harnessed. There is only one
divinity in all the Gods.

19. Ymegem

God Twasta, the omni-form Creator, produces and sus-
tains many arace. All these races belong to Him equally.
There is only one divinity in all the Gods.

20. ot m

He has united the two great congenial Bowls (cults)
Cach of the pair is laden with his treasure. Tte Hero is he
who gathers riches {of both cults). There i ¢czlr one dn--
nity in all the Gods.

2L, gt = A gfudy

Yea, on this our earth, the sll.emsteiner dwells 1xe 2
\ing with nobles around him. I= %% ectior
{gathering riches of both the culse’ m=st &= safets
is only one divinity in all the Gade.

22. Bifvrati .

. The herbs and waters 200 7rue pooperey, fozep T7
brings all her weahth frzeel” Mar we, 28 Sz 2 ™
share goodly treaszras. Tlessixenly cme SRS T°
the Gods. -

.
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23. gudf Ry
. The sages d_esigpate Suparna by various names—though
he is only one. "This they do at the synods and in rhymes.
While they take Soma, they measure the twelve (syllables).

24. u=: goof: ‘
Suparna is one. He entered into the universe. He
supervises the whole world. With pure heart, one can see
Him near. Nature licks Him and He licks Nature.

25. way A,

' Thou art the one adorable for the many, oh Manyu.
Fit up every clan for the struggle for existence. Perfectly
resplendent one, with Thee to aid us, we will uplift the
glorious shout for conquest.

26. a7 T2
The other Fires are verily thy branches, oh Agni. The
immortals all rejoice in Thee. Vaiswanara, centre art thou
of the people, holding them together like a post.

27. & 9= Iq
Oh Agni, Thou art Varuna and Mitra. The Vasistas,
with their holy hymns, exalt Thee. May all wealth flock
to Thee. Preserve us evermore with welfare.

28. ud F=
Thou, at thy birth, art Varuna, oh Agni; when kindled
thou becomest Mitra. In Thee, oh Son of Strength, all
Devas are centred. Indra art thou, to man who brings
oblation.
29. f a1g7=, _
The phrases that the sages chant, or some others recite
along with proverbs, I would now utter those true mottos—
‘Do not set one Deva up against another in the matter of
their greatness.”’
30. g =7539T )
There are no eldest amongst them, nor youngest,
any middlemost. All of them are great ir} strength. ’{‘h.ey
are noble in birth,—the sons of Prisni (Veda). Divine

beings, come towards us.

¢
nor
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31 4t :
He who is our Father, Creator and Disposem, wie
knows everything in the universe, who sinclz 3= Iwiwz EF
many names, all the world goes seeking for 3m.

32 = frd .

They call Him by various nzmes—Iniz. Mitra,
Varuna or Agni. Heis also called the fircims Suparnn.
The Entity 1s one—sages name it remimmlr ar Agnh
Yama or Matarishwa.

e

P



CHAPTEK X
RUDRA—THE GREAT LORD

L yawer fam
Rudra by day, and Rudra at night, we honour with these

our songs, the Universe’s father. Him great and lofty,
undecaying, blissful, let us call forthwith, headed by the

sage. ‘
2. &4 4@ o _

With humble adoration, show’ this day, your song of
praise to mighty Rudra, Ruler of the brave. With whom the
eager ones, going their ordered course, He comes from
heaven, self-bright, auspicious, self-possessed.

3. 99e 9
Thou art-beyond the heaven and the skies. In thine

own native might, bold of heart for help. Thou hast.made
the earth the reflex of thy strength, Embracing flood and

light, thou comest from heaven.

4. § qeq A .
Whose amplitude the heaven and earth have attained,

neither the rivers of the skies whose end reached, (nor the
end of whose strength, while he is fighting with pleasure)
—one alone, you created the whole world.

5. gda faA

Come ye all together, with words of praise, to the lord
of Heaven. He is the sole Lord and supreme over all. The
ancient one, he still inheres, in all that is new. All the
diverse different roads lead to Him alone.

6. gar &4 . .
To Rudra, bring these songs, whose bow is_ firm, the

self-dependent God, with swiftly flying shafts, the wise,
the conqueror, whom none may overcome, armed with

sharp pointed weapons. May he hear our call,
‘ 118
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7. % ez

From heaven, from earth, 1s bruited forth the greatness
of Him, the resplendant, the firm, the fiery. No foe hath
He, no rival, no equal—the skilful and the bold.

8.m3al B

How could the Rishi then, our predecessor, reach the
end of thy unequalled glory, as your father and your mother
were born along with your own self (you are not born from
another) ?

9. & 7a: afmm .

Thou art the limit of the Universe, the Master of lofty
heaven with all its mighty heroes. Thou hast filled all the
regions with Thy greatness, yea, of a truth, there 1s none
other like Thee.

10. 5 g g

Do you not hknow Him—Him who made this unnerse?
He dwells in your heart aswell. To some He appears as 1f
shrouded in a mist—to others He 1s a matter of' conjecture
only. He s the source of the Categorteal Imperatne and
i Him is the heart’s rest.

1. @ zded
He, excellent 1in glory, 15 the guest in every house, and
finds hike the Talkavi bird 2 home n every tree Bene-
volent to men, he scorns no one. Triend to the tribes, he
dwells with every tribe.
12 o ¢ X
Such is God. Heis present in every place. He is the
first born, Yet heas stall in the embryo., He 1s all that has
been born, and all that will be born. Universal, he duells
in every body.
3 a3
Praise Him who wields the bow 2nd the arrow, and who
is the Lord of all assuage as well. Serve with obedience
Him, whos both imaged Deva and unimaged Asura.
1wy At
Worthy,Thou carriest arrow with the bow. Worthy, thew
hast 2 beautiful necklace of many colovss, Worthy, £ on
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pitiest one and all. None there is greater th;m,you, oh
Rudra. a

. Reoager age:

May the Asura, the gold-handed leader, the self-depen-
d’ant comforter, come down, to us, retarding Rakshasas and
3 f}tudhanas. May the Deva appear every evening, praised
with hymns.

16. fezorarfir:
The golden-handed Savitar, far-seeing, goes on his way
between the earth and the heaven, drives away sickness, for-
wards the sun, and extends the sky through the darksome

region.
17. qzaea afgy
From the wise Creator, Deva and Asura, we pray for
great strength. He, by his self, gives protection to the
worshipper. May the great God appear before us in his

splendour.
18. gfy@r qang
Savitar is in front, and Savitar is at the back, Savitar is
above and Savitar below. May Savitar send us perfection

and may Savitar award us long life.
19. &1 g9
Hither we call for aid Rudra, the impetuous, the per-

fector of sacrifice, the wonderer and the wise. May he
repel from us the anger of the Devas. Verily we desire

his favourable grace.

20. 7 g sfraa

Never is he, oh Maruts, overcome or slain, nor doth he

decline, dwindle, or decay. His treasures, his resources
never waste away, whom whether he be prince or Rishi you

direct.

21. g gty

Pushan rose to move on distant path-ways, on the road
far in earth and far in heaven. In both the worlds he travels

and returns with perfect knowledge. y

t
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22. 3 gi -

He who made the heaven and the earth and gave shape
to the whole universe, (bring that Twastar here, oh sacri-
ficer). Hotar, more skilled in sacrifice, bring hither with
speed today, that God Twastar, thou who knowest.

23, gur Fhg
How is wise and laudable Brihaspati extolled? By

which words and which hymns? May the single-footed
unborn, the Ahi of the deep, listen to our call with Rikvans
sweet to hear. .

24. ag wad
Brahma created cow and horse and herbs, and trees and
hills and water. He, bounteous, placed the sun in heaven
and spread the laws of the Aryas over the land,

25. @nn
Agni, thou art the Asura of the Mazas heaven, thou art
the strength of the Maruta, and lord of food. Thou movest
(in concord) with moving wind. As dispenser, Pushan, -
thou thyself givest protection.

26. o e
The great, the small and the midlings, all elect Agni at
the sacrifice, and none other than the Agni—Agni the ins-
pirer, the ornament of the Assembly, priest and controller
of thought.

27, 0 =g afim
The rivers flow at the call of tte ever-moving Rudra.
He wields within Him great Are=ci {ictivizm). With thez
Parijman, moving round his vast do=z2in, 2nd roanirg, be-
dews all things, that are withiz. i

28. fofnE:
With firm limbs, meltifzrm) tte gtronp, she =vo
adorns himself with brizke go!2 decrrasions. From Foo=

from Him, who is the migZey sevrzn of this ezl 57
never departs., "
v.G.5
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20. zmr R Y .

Yea, here were they, thy friends of ancient time, who,
born of old, have served Thee, oh Active One. Remember
them, oh Omni\-present, the oldest, the midmost and the
youngest worshippers.

30. ggmat Ay

In the God’s mansion stood the first created, and from
their separation, came the latter.

Three (Indian Gunas) unmixed hatch the world. Two
of them (Iranian Manyus) form the noisy material world.

31, @y &y &

Slay us not, nor forsake us, oh Rudra, let us not be the
object of your displeasure. Make us sharers of covetable
Barhis-grass. Preserve us evermore, with peace.

32. sgg@ =

When shall we sing to Rudra, the wise, the most liberal

and the strong—sing to our hearts content ?

33. qur v fsy

Be it as Varuna, and his friend (Mitra) and Rudra desire,
as they all desire in rejoice.

«



CHAPTEK XI
NONE ELSE

1. fieami:

In the beginning Hiranyagarbha alone existed. He
came into being, He became the Lord of the universe. He
upholds the heaven and the earth. Whom else should we
adore with oblation?

2 7 anmar

He created the soul and He gives strength. All the
worlds obey Him. 'The Devas are his disciples. His
protection is immortality, though death comes from Him as
well. Whom else should we adore with oblation ?

3. 2: wor

He is supreme over all that lives and all that sleeps.
He is the sole Ruler of the Universe. He is the lord over
bi-peds and quadrupeds (all animals). Whom else should
we adore with oblation ?

4. 7 ¥ Ty

Whose greatness the Himalayas declare, as well as the
sea and also the Rasa river. All these belong to Him. The
regions are His arms. Whom else should we adore with
oblation?

5. ¥ e

He made the heaven high, and the earth firm. By him
the sky and the firmament are supported. He measured the
regions in mid-air. Whom else should we adore with
oblation ?

6. z

Whom the two worlds look up for kelp, now trembli=z
and now reposing, and for whom the sun shines—Whom elrs
should we adore with oblation?

7. s g 3y .

When the g;irpordhlw::er spread over the poi=oe-
containing within it the gerz a2d producing fire, 2o =%
into being the only soul of all the Deyzs. Woe= &
should we adore with eblasic= 2

1>
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8. afirerdl ’
I.{c, in his might, surveyed the floods, containing pro-
ductive force, and generating worship. To all the Gods, He
1s the Super God. Whom else should we adore with oblation ?

9. @y & fidiw . -

. May He, who is the creator of the world, and, who
truthful created the heavens, not injure us. He brought

forth great and bright waters.

10, wyrem Farat i
He is the soul of the Gods, and the germ-of the Universe.
This God moves about at free will. One can hear his
voice, but not see his form. Let us offer oblation to this -
air-like God. '
L getigd &

Prajapati, there is naught other than you. All the world
moves about you. Grant us our hedrt’s desire when.we
invoke thee. May we be lords of wealth.

12, a1 weey

As the morning breaks, how and whence does God seek
the friendship of the mortal ? How and which-wise is His
friendship for the friends, who have entwined in Him their
firm affection?

13. =y a1
Who would praise with words the Soma-lover ? Which

pious man would appreciate the rays of the dawn? Who
would seek the equality, the friendship and-the fraternity of
Indra ? Who would approach the sage for protection ?
14, @raa foa, |
Agni, men seek Thee as a father, with their prayers.
They win thee, bright-formed, to brotherhood by holy
acts. You become a son to him who worships you, and as
the trusty friend, thou guardest them from attack. )
15. gredreaa ) ‘

Lord of the House, be you our promoter. .
wealth in kine and steeds, oh Indra. May we be ever

youthful in thy friendship. " Be pleased in us, as a father
with his sons. '

Increase our
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16. afim =

I deem Agni, to be my kinsman and my father ; I count
him my brother and my friend for ever. I honour the
bright and the holy light of Surya, as the face of Agni.

17. g :

Before, behind, above, below, may You, in kindpess,
protect us, oh benevolent King. Save a friend, oh friend— .
Eternal and immortal as you are, save this one who is mortal
and perishable.

18. 51 f wr

You are to us, as father to the son, a relative to a rela-

tive, 2 worthy friend to a friend.
19. g3

If, Agni, I were to become you, and you were I, then

would your grace be effective.
20. 3 wiffiem:

This one, Oh Varuna, though your own eternal friend,
has sinned against you. Sinful as long as one is, ke cannot
unite with you, Holy Lord. ise one, purify your panegy-
rist and grant him welfare.



CHAPTER XIT
THE TRANSCENDANT

l. gzeaft gaw
A thousand heads hath Purusa, a thousand eyes, and a
thousand legs. He pervades the whole universe and yet

transcends it by ten inches.

2. g9 g ‘
The Purusa is all that has been, and all that is to be.

The Lord of Immortality—which is independent of material
nutriment.
3. wamraEy

This universe is the sign of His greatness. Purusa is
greater than that. All creations represent only one-fourth
of Him. Three-~-fourths of Him are eternal in heaven.

4. furgd

Three-fourths of the Purusha went above. One-fourth
of Him became this. Thence He spread over to every side
—to all that eats and all that eats not.

5. geTlRUes

Virat was born from Him. The Purusha is greater than
Virat. From the beginning he exceeded the regions, before
and behind.

6. Jrg=dur R .

As the Devas performed the sacrifice with Purusha as
the oblation, the spring was the oil,/the summer the fuel,
and autumn the libation (nothing but time existed then).

7. § a99 AR ‘ ;

They annointed on the grass, Purusa, thfa first born.
Thus did the Deities, Sadhyas, and Rishis sacrifice.

8. g . -

From the great general sacrifice, the dripping fat was

gathered up. He formed the creatures of the air, and

animals, both wild and tame.
126
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Y. genag

From that great general sacrifice, Ricas and Saman
hymns were born. Therefrom were born the Chandas and
the Yajus.

10. qewveat
From it, horses were born, and all cattle with two rows

of teeth, From it were generated kine, from it goats and
sheep. -

1. aged
When they divided Purusha, how many portions did
they make ? What do they call his mouth his arm? What
do they call his thighs'and feet?

12. el siew
The Brahmin was His mouth, of both His arms, was the
Rajanya made. His thighs becafme the Vaisya, from His
feet the Sudra was produced.

13, sz w
The moon was gendered from his mind, and from his
eye the sun had birth. Indra and Agni from &is mouth
were born, and Vayu from his breath.

4. apar swrfig M

Forth from His navel came the n:mospb:rc, the sky was

fashioned from his head, earth from kis Ae-t, and from hs
ear the directions. Thus they formed 2= regions.

15. s
There were seven sticks 2ol tweztr-one fag"o' wiem
the Devas offering sacrifice hem=2. 25 t2eir victim, Porneie
16. 9% fn
All the moments of TR ST out of ghpr 55
Purusha, None could reazt 33 end, eltbar atopre 5™
or in the middJe. .
7. 3 @ R —
He was oSered 32 w303 w2212,
the Hotar, the father o o 273 RH.
felicity for mem, cxwe rmmmr =Remm o
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I8. wemafyerfy

Prajapati roams flbout concealed from view. He is born
cvcryw}zcrc., yet He is not born (to exhaustion) Wise men
know His birth. All the worlds have their being in Him.

19. =4 =9 ~ .

.Maghavan u_rcargth every shape at pleasure, effecting
magic changes in his body. In a moment, he can come
thrice from heaven, with his inspiring Mantra, the Holy
one, drinker out of season. : o

20. fraaagsa ‘

He hath eyes on all sides, and mouth, and arms and feet
on all. He created the heaven and the earth and held them
between his arms, as if under two wings.

21. e ar s

There are three great ultimate aspects of Divine Agni
[viz. (1) The Infinite, (2) The Finite and (3) The Infinite
within the Finite]. The Infinite has become enclosed within
the Finite—pure, white, lordly and radiant.

22. srozg g,

I have seen the Lord who is still becoming (the Dyna-
mic Absolute)—moving up all the roads near and far. He
holds within Himself all that converges and all that diverges
and goes on rotating within the universe.

23, wfaReie,

Aditi is heaven and Aditi is sky,—Aditi is father, mother
and son. Aditi is all the angels and all the men. Aditi is
all that has been and Aditi is all that will be. s



CHAPTER XIII
THE ONE SELF

¥ s wgg

Iwas Manu, and I am n the Sun I am sage Kakshivan,
and 1t was I who restrained Kutsa, son of Arjuna I am
Kav: Usanas , look at me

2. o1y,
I bestowed the earth on the Arya. I give rain to the
man who brings oblation Iguide the roaring waters  The
Devas move according to my will

3 gl
In wild joy, I demolished Sambara’s forts, minety and
nine together, and utterly the hundredth habitation, when
helping Duivodasa

4. ot ga
1 was the first possessor of all wealth 1 gather up the
Lternal wealth  On Me, as on father, the lining creatures
call 1 deal enjoyment to the man who offers gaifts

5. st

I, Indra, wm Atharvan’s stay and firm support
1 brought forth line to Trita, from the Dragon’s grasp
I sinpped the Dasyas of their manliness and gave the
cattlestalls to Dadhyanc Matariswa

6 wmm @et
For me hath Twastar forged the 1ron thunderbolt  In
me the Devas have placed Duty My sheen 1s like the suns,
insufferably bright  Men honour me as Arya, by deeds,
past and present

7wl 5
Indraam 1 None ever wins my wealth from me. Never
at any time am [ a thrall to death They only can ask riches
of me, who press the Soma  Purus will never suffer in my
friendshup

129
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8. arfiy gy
- T am alone in'this world. Iam alone without a rival.
Why do they think of two or three? Like many sheaves
upon the floor, I thrash them. Do the enemies, the Indra-
less ones, revile me ? ‘

9. enfeemai
As a lord, I never violate the statutes of any of the:
Devas—Adityas, Vasus, or Rudras. These Gods have form-.
ed me for auspicious vigour, unconquered, unseathed and
unconquerable. ¢ R
10. e &R .
I move about with the imaged Vasus, the unimaged
Adityas, and the common Rudras, in fact with all the Devas.
I support Varuna and his friend (Indra), the twins, as re-
presented by Indra and Agni. ’

11. wrgy g@igg
I sustain high-swelling Soma., I sustain the creator,
supporter and benefactor. I bestow wealth on the zealous

sacrificer, who worships and offers Soma.
12. o e} gl :
I am the Queen, the treasurer of all wealth—the first

known of the holy men. The Devas have established me in
many places, with many homes to enter and abide in.

T

13. @gr |y
Through my help they all get their food—each man who

sees, breathes, or hears words. They dwell in me vthqugh
they know it not. Hear my tale, I tell you truly.

14. wighg @R
I myself speak it thus. It would be welcome to Devas

and to men. I make him chieftain whomsoever I am pleased
with,—make him a sage, a,seer, 2 Brahmin.

15. w12 wm o .
1 extend the bow for Rudra, for his arrow to pierce the

ungodly. I make the people frenzied, I penetrate the
heaven and the earth.
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16 aigm 63 R, A '

I placed Pitar at the head of all. My home is in the

waters of the ocean. Then I spread over all the world,
and touch even the yonder heaven with my forehead.

17. 310 a9/ @
1 move about like the wind, going about all the worlds,
beyond this wide earth, and beyond the heaven—such is my

grandeur.

18, e ,

1 bestowed on the singer, surpassing wealth. 1 lowed
the holy hymn to strengthen me. 1am the inspirer of the
worshipper. 1overcome the non-sacrificer in every fight.

19. at 4Rz am

The peoples of the heavens, the waters and the earth,
invoke me as God Indra. I took for my power, two strong,
vigorous and swift horses, and also the fierce bolt.

20. weq awe

Ikilled the seven. I out-Nahused Nahusa. I made
famous with might, Turvasu and Yadu. By my strength 1
overpowered another and I protected the growing nine and
ninety.

21, ugq agm
1 subsisted at that time, when ot even bright Deca
Twastar subsisted. I set within tke zice udders of g,
cows the delicious white pure milk—sweeter thap gre
honey.
22. oy 2
Even thus Indra Maghives, ef
men to action. The devetres sir
oh master of swiftness 323 efsmmemzty,

B.q;m e

Tt is the same Firs 28t 3oy erer

same Sun that shizer =0 27 The poo
Dawn that iflzemizee £, T aloee 3 <

many,
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24. qire yar SR
Suffusmg all the beings, suffusing all the worlds,
suffusing all the regions and directions, based on:the first"
Law of Rectitude, the s€lf evolved (entered into) the self.

25. geanfig ‘
" That became the Fire, and that became the Sun, that
became the wind, and that became the moon, that is light,
and that is Brahma, and that is water and that is Prajapati. »

26. srrfeenaragar
May we flourish, through the freshest help of the
Adityas, and their most blessed’protection. Hearing this,
may they, the mighty Ones, protect this sacr1f1ce, for

purity and unity.



CHAPTER XIV
COSMOGONY

L amzr .

Then there was neither Existence nor Non-existence.
There was neither the atmosphere, nor what 1s beyond
the shies. What was above (the cover)? Where? and on
whose surface (base}? Wasit a deep dense mist?

2. 7 wudiyg .

Then there was neither death, nor was there hfe. No
sign was there of Night and Day. That single one,
stationed in Ttself, breathed without the help of air  There
was nothing other than Itself,

3. an g,

There was darkness, enveloped 1in darkness—all was
indiscriminate chaos. All was covered with formless void.
By force of fervour, that one came into being

4. Fm@ah

It was Desire that appeared first of all It became the
seed of the Mind. It drew up the line of diffierence bet-
ween what should, and what should not. ‘The wise have
known this by deep thinking

5. Redfir e

‘Their rays shooted out above and below and stde-wicc
in all directions They formed the germ, and they formed
the development—Nature below and the Director (Spimit)
above.

6 = zz7l wum

Who saw the Tirst-born one, and how the Immatenal
one, upholds the bony (material) structure? How could
Life, Mind and Soul come out of aclod of carth? Whomay
approach the hnower to ask these things ?

7. f& R gageam '

What was the wood, and what the tree, of which the
heaven and the carth were produced? These two stand
fast, close together, changeless. These have sung prasse
to many a day and morning.
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8. & fage wdtfol
What was the wood, what the tree, from which they
fashioned out heaven and earth? Ye thoughtful men, in-
quire in your mind, whereon. He stood, when He upheld
the worlds. -

9. 7t vrer 3
Who really knows and who will tell, whence came this,
whence this creation 2 The angels also are subsequent to
the creation. How can one know whence it sprang up?

10. 5 frafy,
Whence came this Universe, what it did become, and
what it did not, He alone knows—if anybody knows at all—
who is the Over-seer in High Heavens.
11, Faraean
This (world) is not all. There is Some One beyond
this. Inspirer, He supports the heaven and the earth.
Make your body pure, oh self-reverent, so that rays may
manifest Him, just like the sun.

<



CHAPTER XV
UNIVERSAL PEACE

L. 7y qmar =amy .
May the winds waft sweet, the rivers flow sweet and the
herbs grow sweet for the pious men.

2, 7y a7,
Sweet be the night and sweet the dawns, and sweet be
the regions. May Father Heaven be sweet to us.

3. mqmaly
May the trees be sweet, and the sun be sweet and may
our milch cow be sweet for us.

4. 7g Ay
May heaven and earth pour honey to all. May they be
honey-dropping, honey-milking, and honey-yielding. May
they bestow duty, wealth, divinity, great fame, food and
strength.

5. 7 T4
Agni, may I win glory in battle. Enkindling fire, may
we live long. May the four regions bow before me. With
thee for guardian may we win battles.
6. mm T fagk
May all the Devas be on my side in battle—the Maruts
led by Indra, Vishnu, Agni. May the wide region of the
sky be mine. May the wind blow according to my pleasure.

7. =iy T zfyorm,

May the Gods grant me riches. May the blessings and
invocation of the Gods assist me. May the divine Hotars
love me. May we unwounded, have brave heroes around
us,

8. mr Ty
May the sacrificers present oblation to me.  May the
desires of my mind succeed. May I be guiltless of the
least transgression. May all the Gods combine to bless us,
135
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9. & 1
May Mitra be gracious to us and may Noble Varuna.
May Indra, the Lord of speech, and Vishnu of mighty stride

be gracious.

Early invoked, may heaven-and earth be friendly, and
may the sky be good for us to look on. May the forest herbs
be g?od for us, and the victorious Lord of the region be
gracious. '

I 51 7 =) agfiig - ‘

May Indra be friendly along with the Vasus, and Varu-
na with the Adityas. May the Healer Rudra with the Maruts,
‘be propitious. May the creator, with his powers listen.

12. 51 7 ge

May the Lord of Truth protect us. Blest be to us; our
horses and ctattle. May the Ribhus, skillful and deft, be
gracious to us, and may the Pitar be kind to us at invoca-

tions. .
13, 3y sig
Arise, breath and life have again come to us. Darkness

vanishes and light makes its appearance. The path for the
sun to travel is there. We have reached the stage where life

increases.

14. geg am@r
May the father sleep in peace, and may the mother.
May the village—chief slumber, and even the dog. May all

kinsmen rest—and all the people around us, -
15. § gavery, Az .

. May they, who afe the holiest of the holy gods, immor-

tal, law-knowing and adorable to-men—may they give us to .

day broad path to travel, Preserve us evermore, y¢ Gods;

<

with welfare. .

16. =yrizes =m1
May the Vasus, Adityas and Rudras accept the ne\iv
hymn, which we are making. May all the Holy ones of eart?
and heaven, and worldly beings hear our invocation.




EPILOGUE
THE RIVAL CLANS

INDIAN
Lo Y s

Oh Agni, come to this threefold,. five-timed and seven-
limbed sacrifice of ours Be our oblation-bearer and leader.
Thou hast lain long enough in darkncss

2. y¥arga:

I glide away secretly from the A-deva to the Deva-cult.
Isee immortality and come. Brisk that I am, I leave the
quiet God. Ileave my own friends and seek the kin of
strangers.

3 qemear

Ilook to the Deity of another branch. I have seen
many a rule of Law and Order. I bid farewell to Asura
Pitar, From the unholy, I come to a share in the Holy
order.

4. 7 T

Many a year I have passed in this cult. I leave Pitar,
for my choice is Indra  Away pass Varuna, Agni and Soma.
The regime has changed. This I come to support.

5 fitar 3@

The Asura has lost his charm. Varuna, you do not
please any more. O hing (Indra), who dispel falschood by
means of truth, be thou the Lord of my Lingdom.

6. xz wmitmw

Here is light. Heres all lovely. Here is radmance—
the wide shy.  Let us two together {God and devotee), kill
Vritra, Come up, Soma Let us be provided with oblation
and therenith serve,

7. xf: wfam

The Sage (Indra), by his skill, has taken upa formn
the skies. Tormless Varuna has gone out of the freld. Aus-

plcaous rays like the rivers to the occan, comerge to His
image.

V.G 10 137
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VARUNA
17. o & st !

I created the universe.’ The attempt.of the Devas can
never foil me, invincible as Tam. When the Soma enlivens
me, and when the lauds cheer me up, both the unbounded
regions are in fear,

18. fagp fywr :

All the worlds know these deeds of Him (Varuna). So
they tell Varuna to be Bedhas (Mazda). You, Indra, are known
as having killed Vritra. You have released the obstructed
waters,

INDIAN

19. 2aifuy
The Devas submitted their powers to thy royal
Sovercignty. But that was in early days. It is now Indra
who can repress or favour the Magha. In the struggle for
wealth, Indra is worshipped.

IRANIAN

20. 3 xgamt
They were the equals of the Devas—Righteous, sagacious
predecessors. The Pitars had attained the secret light—
strong in resolution, they showed the dawn.

SARASWAT

2L g wamifr
Inspire my prayers, Oh, Agni, Deva, bless also the
Maghavats. Let both of us (Indians and Iranians) be in
your protection. Protect us evermore with welfare,
22, yerga
Our fathers were then these the seven Rishis, what timo
the son of Durgahan swas captivated, They honourcd (like
Vritra-killer Indra) Trasadasyu, who was half a Deva-wor-
shipper. ’
B. g \
The spouse of Purukutsa gave oblations 19 "‘"'..O:
Indra-Varuna, with homage. T'hen unto lier, ) o0 434 Rizz
Frasadsyu, Vritra-killer, and Semi-Deviats
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24 rar 939

We all together dehght in vsealth the Devas in oblation
and the cows in fodder. May you, Indra-Varuna give to us’
for all time to come, such milch-cow, that does not dry.

Z gt wgray ‘
I have heard of the two traditions of men—that of the
Devas and that of the Pitars. All the diverse ways. are
united through them. - There is no more difference between
them, ‘than there is between the two parents.
26. qgm: .= ‘

I would now tell such words, as will make us accessible
both to Deva and Asura. May this hymn please the Five
(public) who are pure and strong.

27. 7: g1 39§

He who brings gifts to the old Bedhas (Varuna-Mazda),
as well as to the new Bedhas (Indra-Vishnu), ard offers to
Self-born Vishnu, he who sings the glory of the birth of this
Great One, he would verily surpass in glory, all his equals.

28. 1

Oh Agni, may the three Goddesses viz.: India pleased
with Indian divine men, Iran pleased with Iranian divine
men, and Saraswati with Gandharite divine men, come to

this grass and sit thereon.
29. gg=man
Assemble and speak together, and let your minds be of
one accord, as the Devas did of yore, knowing well their

task.
30. gaEr 7
May you have the same Scripture and the same Church.
May you be of one heart and one mind. Iwelcome you with

the same words and offer you the same gifts.

31. gt 7 errEi:
May you entertain the same purpose, and the same sen-

timent. May you have the same mind so that there may be

harmony all round.
3% | &% P |
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